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Appointment . The Holy Father has named Fr. Milan gasik, C.M.,
Apostolic Administrator ad nutiun Santae Sedis of the Eparchy of
Mukachevo, assigning him the Titular See of Bononia. Until now
Fr. Sasik has been pastor of Perecin, in Zakarpatskaya (Ruthenia).
(L'Osservatore Romano, 13 November 2002, p. 1)

GENERAL CURIA

Rome, October 15, 2002

To the members of the Congregation of the Mission
My very dear Confreres,
May the grace of Our Lord be always with you!
One day , when speaking to the confreres , St. Vincent cried out:
"How happy , yes how happy, is the state of that missionary who
knows no other boundaries than the whole world for the work
and mission he has undertaken for Jesus Christ " ( Abelly, Book II,
Chapter I, 91).
Few topics excited St. Vincent more than the foreign missions.
The reader immediately senses the energy and enthusiasm in his
conferences and letters about the missions , as he speaks of
Madagascar, Algeria , Poland , Scotland and other places . He weeps at
the death of great missionaries , but does not hesitate to send others
to replace them . He perseveres even when new beginnings seem to
present insurmountable obstacles.
Today I write, as I do each October , to appeal for volunteers for
our new missions , as well as for other urgent missionary needs. As
usual , I will begin by offering you some news; then I will make
several appeals , including some new ones.

SOME NEWS BRIEFS
• RATIO MISSIONUM - I am delighted with the publication,
several months ago. of the Ratio Missionu m (Vincentiana 2002,
N" 1) which the General Assembly of 1998 requested, and am
very grateful to those who helped in preparing it. I urge all the
members of the Congregation to read it and trust that it will be
a very useful document, especially for those in formation and for
those going off to foreign missions . Several provinces have
already used the document as the basis for retreats or ongoing
formation sessions.
• THE VICE - PROVINCE OF STS. CYRIL AND METHODIUS - I
just got back from the first-ever meeting of the members of the
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new vice-province, which took place in Kiev on September 16-20.
It was a wonderful occasion. Almost all the members of the
vice-province were there, plus nine students in formation. Also
attending were the Visitors of Poland, Slovakia and Hungary.
Four laypersons came from Germany and Italy to represent AIC.
J0zef Kapusciak and I were there on behalf of the General Curia.
On this occasion we not only dreamed about the future of the
new vice-province, but also talked concretely about the
importance of a healthy, integral spirituality for the individual
missionaries, encouraging them to draw tip a personal plan
that encompasses the human, spiritual, Vincentian-apostot;c,
community. and ongoing formation dimensions of their lives.
Fr. Paul Roche, the Vice-Visitor, has just purchased a house and
is adding an addition. This will serve as a Provincial House and
Internal Seminary. The province, thanks be to God, has
vocations. Recently, lour of its students began the Internal
Seminary in Slovakia with Fr. Toma Mavric as Director.
• CHINA - There is good news and bad news here. The bad news
is that there was a government crackdown at the end of 2001
that all of its here found very preoccupying. The good news is
that things are moving forward on the mainland in positive ways
that I had not anticipated. 1 wish I could fill you in on these
developments in greater detail, but I trust that you understand
the need for my being vague. Two more volunteers from Poland
are joining the mission: Fr. Andrzej Stepariczuk has already
arrived in Taiwan; Marek Dabrowwski, a seminarian, is studying
English in Ireland in preparation for the mission. Two confreres
from the Philippines have also joined the mission, Ferdinand
Lahitag and Domingo Scong Doh Hong.
• PAPUA NEW GUINEA - Homero Mat-in has arrived and is
adjustine1 well. Tulio Cordero is at present studying English at
St. John's University in New York and will be in Papua New
Guinea at the beginning of next year. Political and social
conditions in Port Moresby remain turbulent. The confreres bear
up under these conditions patiently and courageously.
• SOLOMON ISLANDS - In addition to the seminary, the
confreres will he taking over the finning of a missionary parish.
Fr. Chacko Panathara, who along with Fr. Dick Kehoe was a
founder of the mission in Tanzania, is presently on sabbatical in
the United States. He will arrive in the Solomons at the
beginning of 2003 to take over this parish.
• TANZANIA - As I mentioned in last year's letter, the Province of
Southern India has very generously taken over the responsibility
for the mission in Tanzania in order better to guarantee its
future. Fr. Mathew Onatt, formerly the Visitor in India, is now
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the superior of the mission. He arrived in Tanzania this year, as
did Varghese Avvampilly and Babu Mattappillil. There are seven
missionaries there at present. Soon, seminarians from India will
be going to Tanzania to do their formation there in order to
a,-arb better the local culture and the language, Swahili. The
Visitor and Fr. Onatt are eager to build a house of formation in
Morogoro and a small new central house in Songea. Of course,
the Province of Southern India has limited financial resources, so
they will be searching for funds to start these projects.
• MOZAMBIQUE
a) The Vice-Province of Mozambique - I am most grateful to the
Visitors of Brazil for taking a special interest in Mozambique.
Each of he three Visitors has agreed to send one confrere to
the vice-province. The Province of Portugal, likewise,
continues to provide confreres for Mozambique, despite its
personnel limitations. Jose Luis Fernandes Azevedo, formerly
the National Director of JMV in Portugal and then it military
chaplain in Bosnia, has just arrived in Mozambique.
b) Nacala - This year Sergio Asenjo. from Costa Rica, joined
Jose Eugenio Lopez Garcia and David Fernandez, both from
the Province of Salamanca, and Emmanuel Ugwuoke, from
Nigeria, as well as four voting lay missionaries (Consuelo
Plaza Nieto, Maria del Carmen 1.upiaficz Castillo, Silvia Bravo
Grau, Maria Jesus Cuena Ramos). This mission of the
Province of Salamanca has many prospective vocations to the
priesthood. The team has been very creative in participating
in the Campaign Against Hunger that the worldwide
Vincentian Fami... has mounted over the past year. They
have a very interesting, attractive web site, which you can
find at: www.nacalavicenciana.org. As I have mentioned in
previous letters, malaria is one of our greatest enemies in
Mozambique. Just about all of our missionaries have had
difficult bouts with it.
• RWANDA/BURUNDI - I am very grateful to the Visitor of
Colombia and his council, as well as to the many Colombian
confreres who have volunteered for this difficult mission. There
are now seven confreres there. Things are moving ahead rapidly.
The mission in Rwanda/Burundi is now juridically a "region,"
with its own superior. The confreres will be opening a house for
ten candidates who are interested in joining the Congregation.
Another house, to be opened in Rwisabi, where the Daughters of
Charity also serve, is in an area with a high percentage of AIDS
victims. The confreres in this house may also be able to extend
their services to the National Philosophy Seminary, which is
nearby. This past year Fenelon Castillo went to Rwanda as
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Director of the Daughters of Charity. A student from Colombia,
Felix Eduardo Osorio, will soon he joining the mission. Other
confreres from Colombia will be sent there in the future, so that
each house has at least a three-man team.
• BOLIVIA - The confreres there now have a new house for the
initial formation of their students, who then move on to the
seminary in Chile. Recently they completed a lengthy process of
formulating an overall pastoral and community plan.
• ALBANIA - Our confrere Cristoforo Palmieri. who is the
Apostolic Administrator for the Diocese of Rreshen, has just
completed the new cathedral for his diocese, where the
Congregation began its new mission in 1993. This mission too is
now a "region" with it superior who has specified, delegated
powers. The Daughters of Charity have also constituted an
Albania-Kosovo Region which they hope will soon become a
province.
• CUBA - Conditions are not easy in Cuba. It remains difficult
fir foreign confreres to obtain permission to minister there
permanently, though recently we have received some
encouragement in that regard. Meanwhile, missionaries from
Spain, Colombia, Panama, and Santo Domingo help out for
short periods of time, as we wait for- future developments.
• IRAN - Lazare de Gerin continues to work alone here, in very
difficult circumstances, in two parishes. Fr. Jose Antonio Ubillus,
Assistant General, visited him there this past April. At present, a
young Iranian is making the Internal Seminary in France.

FIRST APPEAL
In the last few years, I have mentioned that our first priority now
is to consolidate the new missions that we have already begun, so
that they will have firm foundations for the future. Nonetheless , 1 still
recene many appeals, some of which I would love to respond to.
• ANGOLA -- At table recently in Paris, a young confrere asked me:
"Are there any other missions you would like to begin before you
finish your mandate as Superior General?" Without much
hesitation I answered: "Yes, I would like to begin a new mission
in Angola." I cannot tell you how many times the Mother
General, the Visitatrix of Madrid St. Vincent, and other
Daughters of Charity have appealed to me to send confreres to
accompany the sisters in the mission there. On top of that, we
already have candidates for the Congregation of the Mission
from Angola! So, my first appeal this year is for Angola. The
bishop has invited us to come. The language is Portuguese. Peace
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seems to have been reestablished, though life conditions are by
no means easy. I would love to have at least two volunteers.
• EQUATORIAL GUINEA - Our confrere Msgr. Jorge Avila, after
many years as bishop in El Peten and then in Jalapa, Guatemala,
is now retired. Having always desired to serve on the missions,
he then volunteered to go as a missionary to Equatorial Guinea!
He departed on October 4. I can only express my deepest
gratitude and thanks to him. He is now accompanying the
Daughters of Charity in Equatorial Guinea; they live in an area
where there is no other priest. Here too, as in Angola, we already
have candidates for the Congregation of the Mission ! It would be
wonderful to have a couple of volunteers to join Msgr. Avila
there. The language is Spanish. This mission is very poor, with
difficult living conditions. Geographically, however, it is not too
far from our mission in Cameroon. There are already initial
contacts between the two missions.
• SOLOMON ISLANDS - We need at least one confrere to
accompany Fr. Chacko in the new missionary parish. Since the
parish is adjacent to the seminary, there will be abundant
contact with the confreres there and cooperation between the
seminary and the parish.
• PAPUA NEW GUINEA - The Archbishop of Port Moresby keeps
asking for more confreres for the interdiocesan formation
program at Holy Spirit Seminary. The language at the seminary
is English, though among the people Pidgin English is spoken. I
do not wish to disguise from you that living conditions are
difficult in Papua New Guinea, where there continues to be
much violence.
• VICE-PROVINCE OF STS . CYRIL AND METHODIUS - The
vice-province has 22 confreres spread out over a huge territory
in Siberia, Belarus and Ukraine. Will we soon be able to reopen
the house that belongs to the Congregation in Lithuania? Will we
be able one day to join the sisters in Kazakhstan? This depends,
in large part, on volunteers. The official language of the viceprovince is Russian. The confreres, who come from Poland,
Slovakia, Slovenia, and Ireland, made courageous efforts to learn
the language.
• ROMANIA - Before the Communist takeover, the confreres
worked in Romania; in fact, you will still find our house in
Bucharest listed in the Catalogue, though it does not appear
likely that we will get it back. Recently, two Romanian confreres
were ordained in the Province of Toulouse. There are several
others in formation. The Visitor of the Province of Toulouse has
asked me if we could envision the opening of a house in
Romania. If such a mission were to be opened, it would be
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important to have some more experienced confreres to
accompany the younger Romanians. The language is Romanian.
• EL ALTO - We need at least one more confrere to fill out the
team in El Alto, where the confreres serve very generously under
difficult climatic conditions, because of the altitude, and in
difficult pastoral circumstances. The languages are Spanish and
Aymara.

SECOND APPEAL
Provinces continue to be enormously generous in contributing
to IMF: 2000-2004. Because of depressed market conditions, this
fund is not growing as rapidly as it predecessor (IMF: 2000) did, but
it is doing reasonably well, given the present situation.
Each quarter at a tempo forte meeting of the General Council,
the Treasurer General makes a report that also includes the
contributions that individual confreres have made to IMF: 2000-2004.
The members of the General Council always express astonishment at
how abundant these contributions are. When I made the first appeal
several years ago, none of us anticipated how generous the response
of individual confreres would be.
Apart from IMF: 2000 and IMF: 2000-2004, one of my goals in
recent years has been to set up patrimonial funds for our poorest
provinces. The revenues from such funds, whose capital remains
untouched, will help guarantee the future of those provinces and will
be used for the formation of their members, their works among the
poor, and the care of their aging missionaries. To create such funds,
I have appealed to several better-off provinces, who have shown
extraordinary generosity in sharing their resources with our poorest
provinces.
I am very grateful too to confreres and friends of the
Congregation who have, in their wills, left legacies, which are now
bearing fruit in the missions. I can only encourage others to do the
same. It is a very concrete way of expressing one's love and zeal for
the missions, even after one's death.
This year's appeal is like that of other years. I make it with less
embarrassment than in the past, since I see how generously you have
responded to it. I ask you, with simplicity, to reflect on whether you
as an individual can make a contribution, small or large, to IMF:
2000-2004. I also ask each of the Visitors to discuss with the
members of your council whether your province might be able to
make a contribution, small or large. I am enclosing a sheet that will
provide you with instructions as to how this can be done.
Those are my appeals both for personnel and for financial
assistance for the missions. One of the things that most encourages
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me as Superior General is the wonderful missionary spirit that I see
among the confreres, young and old. I thank the Lord for that and
ask him to continue to bless the Congregation and to deepen this
spirit among us.
Your brother in St. Vincent,
Robert P. Maloney, C.M.
Superior General
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IMF: 2000-2004
Methods for Making a Contribution
Provincial Contributions
1. Checks made payable to: "Congregazione della Missione" and
with "Deposit Only" written on the back. These should be sent to:
Elmer Bauer III, C.M.
Econome General
Via dei Capasso, 30
00164 Roma
Italy
2. For Italy and France, the CCP account can be used following
exactly the information in the Catalogue, page 1.
3. Other possibilities for transfers can be discussed with the
Econome General.

Individual Contributions
I. Checks made payable to: "Congregazione della Missione" and
with "Deposit Only" written on the back, sent to the address
above.
2. Other arrangements can he made via the Provincial Econome,
who will be acquainted with various methods of transfer.

In every case
I. All gifts received will be acknowledged.
2. If your contribution is not acknowledged in a reasonable time,
please contact us for clarification.
3. Please inform us if you are making any transfer of money, as
described above.
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Some Information and Criteria
for Those Who Write
I . If you should wish to volunteer, please send your letter in time to
arrive in Rome by December 15, 2002.
2. So that I might read the letters all at once and so that they might
be carefully organized, would you please address the envelopes
as follows:
Robert P. Maloney, C.M.
MISSIONS
Congregazione della Missione
Via dei Capasso, 30
00164 ROMA
ITALY
3. It is, of course, helpful to know the language beforehand, but it
is not absolutely necessary. A period of cultural and language
training will be provided for the missionaries. Details will vary
according to the particular place to which a confrere is sent.
4. While we have decided that no automatic age cutoff would be
established, it is surely necessar%' that the missionary have
reasonably good health and the flexibility needed forinculturat ion.
5. Confreres who volunteer, by sending a letter to the Superior
General, should inform the Visitor that they have done so. I will
always dialogue with the Visitor about the matter.
6. Your letter should give some background about your person,
your ministerial experience, your languages, and your training. It
should also express any particular interests that you have, such
as what mission you would like to take part in.
7. Even if you have already written in the past, please contact me
again. Experience has demonstrated that confreres who are
available at one moment might not be available at another, and
vice-versa.

Vincentiana, November-December 2002

Advent 2002

To the members of the Congregation of the Mission
My very dear Confreres,
May the grace of Our Lord be always with you!
Every year at the Advent Mass on December 17, we listen to
Matthew's account of the genealogy of Jesus: "A family record of
Jesus Christ, son of David, son of Abraham. Abraham Was the father
of Isaac, Isaac the father of Jacob, Jacob the father of Judah and
his brothers. Judah was the father of Perez..." (Mt 1:1-17). Few
readings seem more boring, as the lector goes on and on reciting
14 generations from Abraham to David, 14 more from David to the
Babylonian Exile, and 14 more from the Exile to Christ.
But a careful eye Will note that, in many ways, Matthew's
symmetrically constructed account of Jesus' genealogy is much more
subtle than a casual observer might think. Contrary to the patriarchal
mentality of the time, for example, Matthew has inserted four Women
into the long list of men - a curious, but fascinating innovation.
Who are these women? Why are they there? What do they tell us
about Advent?
Matthew's readers must certainly have been Jolted by finding
Tamar, Rahab, Ruth, and Bathsheba on the list. They might even
have blushed when they saw Tamar's name. You remember that the
Book of Genesis (38:15 ff.) recounts that she pretended to be a harlot
and seduced her father-in-law, Judah. The twins horn of their illicit
union, Perez and Zerah, are precisely the names which appear as
Jesus' ancestors.
First-century Christians probably had mixed, but much more
favorable reactions to the inclusion of Rahab on the list. She was a
prostitute, as the Book of Joshua attests (cf. Jos 2:1 ff.), but the New
Testament praises her for her faith and good works (cf. Heb 11:31
and Jas 2:25). She hid the Israelite spies who had infiltrated Jericho,
thus facilitating the capture of the city. When the walls came
tumbling down (Jos 6:20), only Rahab and her family were spared.
We know nothing about Salmon, who is listed as the father of her
child, but one wonders whether he was one of the clients in her
prostitution trade.
Of the four women, Ruth comes off by far the best in the
scriptures. All of us recall the wonderful fidelity of this foreigner to
her Jewish mother-in-law. Rather than abandon Naomi, Ruth
declares: "Wherever you go I will go, wherever you lodge I will lodge.
Your people shall be my people and your- God my God. Wherever you

Advent 2002

521

die I will die and there be buried" (Ru 1:16-17). So Ruth accompanies
Naomi from the Plains of Moab to Bethlehem where her mother-inlaw introduces her to a relative named Boaz, whom she weds. The
child of this mixed marriage, Obed, becomes the grandfather of
David the king.
The most shocking, both to Matthew's contemporaries and to us
today, is the fourth woman in the genealogy. Matthew discreetly does
not mention her name, describing her simply as Uriah's wife. The
infamous Bathsheba, as we remember, committed adultery with
David, who then, in an attempt to hide her pregnancy, called her
husband back from battle and tried to induce him to have sexual
relations with her. When the courageous Uriah abstained (for religious
reasons!), David had him murdered (cf. 2 Sam 11:11 ff.). After
mourning her husband's death briefly (2 Sam 11:26), Bathsheba
quickly took tip residence with David and gave birth to their child,
who died almost immediately. Their second child was Solomon,
renowned for his wisdom. But Solomon, heedless of the Lord's
admonition (1 Kgs 11:1 ff.), chased after countless foreign women (he
had 700 wives and 300 concubines, the Book of Kings tells us!), and
they turned his heart away from the God of Israel. It is his name, from
among David's children, that appears on the list of Jesus' ancestors.
None of these women's names are found in Luke's genealogy of
Jesus. Why did Matthew include them? What does their presence on
the list say to us this Advent?
Basically, Matthew wants to tell us that God's Spirit guides
human history. God uses the unexpected to bring his plans to
fulfillment. Human history is not a linear chain of events that lead to
a predictable conclusion. It involves sin and conversion, successes
and failures, heros and villains. But God's providence rules over
history. It make crooked ways straight and rough ways smooth. And
ultimately, God's love prevails, as revealed in the person of Jesus.
It also seems clear that Matthew has a second motive for
inserting these four women into the otherwise all-male genealogy.
They are all Gentiles. Tamar and Rahab were Canaanites, Ruth a
Moabite, and Bathsheba was probably a Hittite. Their presence on
the list foreshadows the role of the Messiah, who opens God's saving
plan to the Gentiles. Matthew is stating that Gentiles are part of
Jesus' lineage and part of his future.
This Advent let me offer you two Vincentian reflections on this
highly unusual reading:
1. More and more, as his life went on, St. Vincent pondered the
mystery of God's providence. Trust in providence became one of
the keystones in his spirituality. He writes to Jean Barreau in
1648: "We cannot better assure our eternal happiness than by
living and dying in the service of the poor, in the arms of
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providence, and with genuine renouncement of ourselves in
order to follow Jesus Christ" (SV III, 392). Vincent was utterly
convinced that for those who love God and seek to do his will,
,,all things work together for good" (Rom 8:28). He tells Louise
de Marillac: "In the name of God, let us not be surprised at
anything. God will do everything for the best" (SV III, 213).
Vincent believes that God governs history and that nothing
eludes his power, that there is a guiding plan, beyond our
comprehension, which gives meaning to life's events. For
Vincent, those who trust in providence find meaning in the
polarities of human existence: light and darkness, grace and sin,
peace and violence, plan and disruption, health and sickness, life
and death.
Like Matthew, Vincent stood with reverent trust before the
mystery of God, as revealed in Christ, in whom life, death and
resurrection are integrated. Matthew was able to see God
working through Tamar's seduction of her father-in-law, through
the collusion of Rahab the harlot with Israel's spies, through
Ruth the Moabite's unexpected union with Boaz the Jew,
through David and Bathsheha's adultery. Vincent too trusted
deeply in God's "hidden plan" (cf. Col 2:2-3), even as he
experienced the death of missionaries he sent to Madagascar, the
religious wars in Lorraine, the connivings of Cardinal Mazarin,
the turbulent masses of neglected poor in Paris.
This Advent I encourage you to ponder the mystery of
providence, both in your own life and in the wider history of
humanity today. Do we, like St. Vincent, trust deeply that a
loving, personal God guides each of us as well as the events of
contemporary history, even the tragic ones? That is surely an
enormous challenge as we see wars and threats of war,
continued terrorist attacks, and forms of poverty and sickness
that human resources today really could overcome, but that the
will of the world fails to tackle.
2. This Advent I also ask you to lift up your eyes toward the ends of
the earth. Embrace the universalism that Matthew subtly
introduces into Jesus' genealogy by inserting two Canaanites, a
Moabite, and a Hittite into the line of Jesus ancestors. Matthew
continues this theme with the story of the Magi, Gentiles who
come from the East to adore the newborn Lord. And he
concludes his gospel with the rousing universal missionary
mandate: "Full authority has been given to me both in heaven
and on earth. Go, therefore, and make disciples of all nations.
Baptize them in the name of the Father and of the Son and of
the Holy Spirit. Teach them to carry out everything I have
commanded you and know that I am with you always, until the
end of the world!" (Mt 28:18-20). Interestingly, this farewell

Advent 2002

523

command combines both universalism ("all nations") and
providence ("I am with you").
In recent years our Vincentian Family has grown rapidly,
spreading to many countries on all continents. In the 21" century,
our international meetings will show a growing number of Asians,
Pacific Islanders, Africans, and Latin Americans, who will stand
alongside Europeans and North Americans as the members of a
truly global family. Those whose skin is black, brown, yellow, red
and white will work next to one another in projects serving the
poor. They will sit beside each other doing research into the
causes of povert y. They will serve with one another in lay
missions sponsored by MISEVI. They will pray with each other
and sing with each other in Eucharistic celebrations. I hope
that the multiracial character of our Vincentian Family in the
21" century will be a clear witness to the unity of the human race
and that it will he a continual font of richness for us all, rather
than a source of prejudice.
As our newly published Ratio Missionum points out, the
missionary must be alert to the "seeds of the Word" embedded in
various cultures throughout the world and must patiently and
perseveringly enter into intercultural and interreligious dialogue.
Only through trustful dialogue can the wounds of divided
Christendom he healed and the violence that has so often
erupted among Christians, Muslims and Jews be quelled.
Matthew's seemingly boring genealogy offers a very relevant
challenge today: do we remain insulated, as Matthew feared was
the case among many of his readers? Are we so caught up in our
own work or in our own province that we rarely raise our eves to
the larger world of the poor on other continents and to our
brothers and sisters who are serving them there? Do we sense
ourselves as members of a worldwide Family and live in active
solidarity with those who are even poorer than we are, sharing
with them our affective and effective love, some portion of our
material goods, and our prayer?
Those are my thoughts this Advent. With you, in the spirit of
Matthew's gospel, I pray that this Christmas might be a time of
peaceful trust in God's providence for all of us, that as servants of the
poor we ourselves might be signs of that same loving providence for
others, and that as a missionary Family we might give ourselves
generously to the universal mission of the newborn Lord.
Your brother in St. Vincent,
Robert P. Maloney, C.M.
Superior General

Vincerrtiarta, November-December 2002

Rome, October 20, 2002

To the members of the Congregation of the Mission
My very dear Confreres,
May the grace and peace of God Our Father and the Lord Jesus
Christ be with you!
For some time now, we have been considering in the General
Council the creation of a new office in the Congregation to
assist poorer provinces, vice-provinces and missions in seeking
assistance from international finding agencies, since sometimes, for
a variety of reasons, confreres may not know where to seek funds or
how to write successful grant proposals for projects they are
undertaking.
After receiving a positive reaction to this idea at the meeting of
all the Visitors in Dublin, I decided, on June 15, 2002, with the
unanimous consent of the members of the General Council, to
establish the Vincentian Solidarity Office (VSO) and appointed
Brother Peter A. Campbell, C.M. to be its first administrator. The goal
of the VSO is:
To assist the poorer provinces , vice-provinces and missions
o)` the Congregation of the Mission with writing successful
grant proposals to funding organizations for their works
and needs.
The VSO is an optional service that these provinces, viceprovinces and missions can use. It is not my intention, in creating
this new office, to centralize all grant proposals through the VSO. On
the contrary, provinces, vice-provinces and missions should feel quite
free to continue to send proposals directly to funding organizations
or to donors.
Brother Peter will be making a presentation about the VSO at
the meeting of all the Provincial Treasurers which will be held in
Rome on November 4-9, 2002. At that time he will distribute the VSO
brochure and the VSO Project Application Form (projects submitted
to the office must always be approved and signed by the Visitor or
Vice-Visitor). He will also be available to answer questions on how to
use the services of the VSO. Immediately after the meeting he will be
writing to all the Visitors, offering more detailed information about
the VSO and providing them with other copies of these same
materials.
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The VSO will be located at the following address:
Brother Peter A. Campbell, C.M.
Vincentian Solidarity Office
St. Vincent's Seminary
500 East Chelten Avenue
Philadelphia, Pennsylvania 19144
USA
The working language of the office will be English, since grant
proposals can now be submitted in English to almost all fund-raising
organizations. The VSO will open officially on January 1, 2003. The
completed VSO project application forms can be submitted at any
time after that date. Beginning on January 1, 2003, you will also find
detailed information about the office at the following web site:
famvin . org/vso
With you, I pray that the Lord will bless this undertaking whose
aim, as is evident, is t.o help all of us to serve the poor more
effectively.
Your brother in St. Vincent,
Robert P. Maloney, C.M.
Superior General

Viuceotiana , November- December 2002

Appointments and Confirmations
by the Superior General

DATE

XANIF.

OFFICE PROVINCE

05-06-2002

CAMPBELL Peter

Administrator VSO

01-07-2002

SHELBY Charles

International Coordinator i\;\1,\1

03-07-2002

BoLCUET Yves

Visitor

Toulouse

03-07-2002

COONEY

Visitor

Australia

03-07-2002

CUNIIA REBOUGAS Jose

Director DC

Recife

05-07-2002

HALEY Joseph V.

Director DC

Los Altos Hills

15-07-2002

O UERUBiN MA R IN Ricardo A.

Director DC

Cali

16-07-2002

CASELLA

Director DC

New York

17-07-2002

CORNEJO AMORES Anibal

Director DC

Central America

Gregory

Thomas A.

17-07-2002

OLIVEIRA Francisco J.

Director DC

Fortaleza

25-07-2002

BARBOSA FERREIRA Gcraldo

Director DC

Rio de Janeiro

28-08-2002

VALENGA Simao

Visitor

Curitiba

10-09-2002

CHAVES DOS SANTOS Eli

Visitor

Rio do Janeiro

04-10-2002

ARREOLA MARTINEZ Luis

Visitor

Mexico

11-10-2002

HARRITY Patrick V.

Director DC

Evansville

11-10-2002

LIGNf.E Hubert

Dir'ecror DC

Cameroon
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INFORMATION SHEET N2 6
On the work and decisions of SIEV
The confrere members of SIEV, Frs. Jean-Yves Ducorneau, John
Prager, Kazimierz Stelmach, Julio Suescun Olcoz, Roberto Lovera,
executive secretarti_ and Jose Maria Nieto, delegate from the Curia,
held their annual meeting in Paris on 20 and 21 September 2001.
During the month of July 2001, the Vincentian Month for
Directors of the Daughters of Charity took place in Paris. Sixty-nine
Directors participated (only five were not able to be present) and the
evaluation was generally positive. The principal talks given during
the month will be published in Vincentiana.
The Vincentian Month 2002 for the Assistants and Spiritual
Councillors of Vincentian Lay Groups is being prepared. The
participation of around 120 people, confreres, Daughters of Charity,
and laity, is foreseen. Hospitality will be provided at rue de Sevres
and rue de Bac; the work will take place in the assembly hall of rue
du Bac. The session in Paris will last three weeks, from 7-26 July.
This Vincentian Month intends to be an experiment which could be
repeated, with the necessary adaptions, in various parts of the world
in order to promote as great a participation as possible of all the
Assistants at formation sessions.
The communication among the various organisms of Vincentian
studies in order to collaborate in diverse initiatives still remains
difficult. SIEV intends to gather information about the web sites of
the various organisms in order to insert them on the web site of the
Vincentian Family in such a way that through the links they will be
easily accessible to all.
A workshop for the organization and development of the
Vincentian Family web site was held in New York in August. Some
methods of collaboration between SIEV and the web site were
studied in order to communicate news, as well as for the insertion of
studies which everyone can readily access.
The study project on the figure of Perbovrc on the occasion of
the 200''' anniversary of his birth is reaching its conclusion. The
studies prepared by around ten confreres will be published in an
issue of Vincentiana edited by SIEV.
The collection of the Holy See's Documents regarding the
Congregation from 1876 to the present is almost completed. The
documents up to that date were already published in the volume Acta
Apotulica in gratianr ('ongregationis Missioni'. As soon as the research
is finished, it will be determined how to put the results at the
disposition of all.

528

SIEV

A topic of great importance for SIEV is the care of our historical
archives, both in regard to the conservation and saving of documents,
as well as for cataloguing them so as to permit easy consultation. It
seems important to dedicate time, persons, and financial resources
for the conservation of such wealth and for its use. SIEV addressed
some suggestions to the Superior General and his council.
Once again, SIEV reflected on its role and significance, even in
the light of the poor incisiveness of its initiatives and of the difficulty
in realizing the task of animation of Vincentian studies. A greater
sharing, meeting and collaboration among Vincentian scholars would
he desirable. On the one hand, one has the impression that actually
there are few young confreres in the Congregation interested in
serious study, specializing in and passionate for Vincentian topics.
The presence of dedicated confreres in teaching at the university level
has been reduced in many scholastic environments. Faced with this
fact, it is to he recommended especially that provinces encourage the
interest of the young for theological formation and set aside it young
confrere for Vincentian specialization studies. On the other hand,
SIEV carries out a humble and valuable work at the service of many
confreres and keeps ever alive the stimulus to research and to study
of texts and of Vincentian spirituality.
The reflections on this topic were handed over to the Superior
General and his council for Further evaluation.
Finally, it was decided to prepare and publish in Vincerrtiana an
article to make known all the wealth of the scholarly magazines
which are published in the Congregation.
The next annual meeting of SIEV is scheduled for September
2002 in Krakow.

FEATUR1
Saint john Gabriel Perboyre:
Bicentennial of his Birth,
1802-2002
Presentation
On the occasion of the 200''' anniversary of the birth of St. John
Gabriel Perboyre (1802), the International Secretariat for Vincentian
Studies (SIEV) has promoted and asked some confreres to study in
depth the life of our martyr with the intention of investigating, in a
special way, aspects of his life that were overlooked in previous
studies.
In reality we possess a good number of hagiographic writings
about Perboyre, but we still lack a critical study about his era, his
life's experience and his writings.
The initiative of SIEV was intended to promote further study of
the personality of the saint, thus providing a basis for further critical
studies that we hope someone will have the courage to undertake.
This invitation was extended in a general way to all the
confreres, through the Visitors, but it was also made in a very specific
way to several confreres who are known for their expertise in the
area of Vincentian studies.
The entire Congregation is indebted to the authors for their
effort and their service. SIEV hopes that this initiative will animate
other confreres too, especially our younger confreres, to dedicate
some of their time and energy to study in greater detail the
Vincentian charism and the figures of our confreres who by their life
and holiness have enlightened our path.
In this issue of Virrceiitiarta, we gather together and publish those
works that we hope will enrich the lives of all the confreres. SIEV
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wishes to thank Vincentiana, for its generous collaboration in the
translation and publication of the various articles. We also wish to
take this opportunity to remind you that, in that past, Vincentiana
has dedicated several issues to the life of John Gabriel Perboyre, e.g.,
40 (1996), 71-127 and 438-463. This was also an initiative that merits
our appreciation.
ROBE RTO LOVERA, C.M.

Executive Secretary of SIEV

Puech de Mongesty: Birthplace of J.G. Perboyre.

Vincentiana, November-December 2002

The influence of his Family
and Friends on the Development
of St. John Gabriel Perboyre
by Andre Sylvestre, C.M.
Province of Toulouse

On 2 June 1996, in St. Peter's Square, the Holy Father
proclaimed John Gabriel Perboyre a saint.
But John Gabriel did not become a saint from one day to the
next by some magic wand. We had been waiting for a long time,
more than 150 years, for this official decision by the Church, and we
thought that it was very late in coming. However, that is the
customary prudence of Roman decisions.
Nevertheless, we already had clear testimony from people who
knew him at different points in his life.
When he was a boy in Montgesty, his pastor put complete
confidence in him, and regarded him as a model, so much so that he
asked him to teach catechism once when he had to be away.
During his secondary studies in Montauban, he seemed to his
classmates and teachers so perfect that people talked about him as
"the little saint of Montauban." In Montdidier and later in
Saint-Flour, he had an extraordinary influence on his students. When
he took over the seminary at the beginning of the school year of
1827, he had a mere 34 pupils, but the next year there were 63, and
the year after, more than 100.
His superior, Fr. Grappin, superior of the major seminary, would
later say of him: "Fr. Perboyre is the most accomplished person I
know; he is a man of God." When he was assigned to Paris as
assistant director of the novitiate, he met there a candidate who was
already 40 years old, Mr. Girard. He would subsequently become
superior of the major seminary in Algiers, and he had always wanted
to meet a saint.
"When I met Fr. Perboyre, it seemed to me that God had
answered nmy prayer. He was so holy, in fact, that I never saw in him
a single fault in word or action during the six months that I spent
with him in the closest intimacy."
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When it was time to bid farewell to the crew on the ship when he
arrived in China after months of travel, they said among themselves
about him: "That one is a real saint!"
If the holiness of our martyr was evident in China especially in
this period of his missionary work and even more during his long
sufferings, it was not the result of some sudden conversion, but the
accomplishment of his entire life.
This holiness had been prepared by the intense Christian life in
the families of his father and mother, the Perboyi-es and the Rigals.
Even in the preceding generation, Jacques Perboyre, brother of
Pierre, John Gabriel's father, had become a priest and chose the
missionary life. He had taught in the major seminary of Albi confided
in 1762 to the Congregation of the Mission by Cardinal de Bernis, at
the time Archbishop of Albi.
At the outbreak of the Revolution, John Gabriel's uncle Jacques
went into hiding. He then led a dangerous and at times heroic life,
exercising his ministry while endangering his life. Once religious
peace returned, he came back to the Diocese of Cahors, and founded
there, with another Vincentian, a preparatory seminary. This took
place in Montauban, at the time in the Diocese of Cahors. It was
there that his nephews would come for their secondary studies,
among whom were John Gabriel and several of his brothers and
cousins.
In the Perboyre home, a solid piety was inculcated in everyone.
They had evening prayers as a family; they never missed Sunday
Mass, and after reaching home they would discuss the pastor's
sermon. More than once when Pierre Perboyre was unable to go to
Mass, he would ask his son John Gabriel to repeat the pastor's
sermon. The young boy did it so well that his father once told him:
"Since you speak so well, you should go on to become a priest."
In this pious atmosphere, several vocations were sown and
germinated among the brothers and sisters of the martyr. Besides
John Gabriel, two of his brothers entered the Congregation of the
Mission, and one of his sisters was attracted to the contemplative life
of the Carmel but died just before her admission. Two others,
wanting to serve the poor, became Daughters of Charity. One of them
would go to China like her brother, while the other would remain in
Europe. She died at the hospital in Naples in the service of the sick.
John Gabriel had been marked by his childhood in the countr v,
and lie would always remain attentive to matters of the earth. He
appreciated the quiet that enveloped the central mission house. In
the vast territory confided to him, he was sensitive to the misery of
the poor peasants who were finding it so hard just to survive. One
year, grasshoppers destroyed the entire harvest.
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John Gabriel came to their help with the limited resources of the
mission. Recalling the methods he learned in his father's vineyard, he
taught several Chinese how to trim the vines.
During his novitiate in the seminary of Montauban, John Gabriel
became aware, thanks to his director, Fr. Maisonneuvc, and his uncle
Jacques, of the pious practices in use in the Congregation. Before
entering the seminary, he already had an intense interior life, but in
the seminary he was initiated into the methods of meditation, silent
prayer in the presence of God. He had also begun to pray with the
breviary. In his missionary journeys on the roads of China, he would
be in dialogue with God continually. In prison, his guards were
impressed by the power of his prayer life.
When he reached the place of his execution, but before
submitting to the executioners, he knelt and prayed. He knew that in
a few minutes he would at last meet him whom he had followed
since his childhood and through the different steps of his way of the
cross, now to be accomplished at the foot of this rack on which he
would consummate his sacrifice.
The region around his mission center was a rural area of poor
houses made of bamboo and reeds covered with thatch. The
missionaries were lodged, as were their people, in a similar modest
place. During his missionary visits, John Gabriel stayed where he
could, sometimes in the chapel or the sacristy, if there was one, or
sometimes with a Christian family.
Both the Christians and the pagans saw hire radiating such an
intense interior life that they considered him a man of God and a
genuine saint, and they were not mistaken.
The holiness appearing before their eyes was not an illusion or
simply the expression of an especially strong character, as sometimes
happens; the history of evangelization in China presents several
examples of this.
If his boyhood friends had been able to see John Gabriel in his
prison at Ou Tchang Fou [Wuhan], or at the foot of the rack on
which he was to he attached, they would have recognized him as the
same person, with the same self-control, the same serene union with
God, the same solemn but joyful character. He had not changed; he
always had the same radiance.
From the beginning to the end of his life, he had remained
faithful to the solid faith that he had received in the bosom of his
family, and which had been enriched and developed during his
priestly and missionary life.
To express this continuity in a life, an old man from my village
once told me: "You know, when you are born a pony, you grow up to
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be a horse." This formula may be a little coarse, but it expresses quite
well the truth that the virtues and qualities seen in a young person
will be strengthened and developed all during his or her life.
(JOHN RN BOLT, C.M., translator)

4• -, 1'//7n.

Brief letter of J.G. PerboN re to his brother Antoine (1835).
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The Psycho-Spiritual Development
of John Gabriel Perboyre
by Eugene Curran, C.M.
Prot•ince of Ireland

"The last temptation is the greatest treason;
To do the right thing for the wrong reason."
T.S. Ei.wT , :Llurder in the Cathedra!

At the end of the corridor in All Hallows' College, where nw
office is located, there stands a plaster statue of John Gabriel
Perboyre. It is a classic early 20`-century model. John Gabriel hangs,
head low, dressed in Chinese clothes. The figure looks relatively frail
and weighed down. The colours are muted and subdued. It is an
image that is probably repeated in Vincentian establishments across
the globe. It speaks of a man who endured suffering with patience,
who accepted the Will of God, who went meekly and piously to his
martyrdom. Here was a good shepherd laying down his life for the
flock; here was the grain of wheat ground to purity by his death.
In stark contrast was the painting of the newly canonised martyr
which stood in the sanctuary of St. Paul's Outside-the-Walls last year.
Here, Our late confrere raises his head to heaven. The colours are
deep and vibrant, rich blues and deep mauves . Most striking of all,
however, is the portrayal of his body. This is no frail man but a
"muscular Christian" in every sense . The clothes are torn back to
reveal his musculature and strength. My immediate , if irreverent,
response on seeing this was that this was John Gabriel as Rambo, as
action hero. Here was the brave and valiant hero who faced death
with courage and fortitude; here was a warrior and a hero.
Which, if either, is the true John Gabriel? We know that his
physical health was always a worry to him and that, for some time,
he thought it would keep him from fulfilling his dream of going to
the Chinese mission. We know that he suffered from a hernia which
caused him great pain and sometimes incapacitated him. Yet we also
know that, unlike his brother Louis, he survived the journey to China
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and the journeys within China. We know that, in fact, he found that
the Chinese environment seemed to agree better with his health than
the city of Paris had done (Letter 69).

Saints : Icons and Images
How we portray out saints says as much about them as it does
about us. Just as they are offered to us as models whom we might
emulate in our faith, so we form them into the image of what we
hope to he. They are icons of the divine for us; what Joan Chittister
has called "Fragments of the Face of God." Yet the images we paint,
cast and mould of them, reveal also what we want them to be for us,
and what we want them to be for us can and does alter through time.
The John Gabriel of the Devotional Revolution of the late
19''' century and the John Gabriel of the post-Vatican 11 Church are
the same man but viewed from very different perspectives. In the
same way that the pre-Devotional-Revolution Vincent de Paul was (as
in St. Peter's in Rome) portrayed as the energetic missioner, mission
cross in hand, pointing to heaven and exhorting the onlooker to faith,
and the "Devotional" Vincent was portrayed as the kindly father of
orphans, often braving the elements, sheltering the children beneath
his cloak, and is now most often portrayed as the one "in the midst"
(as in the Kurt Welther icon or the statue at DePaul, Chicago), so our
portrayals of John Gabriel Perbovre have changed.
The inspiration for the current work is a hook by Susan
McMichaels. In Out of the Garden, she speaks of her desire to show
St. Francis of' Assisi as something other than a garden statue, "a
static cultural icon of unattainable gentleness and peace." In reaction
to the sentimentalised view of Francis, she says that "we must
appreciate the struggle he underwent and be willing to undergo that
same transformation."
The methodology for this current work, and which will he
outlined later, I developed for an earlier work published in Colloytte,
Spring 2000: "The Transfiguration of the Commonplace: the
psycho-spiritual development of Louise de Maxillae," which had the
subtitle "Was Louise really neurotic?"
As with Louise, so with John Gabriel: one needs to exercise
what Elizabeth Schussler Fiorenza has called "a hermeneutic of
suspicion." Just like Francis and Louise, there is an enduring myth of
John Gabriel, perpetuated in the oral tradition of the Congregation
and in the portrayals of him in art: of one who, almost in parallel to
the Passion of Christ, endured his own Via Crucis. He was betrayed
by a companion, endured mockery and scorn and died on a cross. A
hermeneutic of suspicion calls us to be wary of taking things at face
value and to seek further for the motivation.
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Furthermore, as a martyr, we are inclined to read his acceptance
of martyrdom as a sign of a deep and developed spirituality. His
sanctity is attested to by the declaration of his canonisation but it
tells us little about the man who was martyred. In some ways,
martyrdom is a direct intervention into the stream of one's life and
requires an immediate response. That John Gabriel was willing to
respond and to witness to the faith even to death is incontestable;
what this work will seek to explore is how he came to that point,
from what perspective lie may have made that decision and how his
life up to that moment had prepared him for the choice that he
made. The quotation from Eliot's, Murder in the Cathedral, which
deals with the martyrdom of Thomas a Becket, reminds us that the
act of mart rdom in itself indicates little of the motivation for
undergoing such martyrdom.
Let me make my own position clear from the outset: such an
image of John Gabriel left inc cold and untouched. A French confrere
had died in China a century and a half before my birth. I knew little
about him and did not seek to know more. The images did not attract
me: I knew nothing of how he thought or felt. He had no personality
for me, he had only a role; he was martyred and martyrdom did not
attract me nor did it seem likely to be part of my own destiny or faith
journey. China was thousands of miles from my home and a million
miles from tnv consciousness. He did not attract me as Vincent
himself, Louise, Catherine and Frederick attracted me. These were
people who had lived in a milieu close to mine, who expressed a faith
that spoke to mine, who, though separated from me by time and
culture, seemed real, authentic and vibrant. I could resonate with
their struggles and their endeavours to live committed and
consecrated lives. In truth, I found it hard to muster any enthusiasm
for the celebrations of John Gabriel's canonisation. I was more
touched by the canonisation of Edith Stein of Auschwitz about the
same time.
Then I was asked to write this piece for Virrcerrtiana. Duties and
tasks at work meant that I had to postpone it and I was late coming
to reading his letters. They forced me into a relationship with my
martyred confrere. One cannot read the letters of another without
forming some opinion of them and, albeit at a remove, entering into
a relationship with their author.

Methodology
In this text, I will examine Fr. Perboyre through the lens of his
letters. John Gabriel did not write any spiritual texts or other
writings which might have revealed to us something of his spiritual
development. Ile did not consciously consider that his letters would
he read by future generations (although he was aware that many of
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them would be read by people other than the addressee). His letters
are conscious constructions rather than unstructured subconscious
jottings or ramblings. He wrote with purpose and intent yet,
nonetheless, they are revelatory of his psychological state. They can
fulfil the same functions as Thematic Apperception Tests (TATs) in
psychological profiling. In these tests, the candidates are asked to
write a short story or piece about a picture which is presented to
them. Like letters, these are conscious constructs but are revelatory
of certain fundamental needs, attitudes and desires.
The letters will then be set against two "structure texts," which
will seek to set the subject's responses against some external criteria.
The texts in this case are The Spiritual Exercises of Ignatius of Loyola
and the Anthropology, of the Christian Vocation of Luigi Rulla, S.J.

Limitations and Presuppositions
The primary limitation of this work is that of space; even such a
cursory study as this present work can only touch on certain aspects
of John Gabriel's life and then only on those revealed through the
letters. It cannot seek to justify at length the anthropological and
psychological underpinnings of Rulla's work.
A further, and considerable, limitation is that of language. John
Gabriel and I speak very different languages - not simply
19`h-century Parisian French and 20"-century Hiberno-English, but
also a different language of constructs, worldviews and
understandings. The translations in this work are my own. Proficient
as I may be in French, I cannot understand all the nuances and
niceties and French is not my mother tongue.
John Gabriel and I are members of the same Congregation but
his was the refounded Congregation in France and China in a time of
increase after- the turmoil of the French Revolution. Mine is the
post-Vatican II Congregation in a time of declining membership in
Europe and other parts of the West. The models of community life
and authority out of which we both live are, ostensibly, similar but
also radically different.
The letters which remain are, necessarily, only a fraction of all
those that he wrote (although he does not seem to have been a
frequent letter writer, even in his early days) and, in the 1940 edition
of Van Den Brandt, letters 1 to 64 are transcriptions of copies made
by Joseph Baros, CM, the originals having been lost. It is attested
that they are true and accurate but we cannot guarantee that they
have not been altered, just as Baros had transcribed them into a
more modern orthography (Preface). We know that just as Otto
Frank edited and changed his daughter Anne's diary, so religious
congregations have altered aspects of their founders' lives which did
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not sit easy with early audiences, especially in light of the Devotional
Revolution mentioned earlier (see my article on Louise de Mai-iliac
cited earlier and on Margaret Aylward, Cornelia Connolly and
Margaret Anna Cusack in Colloque, Autumn 1999).
I do not claim that John Gabriel was, in any significant way,
au fait with Loyola's Exercises; rather I see them as a text which
gives a structure and outline to the Christian journey to follow the
will of God and to clarify the presence and workings of the Divine in
human life.
Similarly, my basic presupposition is that all Christians are
called to follow Christ and to do so with their whole selves: with their
gifts and their limitations, of perspective, psychology, personality and
experience. Furthermore, I hold that we respond not simply from the
"area" of our conscious decisions but also from other unconscious
motivations. It is this area especially that I seek to examine in the life
of our late confrere, John Gabriel Perboyre: how, carrying with him
the weight of his unconscious motivations and concerns which, to
some extent, limited his freedom, he was able to respond to the call
of God as he recognised it in his life and, thus, was able to move
along the way of sanctity.

My purpose in undertaking this work
It is important for an author to acknowledge his own concerns
and preoccupations, his biases and prejudices, at least to the extent
that he is aware of them.
I undertook this work because I was requested to do so but also
because I am intrigued by how our nature and psychology contribute
to our faith formation and development. I also undertook it because
it was a challenge and because it called me to make the acquaintance
of a confrere of whom I had often heard but of whom I had no
personal knowledge.
I undertook it at a time when I thought that I would have more
time at my disposal than, in fact, turned out to be the case.
I undertook it with the sneaking suspicion that I was not going
to like John Gabriel Perboyre. I am less attracted by martyrs than by
those who seek to live out their faith over the years of a long life. I
am less attracted by missioners ad genres than I am by those who
remain to serve among their own. I am less attracted by those who
express their faith in "exotic" locations than by those who live out
their commitment in the quotidian and the repetition of the ordinary.
I am more attracted by the ordinarily sacred than by deeds of "daring
do." I was inclined to see John Gabriel as one who, in one moment of
grace, gained the crown of martyrdom, but who did not have his
faith tested by the years, by monotony and by age.
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The Four Selves
I have always found the work of Jones and Harrington most
helpful in this regard. They have presented the JoHari window which
enables us to see, imagistically, that each of us is a combination of
four selves.
On the first axis they posit two manifestations of the subject:
those things which are known and accessible and those which are
unknown and inaccessible. On the other, they posit aspects known or
unknown to others. Where these meet, they name four different
selves. Thus, what is known and accessible to me and others is the
Public Self, while what is known to me but hidden from others is the
Private Self. What others can observe but is hidden from the self is
the Blind Self, while that which remains inaccessible to both self and
others is the Hidden Self.
In the context of the letters, John Gabriel reveals his Public Self
and, in some letters certainly, his Private Self. Both of these are in
the realm of consciousness; he chooses what he reveals and how he
reveals it. The reader, however, using certain tools, can have some
insight into the Hidden Self: the subconscious motivations, needs
and drives that were at work in him. Combining all of these, one can
make some tentative suggestions about his unconscious, Blind Self,
but it needs to be remembered that these are only ever tentative.
The person who emerges from a study, however in-depth and in the
hands of however gifted and impartial an observer or biographer,
is only ever a pale shadow of the person who emerged as a result
of the life.

Examining John Gabriel ' s life in the light of modern psychological
insights
In his Anthropology of the Christian Vocation, Rulla indicates
three basic tests for assessing pathological aspects of a person's
mental state.
They are:
1. Affectivity: the person's sense of self and psychological
boundaries.
2. Reality Testing: the person's ability to express and
acknowledge concrete reality.
3. Concrete Operations: the person's ability to work and to
interact with others.
In these terms, while there are, as we will see, areas of conflict in
Perboyre's life, there is nothing to indicate pathology. As the letters
attest, he had, and maintained, long and lasting relationships, with

The Psycho-Spiritual Development of John Gabriel Perboyre

541

family, especially his uncle , Jacques Perhovre, CM , and those others
who Joined the Vincentian family: his brothers Louis (Pierre) and
(Jean ) Jacques CM and sister, Antoinette DC. He used letters
constantly to send greetings to other relatives , friends and confreres
and he takes an evident and real delight in letters from them: "Three
people whom I love equally and each of whom is as dear to me as my
own life, came into my room at the same time... three letters... from
Paris. Montdidier and Le Puech ... three letters signed: Louis,
Jacques ... Antoine Perboyre" (20).

His work and his "promotions " ( Superior at St. Flour one vear

after ordination at the age of 25 , sub-Director of the Seminary in
Paris at 30) indicate that he was held in respect by his superiors.
There is no indication, either in the letters or in recorded or oral
history , that he was, or was considered , delusional in any way.
Rulla also outlines , however , three dimensions of the human
person and in this, as he acknowledges , he draws on his own
founder's Spiritual Exercise.,.
1. The area of good and evil : discernment between the two.
This operates primarily at the level of conscious
structures . It may be termed the "manifest self." Lack of
maturity at this level will generally be conscious; the
person , aware of tensions within , chooses to behave in a
certain wax.
2. The area of the real good and the apparent good . It is the
area of' the concomitant action of conscious and
unconscious structures . Lack of maturity here is generally
unconscious and is more likely to be a result of
unrecognised inner tensions.
3. The area of normality or pathology; here the freedom to
act in a mature way is seriously undermined by
uncon.".ci' m" moti' al inn".
It should be understood that Rulla sees these dimensions in
every human life and not as distinctions between different types of'
person. Nor is he suggesting that the boundaries between "areas" are
hard and fast; even that which I consciously choose may be dictated
to some extent by unrecognised unconscious motivations.
John Gabriel's life and willingness to embrace the isolation of the
mission (while maintaining links with home) and, subsequently, to
accept martyrdom indicate that, in the first dimension, he freely and
consciously chose "the good" and sought to discern the will of God
in his life.

We have seen that there is nothing to indicate that there was
anything pathological about him or any manifestation of organic
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disorder. Therefore, we can assume that his freedom to choose was
not seriously impaired.
The area of interest then , is that of the second dimension and, in
order to clarify the implications of this dimension , we need to look
further into Rulla's work, into what he terms Needs and Attitudes,
which lie sees as directional : giving orientation or tendency to the
person. In John Gabriel 's case we will examine how possible
unconscious motivations may have been at work in his life and, more
importantly, how he operated within his "field of freedom."
Rulla defines needs as "innate tendencies related to objects as
important to oneself," in contrast to values which are " innate
tendencies to respond to objects as important in themselves."
Attitudes are "habitual dispositions" which may arise directly from a
fundamental need or in reaction to a fundamental need. Once again,
space precludes any in-depth examination of the full list of' such
needs and attitudes but a glance at some may give us a greater
insight into John Gabriel.
In dealing with needs and attitudes, Rulla distinguishes them
thus:
• Those which were considered as relevant for the Christian
vocation and, thus, vocationally dissonant.
• Those considered as less relevant for Christian vocation
and, thus, vocationally neutral.

• Abasement: to submit passively to an external force.
Even given the mores of the time and the devotional register of
language which called on one to speak of oneself as one abased, one
is constantly struck by how John Gabriel abases himself before
authority. See, for example, letter 99 to Aladel , Assistant General in
Paris: "You desired to address two words to me... your humility
brings you to ask for a share in the good works of a poor man who
never does such a thing and probably never will ; rather have pity on
his poverty and give him, please, a part in your spiritual riches."
Even given the style then in vogue , his use of terminology for God
indicates a similar attitude before the divine . In his letter 19, to his
brother , Louis, he contrasts Louis' zeal with his own sinfulness.
• Achievement : to accomplish something difficult , to master/
organise objects, peoples and ideas.
Perhoyre was certainly an organiser and accomplished a great
deal. In letter 93 , to his cousin the Pastor at Caviole , he outlines what
a priest must do and , by extension , and directly what he himself has
done in China. Letter 10, to the Rector of the Academy at Clermont,
is a clearly thought-out piece which seeks to underline "the absurdity
of your thesis " in order to regularise the situation of his students who
were aspirants to the clerical state.
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• Affiliation: to draw near and enjoyably cooperate with an allied
other. One thing that is immediately remarkable is John Gabriel's
identification with the Community. He ends many letters with
greetings to, or a request for information on, confreres in other
houses. In the Miraculous Medal he especially sees a sign of God's
favour and Mary's protection over the community (40, 44 to his
uncle) and St. Vincent "brings many blessings on his family" (45) and
during troubles in 1834 "our quartier has been very tranquil since we
are under the protection of our good father, St. Vincent de Paul" (47).
He is conscious of the privileges and obligations of belonging to
the CM (41, to his cousin Gabriel CM). As we have remarked, he is
closest to those of his own family who join the Vincentian family and
delights when Antoinette joins the Daughters of Charity and worries
that Marie-Anne might not (44). Family, in itself, seems less
important to him. Of' the extant letters, 12 are addressed directly to
his parents, 17 to his uncle. Moreover, the affairs of those at home
seem of somewhat less concern to him; he did not know the name of
his brother-in-law, spouse of his sister, Jeanne, the only one of his
siblings to marry.
• Aggression: to overcome opposition forcefully.
The letter to the Rector at Clermont (10, cited above) shows a
man who can channel aggression to make a point forcefully. The
aggression, however, was not always as well channelled. In earlier
letters to Louis (11, 13 and 17) he corrects his brother's orthography,
grammar and spelling. Yet, as the corrections in the Van Den Brandt
edition show, he was not invariably correct himself.
Later in his career, he takes a similar stance with Torrette, the
Superior in Macao and offers some corrections for Torrette's letter
published in the 48''' edition of the Annals ol Propaganda Fidei (96).
He had attempted something similar in letter 91 (1838?) in which he
has also proffered his unsolicited opinion with regard to the
appointment of Apostolic Vicars. Both letters, in style and content,
seem to indicate an aggression that is expressed with a certain
grandiosity, an assumption of superiority. While Louis seems,
judging by the tone of succeeding letters, to have taken the
corrections in good part, Torrette did not; to which consideration we
now come.
• Censure Avoidance : to conceal or justify a misdeed , failure or
humiliation.
There is no evidence in the letters that John Gabriel ever told a
direct lie to conceal a shame . However, it is clear that Torrette did
not take kindly to the subtle reprimand and belittling . He accused
Perboyre of "amusing himself with trivialities " and being pedantic
( 98) and John Gabriel 's reply shows him trying to defend himself.
More serious than the charges of pedantry were the charges (as are
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implicit in the phrases he uses in reply) that Perboyre was trying to
set himself up in opposition to the procurators in Macao in general
and Torrette in particular. Ton-ette must have accused him of
portraying himself ( still a relatively recent arrival in China ) as an "old
missioner " even to seeking, perhaps, to usurp his position (98). He
may also have accused John Gabriel of reporting everything to Paris
(" I have no observation at all to make to Paris on this subject").
Perboyre goes, in letter 98, to considerable lengths to justilv himself,
even as lie submits. This same tone can he seen in letter 101, when
he comments to Torrette : " When I observed to you last year that the
things you sent me ( trusses ) didn 't work , I had no intention at all of
complaining , but rather that , even more , I owe you a great debt of
gratitude for your kindness in aiding me."
Even in the earlier letter (98 ) he continues to press home his
own position: "Do you not fear that, by acting thus, you may arouse
the suspicions of the Portuguese Government...? Do you not fear that
this government seeing our P(ortuguese ) confreres as being incapable
of doing this work themselves may use the occasion to grab their
possessions?"
• Knowledge: to know, to explore to acquire information and
knowledge.
Perboyre was, as is clear from the letters, possessed of it sharp
intelligence . His focus on details (as in the letters cited above)
indicates a slightly obsessive personality in this regard and a high
emphasis on form rather than content. We see this also in letter 84,
in which he cites an extract in Latin on the faculties of missioners.
Letter 89, to Pierre Martin in Paris sets out the situation in China
lucidly and succinctly. His letter, of 24 May 1828 (11) to Louis, shows
his esteem of learning and, perhaps also a touch of envy that Louis
(whose grammar he corrects) seems to be on a more "academic"
track than he. The list of authors whom lie recommends to Louis
shows both his own erudition and also , again , something of the
grandiosity mentioned above.
• Submission ( Deference ): to admire and support a superior.
This is different to abasement (seen above ) and there is little
doubt that, allied to his sense of affiliation to the Community, John
Gabriel supported those in authority, both in the Congregation and
elsewhere. A recurring theme in the letters to his uncle, Jacques CM,
is the debt that lie owes this man (e.g . 38 and 40). He accepts
appointments well.
• Domination : to control one's human environment.
John Gabriel Perboyre was certainly capable of controlling his
environment and, again, perhaps some of this desire to control can
be seen as symptomatic of a tendency to grandiosity, as in his
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unsolicited advice to Torrette. Yet, we see it manifest also in his
work and his missionary activity. He comments on what he observes
(90 and 93) and he had certainly learned to master his environment
in the long sea journey to China (cf., his letter to Salhorgne, Superior
General, (58) and the letters that follow to his brother, his uncle and
Torrette). In fact, in letter 62, he rails against the spirit of domination
and pride which has led to a situation in which "A European... can
neither travel on foot or do any kind of' servile work without
dishonouring himself' and which has led the Europeans to look
on their servants as " people of some other kind to himself." That
said, he also suggests ( 79) that the Chinese in the seminary should
have "a spirit of submission... towards their European fathers and
conferes" and cites it comment that "as soon as the Chinese have
had t he chalice on their lips (ordination) one can no longer be master
of their."
• Exhibition: to make an impression , to amaze , fascinate or
shock.
There is little of the exhibitionist in Perboyre. His accounts of
the sea voyage and of his time in China, while vivid in image and
detail, do not cast himself in the role of hero or saviour. He does,
however, seem to want to make something of an impression with his
opinions of the situation in China (cf., letter 89, an extensive one to
Pierre Martin, CM). While these are tendered in the somewhat
abased style that we have earlier noted ("while I am the most useless
of all the workers who labour here..."), nonetheless it is clear that lie
intends them to be considered as valid and important.
• Harm avoidance: to avoid pain , physical injury, illness and
death.
It can be clearly seen that John Gabriel does not seek his own
comfort. Even in the matter of the truss, which recurs in a number of
letters (96, 100, 101), lie does not use his infirmity as an excuse for
non-activity (they sent him two trusses, one too small, the other
left-sided while his hernia was on the right!). He was mindful of his
physical lack of strength and his infirmities (94) but they do not
stop him from exercising his mission (94, to his brother, Jacques).
Letter 84 describes his suffering from an illness that lasted from
amid-August to 8 September 1836. This was followed by two fevers; a
'tertiary' which lasted from mid-September to the start of October
and another, less powerful, which included night sweats and affected
his eyesight.
• Nurturance: give sympathy, gratify the needs of a helpless
other; to feed, help, support, etc.
Again , there is no doubt that he nurtured others. Although his
style of support seems dictated by the mores of the time, he does seek
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to support his parents and family on the death of Louis (29, 30, 31)
and his letters from China tell of some of the aid he proffered (even
giving a slightly used truss to a Chinese man; the result of which was
that the man went running and singing the commandments of the
Lord and was, eventually, baptised (100).
• Organisation (Order): to achieve cleanliness, balance, neatness
and precision.
As we have seen, John Gabriel sought and admired order. We
can see this in his attention to detail, not to say sometimes even to
minutiae; in 78, he notes that, while he has heard that St. Bernard
has been declared a doctor, the Ordo does not mention it. In the
same letter, he seeks a clear declaration of the privileges enjoyed by
the Congregation in China. Letter 41, to his cousin, Gabriel CM,
deals with Mass stipends and intentions and is set out clearly in six
subsections.
It is a quality he admires in others also; to Nozo (70) he writes
that Torrette has two qualities most suitable for his position,
"wisdom and an effective will that the Rule he followed."

• Playfulness: to act for "fun" without further purpose.
There is little that is playful about John Gabriel, although 20
(which announces the arrival of letters from Louis, Jacques and
Antoine) has a jollier tone than many others. Most strikingly, his
letters to his youngest brother, Antoine, at home with his parents in
Le Puech, tend, in contrast to those to his confrere-brothers Louis
and Jacques, to be rather moralising in tone and contain little of the
friendliness or lightness of touch that mark the others (13, 34, 54, 65)
and, perhaps most tellingly, those to his parents, while polite, reveal
little of himself and focus mainly on practicalities and on extending
greetings to others. It is worth noting that only 29 (dealing with the
death of Louis) is addressed to both parents; all others are directed to
his father with greetings, sometimes as an afterthought (7), to his
mother. All of them are signed J.G. Perboyre: marked by formality
even in their conclusion.
• Recognition (Social Approval): to gain prestige, win honours,
get praise or recognition.
John Gabriel does not seem to seek social approval in itself and
is careful to avoid anything that would seem to imply that he seeks
honour in itself (speaking of his role as superior in St. Flour he says:
(puotidie nrorior - each day I die). He has, as has been noted, a vertiy
high opinion of the priest and missioner, which he attributes (89) to
the Chinese. Here he says: "The priest... can fulfil his divine functions
with all the authority and all the liberty proper to his character."
Later, he disavows any interest in being named as a superior in
China or of seeking any other role (98). Nonetheless, he has a very
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high understanding of the role and vocation of the priest (not
uncommon at that time) and his letters to Torrette about the
situation in China seem to imply that he considers his a voice that
ought to be heard: for example, 90 and 91 which deals with the
appointment of Apostolic Vicars.
• Sexual Gratification: to form and further an erotic relationship.
Apart from his sister, Antoinette (Sr. Josephine, DC) no other
woman is the direct recipient of a letter. Antoinette, and his cousin
Sr. Apollonie Perboyre, DC (36 and others), are mentioned direct1 in
letters to Jacques and Gabriel, as his mother and sisters, Jeanne and
Marie-Anne, are mentioned in letters home and that not always by
name; in letter 18, to his father, Antoinette is described as "mv sister
who is in the convent." Some sisters, Pellet (40) and Boulet (50),
Superioress General, are mentioned by name but others are greeted
in general: "The Mothers of the Seminary" (40). No woman in China
is mentioned by name, even the woman whom he cured of
possession.
His relationships with men, apart from relation-confreres, are
affable but not particularly close; there is no one who receives more
letters than any other, apart from Louis and his uncle. He reveals a
touching emotion in his farewell letter to Louis before the latter sets
out for China: "Forgive me if I acknowledge to you that I am not the
master of holding back my tears" (23). To his uncle, after Louis'
death, he writes (30):
Whom did I have dearer to me among men than this poor
brother. I am inconsolable. My heart is broken; streams
of tears run ceaselessly from m .v eves; I water the altars
each day....
Yet he goes on almost in sermonic form:

Oh, my wvell- beloved brother, for almost a year now your body
has been wrapped in the deep abysses of the sea and your soul
reposes in the bosom of eternity. Compensate us for our

sorrow by your blessed protection and obtain for us who weep
for you the grace of sharing one day in your glory and your
happiness.
Uncle Jacques is described in letters to Louis (8 and 9) as "mon
oncle," though he was uncle also to Louis. As has been observed, his
relationship with his own father is marked more by filial duty than
by affection. Most tellingly (though it may have been a convention of
the time), he "vousvoyers" (uses the formal "vows" in place of the
familiar- "tu") even Louis, Jacques and Gabriel. Only Jacques (Jacou)
and Jeanne (Jeanneton) have pet-names.

548

E. Curran

• Succorance : to have one 's needs gratified by an allied object,
constantly to seek support.
As we have observed , in some sense John Gabriel allied himself
to the Congregation as the source of emotional support yet, within
that framework , he does not seem to be particularly dependent on
that support.
• Counteraction : to strive persistently to overcome difficult or
humiliating experiences.
While we have observed his tcndancy to avoid censure,
nonetheless , it is clear that this need for counteraction was, in many
ways, the mark of his life . He strove, particularly in his mission to
China, to overcome limitations and, also, his physical frailty.

Some conclusions
From the above, we can conclude that, while there were some
areas of significant conflict in his life, John Gabriel Perboyre was, in
the main, suited for the life to which he felt called. His defences,
particularly his tendency to a certain grandiosity and, by extension,
to diminishing others, may indicate somewhat of an immaturity and
this may be borne out by his apparent lack of attachment to others,
though this latter must he understood in the context of the era in
which he lived. There is also a degree of procrastination; a great
many letters (1, 3, 4, 5, 11, etc.) begin with apologies for not writing
sooner and it is clear that people noted this; "you must find it strange
that I have put off writing to you for so long" (3, to his father);
"I admit that I have been a little to negligent" (4, to his father);
"You seem to be complaining that I don't write to you more often"
(11, to Louis). It may also have been indicative of a certain passive
aggression; (17, to Louis) "... calm Your anger and, please, do not
excite mine."
There seems also to have been a certain emotional distance;
in 18 he writes to his father: "While I am ver-,y busy at the moment,
I will use this occasion... to write two words to you. I have to tell you
first off that I will not go to see You this year...." The fact is stated
baldly and there is little to soften it, nor any regret at being unable to
return home. He continues. "I will tell you also that I would be
delighted to procure a horse for vou!" His letter (6) announcing
his ordination is written on 2 November 1826; he was ordained on
23 September of that year.
Nonetheless, there is no real denial, no true projection or another of the more "infantile" defences and the other defences which
he uses: altruism, humour and counteraction, indicate a degree of
maturity. He is aware of the world in which lie lives, even beyond the
confines of France: "The poor Catholics of Ireland are dying of
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hunger" (this was an earlier famine of 1831, not the Gorta Mor of
1847). This comes in letter 26 , to Louis ( John Gabriel is unaware that
his brother has already died during the sea crossing ) and in it he
mentions also the situation in Italy, Poland, Belgium and Holland,
almost all from a Catholic perspective.
Given that we have here, with all the caveats noted , some idea of
the personality of John Gabriel Perhovre, and, in particular, some
understanding of where he stood in what Rulla has termed the
Second Dimension ( Real and Apparent Good) how can we
understand his progress in sanctity?

The Journey of the Spiritual Exercises
This work does not in any way imply that John Gabriel Perboyre
was an fait with the Exercises of Ignatius of Lovola. It sees them,
rather, as a guide to the progress of a soul in sanctity. Ignatius
divided the exercises into four weeks (although these are not
necessarily chronological weeks) each with it particular purpose. It
must be remembered that the Exercises presuppose a prior
commitment to Jesus Christ and to the service of people, in public
life or in the Church. We can take this commitment as a given in
Perboyre's case.
The exercises of the First Week "turn the memory, understanding
and free will toward... sins" and, certainly, John Gabriel's early letters
show this conviction of sin in his life: "i fear greatly, dear brother,
that I have smothered by my infidelity to grace, the seeds of a
vocation (to China) similar to yours" (19) and "have compassion on a
miserable one who is only amassing treasures of anger for eternity"
(same letter). "I fear I have not been faithful to the vocation which
the Lord has given you... obtain for me, from his merciful bounty,
pardon for my misery... that I may become a good Christian, a good
priest, a good missionary" (23, to Louis). From Macao, in 1835, he
writes to Antoinette:
I do not fear even the Emperor, or the Mandarins or their
lackeys. But I have here in this country a particular enemy
whom / must defy a great deal. This one is greatly to be feared;
he is the most wicked that / know; not Chinese, he is
European. He was baptised as an infant; since then he has
been ordained priest. From France he has come to China with
us in the same ship. I cannot doubt but that he will follow nie
ever,u'here and he will certain/v cause miy ruin if I have the
misfortune to fall entirely into his hands. I will not name him
to you, for You know Hint. If you can obtain his conversion
You it -ill do hint a great service and your brother will one you
his happiness.
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It may be the language of another time, expressed in a devotional
piety, but it is clear that he is mindful of his sins and limitations.
This sense of the call to fidelity and right living is not confined to
himself; to Antoine (34) he writes: "Reconcile yourself to God from
time to time by a good confession" and from Macao he writes: "I will
not cease to exhort and encourage you to virtue and the practice of
all your duties" (65).
Ignatius' Second Week focuses on the Incarnation and the
earthly life of Jesus. It is notable that John Gabriel has a very "high"
Christianity; writing to Jacou (31) he says:

Seek to avoid a pitfall which students of philosophy often
meet: becoming familiar with talking about God with a liberty
that is not always respectful, they weaken steadily in
themselves the religious sentiments which the idea of this
adorable Majesty should inspire in there.
His father's illness (43) is seen as for the man's own good and in
suffering he expiates the pains which he would have to endure in
purgatory.

... thus I pray him to benefit from the graces of the illness with
a holy resignation and perfect patience. / urge him greatly
during his convalescence to make a general confession of his
whole life.
God is envisaged, above all else, as the powerful one with
authority over life and death, the Eternal and Mysterious.
The Third Week focuses on the Passion and Death of Jesus.
Although there is little direct reference to Jesus' own life, we can see
John Gabriel's understanding of the Paschal Mystery. The focus is
rather more Good Friday than Easter morning; to Jean-Baptiste
Nozo, Superior General, he writes (70):
A soldier in whom temerity takes the place of courage, I have
felt zny heart tremble at the approach of combat. I have never
been more content then in these circumstances. I do not know
what is in store for rile on the path which opens before tile;
certainly many crosses, that is the daily bread of the missioner.
And what better might one hope for, going to preach a
crucified God? May lie make tine taste the sweetnesses of his
chalice of bitterness!.... May lie grant that none of us fail to
live up to those beautiful models that our Congregation sets
before us in these far-off* countries!
Faith is understood as participation in this mystery and, in
particular, in suffering. Evangelisation is understood in terms of
conversion of the pagans in order that their souls might not be
damned.
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There are incomparably more pagans than Christians. You
must pray for their conversion. Even' year a good number are
converted (83, to his father) and the number of workers is not
yet sufficient to care for the lone Christians who, however, in
the midst of this innumerable population of Chinese who serve
the Demon, seem like the scattered stalks that escape the scythe
of the harvester (86).

Conclusion
What then can we say of the psycho-spiritual development of our
late confrere and recent saint?
He seems somewhat remote in personality, not really close to
anyone and sometimes oblivious of the sensitivities of others. He
manifests certain immature defences in his grandiosity and, in truth,
he sometimes sounds a little pompous. The attention to detail and
minutiae may indicate a certain obsessive or compulsive quality and
he seems more concerned with form and order than with content and
spirit. Authority is seen as hierarchical and as something before
which to abase oneself. Although he uses expressions which "belittle"
himself, he shows little insight into his own character and, in many
ways, seems, at root, to be the same John Gabriel in letter 101 as he
was in letter 1. His image of God seems quite remote and majestic;
there is little that is incarnational in his thinking or his expression.
I think that, like Torrette, I might have found my confrere to be
something of a "dry stick" and yet, at the same time, a willing
worker, a loyal confrere and an enthusiastic missioner.
His martyrdom seems somewhat of an interruption in his
journey; one could hardly claim that he was the most rounded of
men or that his spirituality was truly profound. This does not, in any
way, diminish the courage, valour and faith which underpinned his
acceptance of martyrdom. Within the area of freedom which was
open to him, he chose to respond in faith, to work with others for the
kingdom of God and, when it was necessary, to lay down his life for
God, for the faith and for those whom he served.

t'incentiana , November-December 2002

John Gabriel Perboyre
in his Letters to his Family
by Thomas Davitt, C.M.
Proi'ince of Ireland

John Gabriel died in 1840, and in 1940 Brother Joseph Van den
Brandt, CM, edited, printed and published all the letters written by
John Gabriel which he could locate, either originals or copies.' This
book contained 102 letters. In 1996 a new and revised edition of this
work was published,' but still with the same number of letters; no
other letters had been discovered since the first edition.
Sixty-three of the letters were written to members of his family,
and most of the others were to confreres, with a very small number
to other persons. The family member who received the most letters
was his uncle Jacques Perhovre, CM (1763-1848), who received 17
totalling more than 50 printed pages. Next comes his younger
brother Louis (1807-1831) who received 14, and then his father
Pierre (1771-1860) who received 11. His brother Antoine (1813-1860)
got seven and his brother Jacques (1810-1896) six. His sister
Antoinette (1815-1898) got one. There are no letters to his sisters
Jeanne (1805-1854), Mariette (1809-1826?) and Marie-Anne (18171896). There are some letters to cousins. There are no letters to his
mother; I think that this probably indicates that she was illiterate.
There is one letter addressed jointly to his father and mother, written
after he had heard of his brother Louis' death. It must be
remembered that we are dealing only with letters which have
survived. We have no way of knowing whether there were other
letters, written by him to family members, which have not survived.

' Lettres dtv Bienheureux Jean-Gabriel Perbovre, Pretre de la Missions,
Annotees et publiees par Joseph Van den Brandt, Frere Lazariste, Pekin,
Imprimerie des Lazaristes, 1940, 300 pages.
'Saint Jean-Gabriel Perbovre, Pretre de la Mission: Correspondance,
Annotec et publiee par Joseph Van den Brandt, Frere Lazariste, Pekin, 1940;
Nouvelle edition revue et conigee; Congregation de la Mission, Rome, Detti,
1996, 324 pp.
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Letters to his father
In November 1816 John Gabriel, some months before his
15''' birthday, was sent to a boarding school which his uncle, Jacques
Perhovre, CM, operated in Montauban, about 70 kilometers from
John Gabriel's home. He was being sent there to keep his young
brother Louis, aged nine, company for the first few months. The
parents' intention was that Louis would get full secondary education,
while John Gabriel, the eldest son, would leave school at about 15
and start work on the family farm. About six months after arriving at
the school he wrote to his father, on 9 May 1817. It is a short letter
and he says it is the first he has ever written, and that he has never
even received a letter. It is a typical schoolboy letter, including
"Mv brother is well, my uncle and my cousins are well.... We need
socks, jackets and trousers." At the end of the letter he writes: "i hug
you. I also tenderly hug my dear mother, my brothers and sisters'
(Letter 1). That hug for his mother is a feature at the end of most of
his letters to his father. The style and vocabulary of the letter would
suggest that his uncle probably helped him in writing it.
When his father came to Montauban in June to bring John
Gabriel home, according to plan, he found an unexpected
development. The school authorities suggested that John Gabriel
should complete his secondary education and enter a seminary to
study for the priesthood. This suggestion did not cone from the boy
himself but, once he knew of' it, he had to think about it. His father
returned home, and John Gabriel remained at the school. On 16 June
he wrote to his father and said he accepted the suggestion, provided
his father had no objection. It is probably reasonable to suppose that
his uncle helped him in coming to that decision, and also helped him
in composing the letter, as the following two sentences do not seem
typical of' a 15-year-old boy writing his second letter:
/ have consulted God in order to know the state which I
should adopt in order to arrive sa/elv in heaven. Alter marry
prayers I have believed that the Lord wishes me to enter the
priesthood (Letter 2).
The end of the letter is more typical of his voting age; he still
needs money for clothes, and Louis is well. Then hugs for everyone,
especially his mother.
After that letter there is a gap of almost live Years before his next
letter home. This was written in January 1822 from Paris, where he
was studying at the Vincentian Mother-house. It begins with
something which will reappear in other letters home, namely making
excuses for not writing more frequently, saying that he knows his
uncle will give news of him to the family (Letter 3). In the next letter,
30 October 1823, he again makes excuses for not writing: "I admit
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being somewhat careless," but he says he thinks of the family all the
time. He gives his father some advice about how to deal with his
brother Antoine, then aged ten. He is not to be "pushed" towards the
priesthood; he is in danger of being corrupted by servants and farm
workers, who can be foul-mouthed; these persons are very different
when they are out of their employer's sight (Letter 4).

His father h ad to reprimand him for not writing more frequently,
in June 1826, yet he did not answer that letter till late August, and

had to make excuses for the delay. He asks for prayers in view of his
upcoming ordination to the priesthood. There is no reference to his
mother in this letter (Letter 5).
He was ordained in September 1826 yet did not write home
again till 2 November, saying he had celebrated Mass for his parents
and all his relations, and thanks them all for their prayers (Letter 6).
There was one letter home in 1827 and one in 1829. He gives news of
his work as a teacher, mentions his health and his plans for the
summer. In the letter of 17 July 1827 he does not mention his mother
till a postscript:
If I finish off this letter without referring to m_y filial love for
my very dear mother, it is not because I forget, but because
I know that you will accurately con'ev my feelings to her
(Letter 7).
In his next letter, 17 July 1829, he tells how busy he is in his
work, but that he is availing of the opportunity of sending a letter
home with someone who is going in that direction. There is no
reference to his mother (Letter 18). On 15 February 1832 he sends a
very emotional letter from Saint-Flour, where he was teaching at that
time, to his father and mother, after learning of Louis' death at sea:
My dear Father and Pty dear Mother,
Let us mingle our tears, let us join our prayers;
our dear Louis is no more!
What sorrourful news for you, for me, for the whole family!
He then continues with advice on how to look at the sad event
from the point of view of Christian hope and confidence in God
(Letter 29).
The next letter is a year later, 12 Januarv 1833, from Paris, after
taking up his new appointment there; he had no time to write before
leaving Saint-Flour, but he had written to his sister as soon as he
arrived in Paris and she would have given all his news. His new
appointment is better for his health than his previous one. His
brother Jacques was a first-year seminarist since the previous
September, and John Gabriel reports that his health is good. He says
that a letter from his sister Antoinette tells him that his father's
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health is good. All these references to health lead in to some advice to
his father:
[D]on't neglect the care which your age calls for; health is
necessary for you to be able to look after the temporal needs of
the family and to give serious thought to spiritual matters of
conscience, for it is of supreme importance that you be ready
to give an account of these to God when he sees fit to call you
to himself (Letter 32).
At the time of that letter his father was 62 years of age. It is not
clear why his son thought such advice necessary. In fact his father
lived a further 27 years, dying in 1860 at the age of 89; his mother
died in 1862, aged 84.
In January 1834 he reports that his sister Antoinette, who had
entered the Daughters of Charity some months earlier, had given him
a letter to send home, but he inadvertently sent it to his Uncle
Jacques! (Letter 42).
His final letter home was written from China on 22 August 1836,
a year after his arrival in Macao. It is not a very long letter, less than
two printed pages. It gives an outline of the missionary apostolate in
China. In the middle of the letter are a couple of sentences, some
lines of which were quoted in the decree of his canonization:
We have to put up with being tired, and other difficulties, but
that is so everywhere, and antiway we have to earn heaven by
the sweat of our brows. If we have to suffer martyrdom, it
would be a great grace offered to us by God; it is something to
be wished for, not feared.
He asks for prayers for himself and for the conversion of the
Chinese, and says that on the fourth of each month he will offer
Mass for his living relatives and on the fifth for his deceased ones
(Letter 83).
Letters to his brother Louis
In his letters to his father John Gabriel never seems to be
completely at his ease. Some of the letters give the impression of
having been written from a sense of duty, as though he realised that
he should write home rather than that he really wanted to write
home. His letters to his brother Louis are completely different. They
are clearly letters that he wanted to write, that he enjoyed writing,
and which show the deep affection which he had for Louis, reflecting
at the same time the affection which Louis obviously had for him.
The earliest surviving letter to Louis is dated 2 September 1827.
John Gabriel has just finished his first year as a priest, teaching in the
major seminary in Saint-Flour. It is written one week after his arrival
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in Montauban where he his staving with his uncle. Louis was in the
Alaison-mere in Paris finishing his senzinaire and due to take his vows
three weeks later. The beginning of the letter is a contrast to the start
of some of his letters to his father, where he makes excuses for not
writing. His letter to Louis starts:
I have so many opportunities of writing to you these days that
it would be inexcusable for me not to do so; today it is a voting
convert Protestant who is leaving for Saint-Sulpice; lOnlOrrO '
it is Fr. Gratacap who acts as postman; he is going to Paris
and will, no doubt, go to see you (Letter 8).
He says he arrived in Montauban on 26 August and on the 28",
the feast of St. Augustine, he "unloaded" a one-hour panegyric on the
saint which the Ursulines "threw on his back." His letters to his
father do not have that sort of flippant vocabulary. The Ursulines and
his uncle take such good care of him that Louis need not woriw about
his' health. He gives news of Montauban affairs in which Louis would
be interested, such as the prize-giving day, and speculates about
possible community appointments. The whole style of the letter is
more relaxed and familiar than that in his letters home.
His next letter to Louis was written two months later, dated
31 October 1827. Once again he avails of an opportunity which
occurred for sending a letter, because a confrere is leaving
Saint-Flour for Paris. He congratulates Louis on his vows, gives news
of his visit home during the summer and also -what he has heard
from there since then. He outlines his summer travels: 12 days at
home in Le Puech, three in Cahors , 12 in Montauban , four or five in
Carcassonne or Montolieu. The trip was long in distance but short in
time, useful, pleasant and not too expensive. He then continues:
Eventually I got hack to Saint-Flour at the height of the row
which I have neither the time nor the inclination to describe to
vou. Neither will 1 refer to the various phases of niy position
here which have followed each other so rapidly since ilzerz:
promoted to authority I was then demoted, and now here I ant
in authority again. Tragedies could be written about all this, or
even an epic poem....
The rest can wait till sonze other day; it is nearly eleven o'clock
at night (Letter 9).
There is a postscript which lets us see something more of John
Gabriel's character:
Fr. Trippier carries with him the regrets and the high regard of
the diocese, excepting some people, perhaps, whose ill will still
honours him. As for myself; I have never before felt parting
from a confrere so much.
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Jean - Francois Trippier was the confrere who was bringing the
letter to Paris , and whose position , as superior of a hoarding hostel
for boys attending the state school, John Gabriel had inherited.
Trippier was at the centre of the row referred to in the letter, which
involved the bishop , the Vincentian superior of the major seminary
and the Superior General. Jean Grappin, the superior of the major
seminary, recommended the appointment of John Gabriel as
Trippier' s successor , a post which lie was to hold for five Years.
There was not another letter to Louis till five months later,
24 May 1828 . Louis had complained that John Gabriel did not write
to him often enough . John Gabriel's answer is that Louis has no idea
of how busy he is, with
four or five classes or tutoring sessions every day. Because I
am director, bursar, etc ., etc., I have to be available always, to
everybody, for everything , and even>where at the same time, so
how could I take time of f io relax with you [bv letter] in Paris?
He then explains that Louis is getting this letter only because he
himself has been ill for a week and has the opportunity and time to
write. He then continues in a way that shows the good relationship
the two of them enjoyed , as he pokes gentle fun at Louis:
You then suggest that we have a philosophical debate. Are you
forgetting, then, that nowadays I walk a different path?.... If
You had suggested some small questions of grcunrnar, that is
something else, and I would have tried to answer you. 1 would
begin by pointing out the mistakes which you overlooked in
your letter. I would have said, for example, that the French
conjunction quoique always takes the subjunctive ; that there
is no diaeresis on ait, the 3" person singular of the verb avoir;
that there is an acute accent, not a circumflex , on the 2"" e in
refleclrir; that "somebody 's letter" means a letter from
sornebodv , not to somebody; that such and such an expression
is not French , etc., etc., etc. But as regards philosophy, what
do you want me to say? I no longer think about it.
He then teases Louis about being ambitious of becoming a
professor of philosophy:
It is no joke being a professor of philosophy at a time when
each one has his ow-n personal ideas about this science, where
each one has his own system, his opinions, where there are as
many schools as Pilasters.
And he then proposes what would appear to be a weighty
reading list, probably not to be taken seriously ( Letter 11).
The next letter was seven weeks later, written at ten o'clock at
night because John Gabriel has brought into his office two rowdy
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boys who "after disturbing the other boys' rest prevent my going to
take my own" (Letter 12). Their punishment, apparently, was to be
kept standing in his office for a period. He then gives some news
about their younger brother Jacou, who was 18 years old in 1828. He
was at their uncle's school in Montauban. All reports from the school
about him are good, and he is near the top of his class. Then the
Perbovre family failing is mentioned once again: "It is a long time
since lie himself has written to me." The possibility of Jacou's
following his two older brothers into the Vincentian community is
mentioned, as something which obviously had already arisen and
was known to the two older brothers. John Gabriel writes:

I do not know what line of action I should take. So, until I see
my was' more clearly I will avoid any initiative with regard to
our dear brother. As regards yourself, it you have any special
insights on this matter, go ahead and act on them.
He is disappointed that Louis did not give any news of the
confreres and activities of the Maison-mere, even though he should
realise that he is always interested in getting such news. Perhaps
"gossip" is what he really wanted to hear!
The next letter is five weeks later, dated 16 August 1828, again
from Saint-Flour. The first two paragraphs refer to financial matters
on which a footnote would have been helpful. John Gabriel,
apparently following a thinly-veiled suggestion from Louis, agrees to
contribute towards the expense of Jacou's education, as he has
already done for their sister Antoinette who was 13 in 1828. The
letter also seems to imply that the Superior General, Pierre-Joseph de
Wailly, had aided the Perbovre family financially. The letter
continues:
You can imagine hot, pleased I an.' to see our brother going to
finish his education in the college in Montdidier, where study
flourishes and such perfect order reigns!.... Here I am on
holidays for the last week. Unless some unexpected order
arrives I will spend the whole time in this region. It is only
right to work a little for oneself after working a lot for others.
Pray for a brother who loves you as himself: Adieu (Letter 14).
Five weeks later there is a short factual letter, written from
Cahors where John Gabriel had stayed for a fortnight, including his
annual retreat. He had been three or four days at home in Le Puech,
where many were asking about Louis and sending him their good
wishes. John Gabriel is just about to set out on his return to
Saint-Flour.
Jacou's departure, for Paris, was to have been at the same time
as my own, but Fr. Brunet, who is supposed to be his guide, is
not ready yet. The two of them will leave Cahors next Monday
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evening, 29 September, and will therefore arrive in the capital
Friday evening or Saturday morning. Make sure our brother
leaves in good time for Montdidier. It is rumoured that you
will be sent to Montdidier this year; congratulations; you will
get on well there sub ontni respecttt. You will take care of
Jacou (Letter 16).
After that letter there is a gap of seven months, and then John
Gabriel accuses Louis of sulking and continues:
I realise why; you have persuaded yourself that I have not
repaid all your advances in the matter of correspondence. Oh
Lord.! Cool down your rage, and please do not bring on rrty
own.... But that would be overdoing the complaints. It is better
that I grant you a plenary indulgence; all circumstances lavour
my sending you my brief: I am on holidays because of the
Easter fortnight.... On re-reading your October letter (because
I have to read again the old ones, since I have no new ones) I
have noticed several mistakes which I must point out to you.
I know it is not very flattering for a writer in the capital to be
instructed by a small-time country teacher.... So, I ant giving
you the tutoring you need, ant I not?
He then asks for help in return, the help of Louis' prayers, as he
is "constantly and deeply worried" about his responsibility for others,
presumably the students in his care (Letter 17).
It was another seven months before he wrote to Louis again, on
28 November 1829. It is an interesting letter because of the way it
moves from the sort of brotherly banter which he often uses, to
practical advice for Louis who will be going to China, then spiritual
advice for him, then a reference to his own possible vocation to the
Chinese mission, then some practical financial matters about Jacou's
education, then a short reference to their uncle's unspecified
problems in Montauban, then some more on paying for Jacou's
education, and ending with a paragraph on his own workload:
In spite ol'all your threats or all your forecasts, my position as
superior still stands.... / can only approve and admire your fine
resolution to go to evangelize the Chinese. In spite of the
affection I have for you, what a joy it would be for rue to see
You traverse the huge oceans of the hemisphere for such a
noble cart.ce!
He then suggests that it would be a good idea for Louis to follow
courses in "physics, etc." in a state college, but warns that too much
reliance should not be placed on that sort of learning, even though it
has its place as "a supernatural means, although indirect and
remote," in evangelization. This leads on to the pre-eminence of
spiritual learning, and he advises Louis "to clothe yourself solely
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with J . C." Then comes a reference to his great fear of "having stifled,
by my infidelity to grace, the seeds of a vocation similar to yours."
The matters concerning paving for Jacou in Montdidier seem to
have arisen through lack of clarity in the arrangements between John
Gabriel, the Superior General and a Fr. Pierre-Nicolas Vivier,
probably the bursar in the Maison-mere. As Louis made the
arrangements he is told to sort this matter out , but John Gabriel will
pay. In the final paragraph of the letter comes this passage:

Don't make so many demands on me. If you knew the state
I'm in you wouldn 't treat inc so pitilessly . Although we still
have only a hundred boys I'm ovenrhehned with work. I'm
extremne/v tired, mentally and physical/'. I don 't know w hat the
outcome will be of a general malaise which I 've had for a long
time, and which is getting progressively worse ( Letter 19).
The next letter is dated 24 February 1830 on the first page, and
11 March at the end . He had received , all on the same day, letters
from each of his three brothers, and he rhapsodises a bit about this
before getting down to the main points of the letter:

You charge me with the criminal offence of not having, in mny
last letter, given you ammo news of the confreres in the major
semninary, and of nornmally not giving you enough news. The
first poi tit is of no value, with those Fathers writing to Paris
more frequently than I do. With regard to the second , I judged
it better to say nothing, for reasons of sensitivity, so as not to
trespass on the rights of others....
There were two community houses in Saint -Flow . The one
referred to above was the major seminary, and later in the letter John
Gabriel says he meets the confreres from there only occasionally. In
his previous letter he advised Louis to attend lectures in physics, and
now he endorses his attending ones in moral theology, and
continues:
Pile up treasure now, equip yourself with all time theological
knowledge which you may need in the future, for it will not be
easy for you to acquire it if you go on the foreign missions,
and you will not have the time for this if you ever happen to
get a job like mine.
Then follows another hit of teasing about Louis' grammatical
mistakes, and then:

... onh write to nme more often , and forgive nme if I any not
ahwws able to rep/v to you.
And there is a postscript:
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So that you may be able to bring the two dates on this letter
into agreement, I should tell you that I had hardly begun it
when I was forced to break it off and give it a rest for a
fortnight. You see from that how little free time I have for
writing to you. Pray for inc.' (Letter 20).
The next letter, four weeks later, is short, and echoes something
he had said about his workload five months earlier:
The Easter fortnight, which for most priests is a period of extra
work, is one of rest for inc. The boys are on holidays. I needed
this break. I think that in the past six months I have not had
two days without nr_v head splitting, aches in all my limbs and
my blood all on fire. Nothing wears me down like the details of
administration; nothing saps my strength like worry. Don't be
worried, though, about my health; I'm not yet at the end of
nnv tether; I'm going to take advantage of the remaining days
of the holidays to build up my strength, mental and physical
(Letter 21).
In July 1830 the French king, Charles X, dissolved the Chamber
of Deputies. The people of Paris rose in protest during the "Three
Glorious Days," 27-29 July. When news of this reached Saint-Flour
John Gabriel became worried about the safety of Louis and even
made mention of him at the Memento of the Dead in his Mass. He
was also upset at a rumour that St. Vincent's remains were thrown
into the Seine. By the time he wrote to his brother on 24 August he
had heard that both his fears had been groundless. After dealing with
the above in the first paragraph, he continues:
It is hardly possible for me to go and visit you these holidays.
The situation is rather critical. My purse is not loaded. I ant
needed in Saint-Flour. All the same, I very much want an
opportunity to see before you leave for China. Although I am
not too for from taking the same road as yourself I atn not
really ready nor completely sure of myself to set out this Year.
In the meantime I will applaud your courage and initiative.
Then come details about how he will be paying for Jacou's
education, including provision of pocket money. He then asks Louis
to check whether a certain journal of Christian philosophy is good
enough to be worth subscribing to (Letter 22).
His hope of seeing Louis before his departure was not fulfilled,
and he wrote on 8 October:
I am experiencing in a very real way what St. Augustine said,
that one never realises how attached one is to .somebody until
separation occurs. Realising that you are leaving is something
I cannot accept unfeelingly, and forgive the if I admit that I

562

T.

Davitt

ant not s u fficien thv in control to prevent tears.... I am afraid
that I may not have been faithful to the vocation which the
Lord has given you. Pray to Him that He may let inc know His
holy will and may enable me to follow it.... No, my very dear
brother, I myself will never forget you. I will remember you at
the altar. There we will find each other united in the Divine
Heart of Jesus.... I amn going to write to our parents to console
them; they must be in need of that. I will give you news of

them as often as possible. Take every opportunity that occurs
to write to us. Goodbye, my very dear brother; 1 hug you in
O.L. with all the affection of my heart (Letter 23).
The next letter was sent three weeks later, on 27 October, to
Le Havre to catch Louis before he went on board ship on
2 November. He refers to the general air of pessimism in France,
including a rumour that the Arabs will invade and sack Paris. He
asks Louis to send "detailed" descriptions of the voyage and of his
eventual ministry in China and of "everything which might interest
curiosity" or be edifying (Letter 24).
John Gabriel's final letter to Louis was written eight and a half
months after Louis' departure. At the time of writing, July 1831, the
news that Louis had died at sea on 2 May had not vet reached
France. John Gabriel sent it to Macao, where Louis would have been
expected. Previous letters had begun "My very dear brother," but this
one starts "My very dear Louis." John Gabriel is availing of an
opportunity which had arisen to send the letter to China. After the
introductory sentences, he continues:
Since you left, how many times have I not thought about You?
In proportion to the increase of distance my recollection of you
has been more deeply impressed in my memory, and my heart
dilated more and more under the impulse of brotherly love. On
Pentecost Sunday I offered the Holy Sacrifice for you, and that
was not the first time; since my first Mass I have never wept so
much at the altar.
He then gives brief family news and says he hopes to get to Le
Puech during the summer.
In the letter which he sent to Louis in Le Havre he had asked his
brother to include "details" in the letters which he would he sending
back from China. He now does that for Louis, giving details about
the political and ecclesiastical situation in France. He has something
to say about the newspaper L'Avenir (The Future):
As you know, this is run by all army of intrepid
ultramontanists, of whom Fr. de Larnnienais is captain. The
doctrines which are defended in it are nothing more than
elaboration of the principles which Fr. de Lainenais had
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already expounded in his work on Progres de la Revolution.
You have no idea what a stir this journal has created. In
general the French bishops do not like it. It is found, though,
in more or less all the dioceses. Ever-vwhere there are fervent
supporters and numerous opponents. It is doing marvelloushv
in Belgium. In Rome there are some for and some against it.
In his teaching in Saint-Flour John Gabriel had been influenced
by the educational ideas of Lamennais (whose name he always
mis-spelt, and not always in the same way), and it would seem that
the eventual condemnation of Lamennais by Pope Gregory XVI in
August 1832 was responsible for John Gabriel's transfer from
Saint-Flour to the Maison-,Here in Paris that same month.
The next section of the letter describes what is happening in
other European countries, the Papal States, Poland, Belgium,
Holland, Ireland and Austria. He says he could give much more
news, but has not the time. (In passing, in view of this section of the
letter, it would be interesting to know how he dealt with N" 16 of
Chapter VIII of the Common Rules, when he later became director of
the seminarists and students in Paris!) (Letter 26).
Letters to his brother Jean-Jacques 3
Six letters to Jcan-Jacques, known in the family as Jacou, have
survived. They do not have the same spontaneity as those to Louis.
Jacou was eight years younger than John Gabriel, but also thepossibly had not seen each other from the time John Gabriel left
home in 1817 until he paid his first visit home after ordination in
1826. The first letter we have was written from Saint-Flour in August
1828. Jacou was to leave his uncle's school in Montauban to go to the
college in Montdidicr and John Gabriel would like to see him if
Jacou could travel via Saint-Flour. He was 18, and John Gabriel tells
him that he is pleased with his reports but that standards are high in
Montdidicr and that it would be prudent to repeat Second Year. (In
the French numbering system the lowest class is Sixth, and the
pupils advance year by year to First, the final year). He advises him
to be "less taciturn, and more open" or he will have problems later in
relationships. "As for myself, I well know what effort this takes"
(Letter 15).

'When I was a first-year seminarist in 1946-1947, an old Irish confrere,
Joseph Sheehy (1865-1948), told me that when he was a seminarist in Paris
Jacques Perboyre was still alive in the Maison-mere.; he did not die till 1896.
Fr. Sheehy was told that at the time of John Gabriel's death there was no
authentic picture of him. Jacques was regarded as being very like John
Gabriel in appearance, so all the pictures produced for the beatification and
afterwards were based on Jacques.
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The next letter is from February 1832, on the death of Louis. It
is, understandably, very emotional. He mentions that their parents
are coping well with their bereavement. He says Jacou is not writing
often enough. It is again interesting to note that John Gabriel accuses
others of this failing, while others accuse him of the same. He warns
Jacou of the danger of getting too immersed in philosophy and
reducing God to a mere idea (Letter 31).
The next letter is from Batavia (now Jakarta) in July 1835, by
which time Jacou was in his third year in the Maisort-mere. John
Gabriel reports on his health during the voyage: he slept well, the
peculiar food did not cause him too much trouble and the sea air
suited him. Half way through the voyage he fell down some
brass-bound steps and bruised himself badly, but suffered nothing
worse. He admits to having always previously had a fear of the sea,
which lie no longer has. He says that to alleviate the boredom of the
long voyage he used to picture to himself what Jacou would he doing
in the Maison-mIrre at various times of the day (Letter 59).
The next letter, from Macao in September 1835, is very short;
he has nothing to report since his previous letter from Batavia
(Letter 66).
Three months later lie writes again from Macao, and the opening
sentence is interesting: "I must rush this in order to tell you about
myself and not to deprive you of news for too long." It is a short
letter and most of it concerns the journey into China which lie is
starting that clay. He is dressed as a Chinaman, has a shaved head, a
long pigtail, has grown a long moustache, stammers in Chinese and
eats with chopsticks (Letter 71).
His last letter to Jacou is from inside China in September 1838,
a year before his capture. He had received a letter from him, in
which Jacou wrote that lie had prayed that God would make John
Gabriel into another Francis Xavier; John Gabriel pooh-poohs this
suggestion (Letter 94).

Letters to his brother Antoine
Antoine was 1 1 years younger than John Gabriel. In the letters to
his brothers, John Gabriel shows closest ties of affection to Louis,
less to Jacou and still less to Antoine. Given the difference in age and
the fact that Antoine was only four when John Gabriel first left home,
the simple fact would seem to be that John Gabriel did not really
know Antoine very well. This is reflected in the different tone of the
letters to him. They give the impression of being the sort of letters
that an elder brother, who had joined a religious community, thought
he should write to a much younger brother at hone. They are also
short letters. The first one was written from Saint-Flour in July 1828,
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almost two years after his ordination, to Antoine in the college in
Montgesty, aged 15. The opening sentence is about spelling mistakes
in Antoine's letter. When Louis used to make such mistakes John
Gabriel would tease him about them. With Antoine there is no
teasing . It is an older brother showing understanding of such errors
on the part of a much younger brother. He also advises Antoine to
follow any advice he receives from his parents, but that above all he
must try to please God. He sends greetings to both parents. It is quite
a short letter (Letter 13).
The next letter is nearly live years later, from Paris to Antoine at
home; it is quite short. It starts: "One would think you must be
sulking, it is so hard to wrench a letter from you." John Gabriel
wants to know whether Antoine has been called up for military
service or not. Once again Antoine is advised on how to behave
towards his parents, to be attentive to his religious duties, to make a
good confession, not to follow the had example of most young men
who abandon their religion. "We have it brother and it sister in
heaven; we must go to join them" (Letter 34).
The next letter is ten months later, in reply to one in which
Antoine mentioned that their father was ill. John Gabriel's first
reaction is that no expense must be spared in treating him. He
continues: "We play he sure that the good God afflicts him only for
his good. In suffering, he expiates the pains he would have to endure
in Purgatory and he merits a greater glory in Heaven." John Gabriel
advises his father to make it general confession and to discuss that
with his confessor. He tells Antoine that although lie is young he
could die any day: "Live as if each day were the last day of your life."
He sends it dozen Miraculous Medals. In a postscript he sends good
wishes for the feast of St. Anthony, three days later (17 January) and
says he will celebrate Mass for Antoine that day (Letter 43).
The next letter is three months later, once again a short one, and
he complains that Antoine has not sent any further news about their
father' s state of health. He gives news of their sister Antoinette, who
had joined the Daughters of Charity a year earlier and was in Paris.
He mentions that their part of the city had been spared in recent
street violence, because of the presence of St. Vincent's body, which
was visited by large crowds during a recent novena (Letter 47).
The next letter is dated 20 January 1835, eight months later.
It is very short, and starts with New Year' s greetings to all at home.
The next sentence is: "Don 't forget, my dear brother, that our
life disappears like a shadow, and that at death we will be treated as
we will have deserved by our vices or our virtues." As with his letter
at the same time the previous year John Gabriel remembers the feast
of St. Anthony and says he celebrated Mass for Antoine that day
(Letter 54).
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The next letter is from Macao, in September of the same year,
1835. It starts by referring to a letter which he sent to his father from
Java; this letter has not survived. He says he has already travelled
further than Louis did, and adds: "Do not, therefore, think that to go
to China means to go to death. My confreres who have come to this
country live there in the way they do elsewhere." He refers to the fact
that Antoine had said that after John Gabriel's departure for China
he (Antoine) would be deprived of the good advice which he used to
receive. John Gabriel's answer is:

First of all you must remember that God has specially
entrusted your salvation to your Parish Priest and confessor.
It is to them that you must frequently go in order to receive
their instructions and advice. If; then, your spiritual affairs are
not going well, this roust be attributed to your negligence
rather than to the lack of means of salvation and my absence
(Letter 65).
1 mentioned earlier that in his letters to his father John Gabriel
sometimes made no mention of his mother, or inserted an
afterthought in a postscript. In all the letters to Antoine he mentions
her. In the letters to his father he always uses the rather formal "Mon
p6re et ma mere," while in the letters to Antoine he uses, almost
always, the more familiar "Papa et Maman."

Letters to his uncle Jacques
Jacques Perhovre was eight years older than John Gabriel's
father. He joined the Congregation of the Mission in 1783, aged 20;
the date of his ordination is not on record, but it would have been
around the start of the revolutionary troubles. During that period he
exercised an underground ministry, and when things were more
settled he started a school in Montauban. He died in 1848.
It seems likely that from his schooldays in Montauban onwards
John Gabriel was greatly influenced by his uncle. His letters to his
uncle are different from his letters to other family members, because
as well as being from nephew to uncle they are also from a junior
confrere to a senior one. They are, in fact, more interesting for the
insights into community matters than for anything they tell us about
the family. There is usually only a passing reference to other family
members, such as statements that a brother or sister is getting on
well. There are 17 surviving letters to his uncle. The first is from
Saint-Flour in 1832, when John Gabriel was 30, and the last is from
Honan in 1836.
The first letter, written in February 1832, is about the news of
Louis' death. As with the letter to his parents, this is a very emotional
one. Towards the end of the letter he says that Louis
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headed off across the sea in search of the death of marryzs.
He found only that of an apostle. Why have I not been
found worthy to go and take up the place he has left empty!
Why can't I go and expiate nzy sins by the martyrdom which
his innocent soul longed for so ardently? Alas! I anz already
more than thirty 'years old, years ,which have slipped away
like a dream, and I have not yet learned how to live! When,
then, will I have learned how to die! Time disappears like a
vague shadow, and without noticing it we arrive at eternity
(Letter 30).
The next letter is from Paris, just over a year later. As with so
many other letters, it starts with an apology for the long delay in
writing and an admission that there was really no reason for the
delay. One paragraph indicates that the Superior General had already
suggested to Jacques Perbovre that he come to Paris and resume full
community life. John Gabriel points out that this was only a
suggestion; the idea apparently was that he would be confessor to the
Daughters of Charity in the rue du Bac. John Gabriel assures his
uncle that he can stay on in Montauban "without incurring either
censure or irregularity" (Letter 33).
The next letter is only three months later. There is a flu epidemic
in Paris, and his brother Jacques, a first-year seminarist, and many of
the priests have it, but it does not prevent them from carrying on
with their normal activities. The main purpose of the letter is to ask
his uncle to send on to Paris any further copies of the Meditations of
Pierre Collet, CM (1693-1770), which he may find (Letter 37). John
Gabriel looked to his uncle for information, books and documents
about the Congregation in the period before the Revolution.
Two months later the next letter begins with apologies for not
writing. He tells his uncle about the confreres who are going on the
foreign missions. A priest, a seminarist and a brother have just left
for Syria. Two priests are on the point of leaving for China, bringing
a printing press with them. In a month's time a confrere is to go to
Constantinople, and more will leave for Syria in the spring. He adds:
Those who leave are at the peak of happiness. Those who stay
behind can console themselves only with the hope that they
will follow later.
Then he says:
If by any chance you have any old printed material concerning
the Congregation, such as coutunziers, regulations, circulars,
etc., I would be very pleased if you were to make me a present
of them (Letter 38).
Coutunziers were notebooks giving guidelines for office holders.

;68

T.

Davitt

A letter in November 1833 (Letter 39) has nothing of interest,
other than an apology for delay in writing . The next one, dated
14 December, is fairly long. It begins with the question of a
foundation of the Daughters of Charity in Montauban , with much
detail as to what the town must provide for such a foundation. Many
of' John Gabriel' s letters from Paris show that he was very well
informed about what the Superior General and his council were
thinking and doing. He was obviously very anxious to keep his uncle
informed as much as possible about community affairs. Many of the
pre-Revolution confreres never resumed community living. He
encloses a circular from the Superior General addressed only to
French confreres, and will send on the New Year's general circular
letter when it is printed. He gives information about the Miraculous
Medal, using that name, and the unexpected recovery of a confrere
with a "monstrous hernia" because of it. He will send some medals at
the first opportunity. He mentions that Jean-Marie Odin, a French
confrere working in Texas, is in Paris, on his way to Rome.

He is asking, with loud cries, for workers to gather in an
abundant harvest among the Protestants and savages
(Letter 40).
He writes again about seven weeks later, at the end of January.
His uncle had asked John Gabriel to obtain permission from the
Superior General for him to eat with the Daughters of Charity when
he went to them as their confessor. His nephew has to confess:
'7 did my best to plead your case, without, however, winning it."
The General said he had resolved never to give permission for this
to anyone, and has already refused it to many. Uncle Jacques may
eat before or after the sisters, or in a separate room, but never
with them.
The uncle had also asked about suffrages for deceased confreres.
John Gabriel quotes seven lines in Latin from the General Assembly
of 1668. He asked about Mass stipends, and is given quotations from
a circular of the Superior General in 1788.
Following the wish of the previous General Assembly in 1829,
the Superior General has set up a commission to study old decrees.
Charles-Francois Lambolev (1763-1847) is chairman and John
Gabriel is secretary; they meet once a week. He mentions several
recent appointments of confreres, and says that if his uncle wishes to
change his mind and come to Paris the Superior General will
welcome him. He also says that his uncle is the second youngest of
surviving pre-Revolution confreres. This is one letter which gives
the uncle some fancily news. John Gabriel's father has severe
rheumatism, so two dozen Miraculous Medals intended for his uncle
in Montauban have been diverted to his father in Le Puech. Then in
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the margin he added later that two dozen more were being sent to his
uncle (Letter 44).
Letter 46, 15 March 1834, gives news about John Gabriel's sister
Antoinette who has finished her seminary as a Daughter of Charity in
the rue du Bac and taken up her first appointment in another Paris
house. He then asks his uncle some very detailed questions about a
young man who has applied to Jacques in Montauban to join the
Congregation. Finally he mentions that another young confrere has
left for China, and that two of those who left for China a short while
previously have arrived and written back to Paris.
The next letter, dated 20 May 1834, is quite short. His brother
Jacou is to receive tonsure on the eve of Trinity Sunday. Two
confreres are to be ordained priests with more to follow in
September. One of those ordained in Lent will he going with others
to the Levant during the summer (Letter 48).
The next letter, two months later, is longer. He starts by giving
news about the Daughters of Charity, and saying lie would like to see
their work in Montauban developing. He says that he has heard more
than once that the diocese of Montauban misses the Congregation of
the Mission , which used to be in charge of the seminary. He makes
reference to unspecified previous disagreements and says these will
not affect any future request from the diocese for the confreres to
return. He says, however, that many similar requests to take charge
of seminaries have been turned down, as sending confreres to foreign
missions takes priority. The promised two dozen Miraculous Medals
for his uncle have now become two hundred, which he promises to
send with the sisters the following week. Two confreres who left for
China in September have written back from Batavia (Letter 50).
A short letter, accompanying the 1835 New Year's circular of the
Superior General, says that his brother and sister join him in sending
greetings to their uncle for the New Year (Letter 53).
On 27 January 1835 he tells his uncle that he has brought over to
the rue du Bac a package with one hundred ordinary Miraculous
Medals and ten silver ones, as well as some engravings about the
medal. The third edition of the storv of the medal has sold almost the
whole 20,000 copies within a month and an enlarged fourth edition is
being prepared. He also sends No. 3 of the Anuales de la Mission
(Letter 55).
In an undated letter, but obviously from February 1835, he tells
his uncle that he has been appointed to China and will be sailing
from Le Havre about 10 March. He has written to tell his parents and
he hopes they "will make their sacrifice like good Christians," and
suggests that his uncle should, when the opportunity occurs, help
them with his good advice (Letter 56).
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The remaining four letters to his uncle are from Le Havre on
18 March 1835, from Surabaya on 27 July, from Macao on
13 September and from Honan on 10 August 1836. They are
"community" letters very much more than "family" ones. There are
very few nephew-to-uncle family references; most of the space in
them is confrere-to-confrere news. He does, though, refer to having
sent letters to other family members. In Letter 57 from Le Havre he
says that his "parents, after much weeping, are perfectly resigned" to
his departure, and that his brother and sister in Paris are "well
disposed" towards it. Letter 61 from Surabaya, five pages in the
printed version, is almost entirely "travel news." He says he has
written a letter to his father, which has not survived, and one to his
brother Jacou by a different ship. The letter to Jacou is No. 59,
mentioned above. Letter 64 from Macao is almost entirely
community news. He mentions, though, that he has written to his
two brothers. The letter to Antoine is No. 65 and that to Jacou No.
66, both of which have been mentioned above. He says that his wish
is that all his relations should above all look after their own
important affairs and the only attention they should pay to him is to
pray for him. There is one very interesting sentence about his uncle's
influence on him: "You know that I owe to it [the Congregation] as
well as to yourself more than I can possibly say."
The last letter, No. 76, written from Honan a year later, on
10 August 1836, takes up 23 printed pages. It describes his journey
from the Portuguese colony Macao, where he had spent almost four
months, to his final destination in the interior of China. He left
Macao 21 December 1835 and arrived in Honan in June 1836. It is
quite a detailed description of the long journey, which was a
combination of overland travel and river transport. It is largely
factual with not many personal reflections on what he was seeing or
experiencing. Part of the explanation for that may have been his
fatigue. He begins the letter, like all others to his uncle, with "My
very dear Uncle," and once in the course of the letter he uses that
expression again. Even more revealing is a sentence in the first
paragraph. He is sending the letter as soon as he can because:
I am obliged, therefore, to reply as soon as possible, because of
the affection I have for the best of uncles, and the affection
which lie himself has for me....
He ends this letter, unlike all the others, with: "I am for life, my
very dear Uncle, your very affectionate and dutiful nephew...."
The other self-revealing thing in this long letter is his interest in
Francois-Regis Clet. When he was near Ou-tchang-fou, where Clet
was executed, he was struck by the coincidence that the first office
which he prayed in the breviary on arrival there, on 25 April, had
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included a commemoration of St. Cletus, pope and martyr. The
french form of Cletus is Clet. He adds:

/ did ^ rot need such a striking similarity t0 remind me that
I was in the very area where our dear martyr Fr. Clet had givers
his life for J. C.
When he describes his arrival at midnight at the community
house in Nanyang - fou he says:

Although it was in this house that Fr. Clet was captured, I ant
sale in it and in complete security.
Tailpiece
Towards the end of it letter which he wrote in 1832 to it cousin.
who was cure of Jussies, he said:
I must be boring you with my lengthy gossiping (Letter 28).
"Boring" is certainly not an adjective which can be applied to his
letters. They are all interesting and informative. The ones to family
members are self-revelatory in varying degrees. The ones to confreres
give interesting information about the Congregation as it was
developing in the years after the Revolution. In many letters, to
confreres and others, he shows a competence in dealing with
practical matters of different kinds. Spiritual matters are introduced
only where he judges that the context calls for such reference. His
letters cover his life from the age of 15 until just before his death.
We do not have that span of correspondence for any other beatified
or canonised confrere.

Virucrrtiunu, November-December 2002

John Gabriel Perboyre's
Pastoral Journeys in France
by Philippe Latnblin, C.M.
Province o/'Paris
let us take our residence and point of departmr
to he in the Diocese of Cahors. From there we it-ill
do some rnissiorts:: their we will stove on to do
others in the Dioceses of Abli, Puv, Autun, Orleans,
Versailles and Amiens....'

1. Montauban
During the course of the autumn of 1817 a major mission was
preached at Montauban .: The students of the minor seminary
founded by Jacques Perboyre' attended. On that day they will have
heard a passionate sermon by the Abbe' de Chiezes.' One of his young
listeners, John Gabriel Perboyre, felt deep in his soul the lively flame
of the call of God which caused hint to say, "I want to be a
missionar\." Going to share his joy with Jacques Perboyre, his
beloved uncle. he met with a somewhat mocking laugh. At the
beginning of the school year, John Gabriel was barely in the fifth
class, was just coming on 16 and for his uncle the urgent matter was
not this, hurt rather catching up on his schoolwork. However, the call
was solidly anchored in the heart of the adolescent.
The efforts that John Gabriel undertook are considerable. At the
age of 16, he was already in the second class and had, to sonic
degree, made up for his late start . He confided his secret spiritual
preoccupations to St. Francis Xavier, patron of the missions. Little by
little, the light became clearer: not only would he be a missionary
but, what is more, he would go to China!

' Cf. Saint Jean-Gabriel Perboyre, Prcue de la Mission . Correspondance,
Annotated and published ht Joseph Van den Brandt , Vincentian Brother,
Peking 1940; New edition, revised and corrected; Congregation of the Mission,
Detti , Rome 1996. Cf. Letter 89 (25 September 1837) to Pierre Martin, CM.
' Diocese and Prefecture of Tarn and Garonne.
'Jacques Perboyre: uncle of John Gabriel, born in Catus, 10 April
1763; received at the seminary in Cahors. 30 August 1783; ordained priest,
22 September 1787; died, 8 March 1848.
' Cf. Letter of M. Thyeis to Jacques Perboyre in la vie du Venerable
Perboyre ( Paris : Ed. Librairie Adrien Le Clere, 1853) 28-31.
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Standing firm once more before his uncle, John Gabriel,
impetuous, was more persuasive. Uncle Jacques would himself have
dearly loved to go to China. At that time, China represented the
missionary ideal, as Madagascar had been for his first confreres in
the time of Vincent de Paul: giving one's life for God's cause in
faraway and "pagan" lands.' Jacques saw now in the clear and
assured gaze of his nephew, a manifest sign of the action of God. He
told his superiors of it and it was thus that, as the most natural thing
in the world, the voting mail was officially admitted to the Internal
Seminary of the C.M. at Montauban on Tuesday, 15 December 1818,
in company with a young man from the Sarl, called Rossignol.^ John
Gabriel would continue his incomplete studies at the same time and
would also be given responsibility for teaching some children.
By strength of will and with God's help, John Gabriel buckled
down to this task without encountering any opposition. His
companion in the novitiate already saw in him: "The ideal of
perfection in a novice." Supported by the tranquil and effective
strength of St. Vincent, like hirn well grounded in his country
clogs, John Gabriel centred his life on that of Christ and forged for
himself a solid doctrinal spirituality led on by masters such a,
St. Bonavent e. St. Bernard and St. Theresa. In this r':hool of life,
he learned always to love God for himself and to go forward by love
in order to live fully in his saving mercy.
Pray God to /otgive on sins, that he tttav make me know his
will and that he may give me the strength to follow hint.In the full bloom of his 19 years, John Gabriel was called to
pronounce his vows in the Congregation of the Mission on Thursday,
28 December 1820, in Montauban.

2. Paris
Ills superiors called John Gabriel to Paris for a new stage. Before
this long journey to the capital. Uncle Jacques allowed his nephew a
stopover, for two days only, at the Major Seminary at Cahors," in
order to see his parents and greet them warmly.

'Cf. Letter 23 (8 October 1830) to his brother, Louis and letters 56
(February 1835) and 64 (13 September 1835) to his uncle, Jacques.
" Rossignol: cf. letter of 21 September 1850 of M. Harang, inhabitant of
Craon (Mavenne), professor in the minor seminary of Montauban, published
in the Annales o/ the Congregation of the Mission, Volume 94. 1929, N" 2.
Letter 19 (28 November 1929) to his brother, Louis.

Cahors: diocese and prefecture in the Lot. The Vincentians were in the
seminary from 1643. On the route which took travellers from Perpignan to
Paris, the stagecoach passed through Montauban, Cation, Brive and Limoges.
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Then the time came for him to take his place in the stagecoach
which was to take him, in five or six days, towards the paved streets
of the great city. The provincial boy from Montgesty opened his
astonished eves on this capital, which had, until then, been only a
name to be learnt and recited at school.
The long journey reached its end before the gates of the Hotel de
Lorges, 95 Rue de Scores, which had become, since 1817, the
Motherhouse of the Vincentians. This house, although imposing,
rivalled the stable in Bethlehem for poverty, according to the words
of the future Superior General M. Etienne., The members of the
Congregation who lived there at that time were the venerable old
men worn by the sometimes punishing ways of the mission but true
stones of refoundation of the "Little Company" as St. Vincent loved
to call it.
The instruction imparted at the seminary was, in large part,
based on Thomistic thought. St. Thomas proved to be a good
master to help one know God better, love and serve him better, as
St. Vincent himself had given the example. Humility and prayer were
both professed and lived; they became the simple and effective means
of getting a better knowledge of God and his will and consequently,
of advancing holiness.
It was on Saturday, 3 April 1824, that John Gabriel received the
order of sub-diaconate in the chapel of the archbishop's house at the
hands of Msgr. de Ouelen."'
John Gabriel had now completed his theology programme. He
had grown spiritually and his spirit had acquired real maturity.
Nevertheless, aged 22, he was still too young to be called to
priesthood. He would have to be found a little stopover for the two
years to come. The College of St. Vincent in Montdidier," in the
Somme, was soon chuscn
3. Mountdidier
This sub-prefecture had a college, which had been directed
since 1818 by the Vincentians. It was the first Vincentian College
opened after the revolution. Fr. Pierre Dewaillv': was principal with

"Jean-Baptiste Etienne: horn, 10 August 1801 at Longeville-les-Metz;
received into the seminary in Paris, 4 October 1820; took vows, 18 October
1822; ordained priest, 24 September 1825; elected Superior General, 4 August
1843; died in Paris, 12 March 1874.
Msg Hyacinths-Louis de Quelen, Archbishop of Paris 1778-1839.
Montdidier, sub-prefectre in the Somme.
' Pierre-Joseph Dewailly: born, 25 January 1759; received into the
seminary in Paris, 6 December 1778; 1I'" Superior General by a brief of
Pope Leo XII, 16 January 1827; died 23 October 1828.

John Gabriel Perboyre's Pastoral Journeys in France

575

Fr. Pierre Vivier as Superior." On John Gabriel's arrival, there were
almost 200 students. The voting man was given charge of one of the
sixth classes, with only eight students. The impression John Gabriel
made on his arrival was not, in truth, the best. How, they asked,
could a man, so small in stature, so reserved as to be almost taciturn,
take charge of a large class?
From the first months, the new teacher of the sixth class knew
how to make himself respected and appreciated. From the moment
of the new year's retreat, he was chosen by these same students as
director of a little association which they had just formed, in the
likeness of that of the older students: the Congregation of the Holy
Angels.'
Great joy flooded the heart of the young sub-deacon when he
was called to Paris to receive the diaconate in the month of May
1825. On Saturday, the 28"', he received the diaconate from the hands
of Msgr. de Quelen, Archbishop of Paris, in the church of St. Sulpice
only a few steps from the house of the Vincentians.
At the beginning of the 1825 academic year, M. Vivier, superior
of the college in Montdidier, entrusted to the new deacon the
philosophy course, newly recognised by the university. Washed by
the various currents of thought prevalent in his time he was not
removed from the world of his era, not from its intellectual research.
Thus, he writes to his voting brother, Louis:
It is no small thing to be a teacher of philosophy in an era
where each one imposes on this science ideas which please
himself, where each has his own svcte ^ n and opinions: where
there are as many schools as masters!"
And trying to focus the thought of his younger sibling and to
promote the solid foundations of Thomistic philosophy with him, he
indicated further:

" Pierre-Nicolas Vivier: born 12 October 1792; received into the seminary,
I January 1821; took vows, 17 January 1823; died in Paris, 9 August 1870.
I" Act. In the year one thousand eight (hundred ) twenty-live, on the
2` of the month of January, M. Vivier, superior of the college and the
professors, following the retreat given by Messieurs Redon and Lacarrere,
took advice on the subject of the establishment of the Congregation of the
Holy Angels among the children who had been registered to enter the
congregation . The following 24 are chosen to be the first members ... (there
follows 24 names and surnames)... M. Perbovre has been designated father of
this congregation ( signatures ) A. Liermont (secretary ). Frederic Forest,
prefect. Perbo\Te . There follows 13 acts of the assemblies which J.G. Perbo\Te
has signed. The 14''' assembly took place on 15 August 1826. The end of the
booklet contains the rules of the Congregation of the Holy Angels , set down
certainly by J.G. Perhoyre . The register is in the Archives of the Motherhousc.
" Letter 1 1 (24 May 1828), to his brother Louis.
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You will find in the treatise on the ex istence of God by Fenelon
and that on Knowledge of' God and Sell' by Bossuet, more
metaphysics, and, especially sensible metaphysics, than in all
the philosophies of the world.
The young professor spent his days working to awaken
consciousness of Divine Providence; this had some unfortunate
consequences on his personal correspondence which, unfortunately,
shows tardiness. Thus, he writes to his father:

For us the dav.s regularly begin at 4 a.nt . and do not finish
until 9 or 10 p.m. Yet our tasks quite often f orce its to extend
them even to nnulnight. l,
John Gabriel, now a deacon knew that the college helped, by
good works, those prisoners who were kept at the nearby Palais de
Justice and some needy families in the districts of Montdidier around
the college. He then put in place, to complement this help, collections
and he mobilised the students to give both their time and themselves
to the needy. In this regard, one can hear him say: "I have just done
what our Holy Founder did."
The end of the school year came late as he was still in
Montdidier on 24 August 1826.11 During this sojourn at Montdidier,
John Gabriel perhaps set off on foot for Folleville as part of a longer
journey. Doubtless he went to admire the Cathedral of Notre Dame at
Amiens and to visit the Jesuits of the College of Saint Acheul' in
Amiens, where St. Firmin, the first bishop, has been buried since the
third century. Without a doubt the local diocesan clergy benefited
from his theological knowledge and intellectual agility during the
deanery meetings which took place at St. Vincent's College.
From the month of August, John Gabriel knew that he was in
demand in many quarters, notably from his uncle, Jacques, who was
already feeling the fatigue of advancing years and to whom he
wished to make a positive response:
I had some hope of going to Montauban ; my uncle has
insisted loudly on having me, but I know that at present I will
not be sent there. It seems certain, however, that I will be
changed, and every, if certain whispers that have reached my
ears are to be believed, I ant intended for a place close to
Quercv. 21,

Ibid.
Letter 5 (24 August 1826) to his father.
Ibid.
Cf. Letter 8 (2 September 1827) to his brother, Louis.
Letter 5 (24 August 1826) to his father.
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In high places, it was decided that John Gabriel, after his
ordination , would be intended for a teaching post in a major
seminary.
As his priesthood approached, he wrote to his father:
It has been decided on and is not far off, ?nv verv dear father,
that day on tthicl ^ the Lord will place on r^ tv head the yoke of
priesthood! This day trill be the greatest day of nrv life. The
ntercv of God ntttst be great indeed to choose such unworthy
ministers! You krtott• how little / have deserved this singular
favou r.",
Faithful to his vocation as a Vincentian, he makes the witness of
St. Vincent his own: "If I had understood, before receiving
priesthood, what, in the eyes of faith, a priest is, I would never have
been able to consent to the imposition of hands on me."
Saturday, 23 September 1826, was a great day. It was the
commemoration of the priestly ordination of St. Vincent de Paul.
Twelve young men, of whom nine were Irish, were to receive priestly
ordination from the hands of Msgr. Louis-Guillaume Dubourg,='
Bishop of New Orleans but newly named as Bishop of Montauban, in
the chapel of the Motherhouse of the Daughters of Charity, 140 Rue
du Bac, Paris, within which the remains of the Iloly Founder were
still kept.
His two friends, Jean- Baptiste Ton•ette,'' who would leave for
China in 1829, and Pierre-Jean Martin '4 were ordained on the same
day as he. The Perhovrc family lived too far away to be able to
attend. Only young Louis'` witnessed the laying on of hands."

'' Ibid.
=' Louis-Guillaume du Bourg: born in Santo Domingo, 13 February 1766;
ordained Bishop in Rome in 1815: Bishop of Louisiana and then Bishop of
Montauban.
"Jean - Baptiste Torrette: born in Brioude in Haute -Loire, 28 November
1801; received into the Internal Seminary, 9 December 1824; ordained
priest, 23 September 1826; took vows, 17 December 1826: Bursar in the
Major Seminary in Cahors; arrived in Macao , 18 October 1829 where he died,
12 September 1840.
N Pierre-Jean Martin: horn in Sainte-Marie, near Saint -Flour, 26 Jul-,
1802; received into the seminary in Paris, 9 December 1825; took vows in
Carcassonne, 16 April 1827: successor to John Gabriel in the Internal
Seminary in Paris; died in Dax 7 August 1853.
" Louis Perbovre: born 23 November 1807: received into the Internal
Seminary in Paris, 9 September 1825; took vows, 23 September 1827;
ordained priest, 3 October 1830; embarked for China, 2 November 1830, died
at sea, 2 May 1831.
Cf. Letter 6 (2 November 1826) to his father.
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The following day, Sunday, 24 September, the new priest
celebrated his first Mass of thanksgiving, on the feast of our Lady of
Mercy on the very altar where the body of Vincent lay. Finally lie
received his letter of mission from the hands of the Superior General
to go to the Major Seminar of Saint-Flour in the Haute Auvergne.'

4. Saint-Flour
Saint-Flour is a little town of almost 5,000 inhabitants. Some
distance from the Cathedral stands the major seminary, which was
entrusted to the Congregation of the Mission in 1674. The
Vincentians were hunted out of it in 1791 and returned there in
1820. The Superior was Fr. Grappin,'- a 35-year-old Vincentian. He
welcomed John Gabriel there in the first days of October 1826.11
Restricted to a cramped room, he was to see himself put in charge of
the teaching of dogmatic theology. The programme for this first Year
had as its theme the Treatises on Grace and the Incarnation.
In spite of his youth, his students were struck by his biblical
knowledge, notably with regard to the texts of St. Paul. One of the
seminarists happily recalled:
"I alttavs rententber, " he said, "a magnificent introduction,
which he gave us on the subject of the Treatise on the
Incarnation, sole/v by developing the following text from the
first letter to Timothy: 'C'ertainly, the nrvster k, of piety is great.
He was manifested in the flesh, justified by the Spirit, adored
on by angels, proclaimed among the pagans, believed in the
world, exalted in glory.
Placed at Saint-Flour. John-Gabriel's desire to see his family
became more pressing:

I have already written to Paris to ask permission to go to see
You. I hope it will not be refused we."
The academic Year was a difficult burden: While I ant not ill, I do
feel rely tied. 12 Keeping abreast of the worries of the family farm and
its business, he tried to sell the wine produced there in town but:

'' Cf. Letter 8 (2 September 1827) to Louis.
''Jean Grappin: born 8 December 1791; received into the Internal
Seminary in Paris, I November 1816; took vows, 27 September 1819; Superior
of the Major Seminary in Saint-Flour, Assistant General; died in Bordeaux,
4 November 1846.
Cf. Letter 6 (2 November 1826) to his father.
I Tim 3:16.
Cf. Letter 7 (14 July 1827) to his father.
Ibid.
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I do not see much evidence that your wine will sell here; it is
certainly good but transport presents too many difficulties."
His teaching was based on fidelity to ecclesial authority. He was
confronted by Gallican ideas, which he considered harmful to the
Church. One can hear him say to his students:

Let us take great care, Messieurs, never to attack the
prerogatives of the Hoh' See. Let us never think that it ever
exceeds its power in the de cisions it takes, let us recognise all
the authority that it claims for itself in all questions, whatever
they be. "
Nevertheless, he gives evidence of' sympathy for the ideas of
Lamennais when the latter defends Christian liberties, notably that of
teaching. The paradox, which seemed to arise by his approval of that
position, did not pose questions for him and diminished nothing,
according to his own words, of his ability as a teacher. When Pope
Gregory XVI let it be known, later in 1832, that the ideas of de
Lamennais were condemned John Gabriel complied without saving
a word:
Let us pray that God keep us from ever speaking against the
words of the Sovereign Pontiff. It was to hint that Jesus said:
"You are Peter and on this rock I will build inv Church and the
gates of Hell will not prevail against it.""
The hectic life of a young professor needed some respite. This
was finally possible during the summer 1827, at the end of the school
year. He hoped to begin his break on 10 August." Permission to go
home to Le Puech was doubtless delayed as his holidays began in
Saint-Flour about 23 August. From 26 August to 7 September. he
stayed with his uncle Jacques in Montauban.' On this occasion he
attended the end-of-vear prize- giving in the minor seminary. From
there, with his brothers Jacques and Antoine, he joined up with
Jean-Baptiste Torrette, his ordination companion, for three days in
the seminary in Cahors. Finally he arrived with his travelling
companions to spend ten days at La Puech where he met up again
with family and acquaintances after a seven-year absence. After a

" Ibid.
Cf. VAURiS, Le disciple de Jesus ou Vie du Venerable Perboyre, Adrien
Le Clere, Paris, 1853, p. 289.
Ibid., p. 290.
Cf. Letter 7 (14 July 1827) to his father.
Cf. Letter 8 (2 September 1827) to Louis: "You would not believe ho\%
quickly I feel refreshed," he wrote to his brother, Louis, then in Paris at the
Motherhouse. "niv uncle, the Ursuline Sisters, for whom I go to say Mass each
day, take such good care of me!"
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stay in Toulouse, he found himself at Carcassonne , where he met up
with Pierre Martin , another ordination companion and then spent
for- or live days at Montolieu from whence he returned to the
mountains of the Auvergne towards the very last days of September.
During his month of vacation, he had covered quite certainly a little
more than 1100 kin.''
Returning to Saint-Flour , he arrived into a Dull dispute. After
more than a little equivocation " he was chosen from among three
candidates to become director - of the minor seminary in the town."
He announced his nomination to the Rector of the Academy at
Clermont in December 1827:
The Superior General of' the Vincentians has just called
M. Trippier to Paris... . Al the request of Mon s ignor, the Bishop
of Saint - Flour, the same superior has placed rue at the head of
the hoarding school tv/tich Al . Trippier directed.... I have had
five years experience in teaching, having success ively taught
junior classes, philosophy, mathematics and theology in the
minor seminan in 4lontauban , in the college at Monididier
and at the major seminary in Saint - Flour.'
At the beginning of the school year in October 1827 there were
344' students following their studies in the Royal College of
Saint-Flour and staving in the boarding school ; the number was to
increase in the following years approaching 100 at the beginning of
the school Year of 1829."
Two diocesan priests were given to him as collaborators. This
was not sufficient in the face of the size of the task and the
difficulties, which were not slow in presenting themselves : the lack of
resources , the opposition of the Royal College , which hoped to see an
end to this boarding school , the fears of parents faced with the youth
of the lie \\, director , the demands of work . In the spring of 1828, he
wrote with wear pen to his brother Louis, complaining about the
absence of news:
Obliged to take four or live classes or repetitions per day.
Obliged as director, bursar, etc., etc. to always he all things to

Cf. Letter 9 (31 October 1827) to Louis : " Mv journey has been long,
though short in duration , useful, agreeable, not very extravagant."
" Cf. Letter 9: " Promoted to power, then removed from it and yet now
here I ani again ; one could make a tragedy out of it all."
Cf. Letter 11 (24 Mai 1828): Obliged on account of being director.
" Cf. Letter 9 ( 31 October 1827) and VAGRIS , op. Cit., p. 75.
Cf. Letter 10 (5 December 1827).
" Cf. VAURI S, op. Cit ., p. 90.

Cf. Letter 20 (28 November 1829) to his brother Louis.
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all people and everywhere at all times , how would I be able to
go from time to time to recreate with you in Paris? Js
The summer of 1828 arrived. Would he be able to take some
days holidays? So few... on I I July at 10 p.m. he writes to Louis
while keeping watch over two tearaways.'" We can see he is tired.
On 19 July he sends a message to his younger brother, Antoine,
his junior by II years, called on to succeed his father one day
at the head of their work. On 16 August he sent a letter to
Louis about the responsibility for the costs of supporting his
brother Jacques and his sister and goddaughter Antoinette." On
22 September, on the eve of setting out from Cahors to Saint-Flour,
he gave Louis an account of his rest time: 15 days at the Seminary in
Cahors, where he made his annual retreat, and four days at Le Puech
amongst his family.
On 23 October 1828, M . Pierre Dewailly, Superior General, died.
In order to elect the 12''' Superior General of the Congregation the
17''' General Assembly was to be held in Paris on 15 May 1829.
The Vincentian community of Saint-Flour gathered together on
Tuesday, 14 April 1829, for a domestic assembly presided over by
M. Grappin,', superior of the house of Saint-Flour and made up of
the confreres of the major and minor seminaries according to the
invitation of M. Cochet, Visitor of the Province of Lyons. John
Gabriel, director of the minor seminary, was secretary of this
assembly. In his minutes,'° he notes:
... that by the first ballot M. Hersent,`, our dear confrere,
had gained the majority of' votes which take hint to the
said deputation, and that faith and law must he accorded
to him in the exercise of this i ^nporta ^ n frutction, although
the present act is not set down according to the ancient
formula prescribed by the rule, not !raving been able to find
any copy of it.

Cf. Letter 11 (24 March 1828) to his brother Louis.
"Cf. Letter 12 (11 Jul 1828) to his brother Louis.
Antoinette Perbovre: born in Le Puech, 3 March 1815: Daughter of
Charity in 1833; died in Shanghai , 2 October 1898.
" Jean Grappin : cf. note 28.
"Cf. Register of the Minutes and Acts concerning the Priests of the
Congregation of the Mission directing the house of Saint-Flow, \chich are
found in the archives of the Mothcrhouse. This register is of great interest for
the Congregation because it contains the definitive commitments of several
confreres and formularies of convocations and minutes.
° Jacques-Philippe Hersent : born in Abbeville, 17 September 1796:
received into the Internal Seminary, 17 August 1818: took vows, 24 September
1820 and returned to the Diocese of Amiens in October 1836.
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In his letter of 21 April 1829 to his brother , Louis, John Gabriel
also made allusion to this delegation . At the same time, he also
reproached him for the scarcity of letters written to him and for
spelling and grammar errors:

I understand that it is not too flattering for a writer from the
capital to receive lessons from a minor pedagogue from the
provinces."
While John Gabriel is concerned with a good education for all,
he deplores the fact that his young students are obliged to follow
courses at the college in the town,

where everyday they s ee the most abominable turpitudes, alas!
However they are frill of piety and guided by a better spirit,
which I regard as a true miracle according to the order of
grace, being exposed as they are to the most terrible dangers.
My God, have pity on us and give us freedom of teaching.s2
I ant overcome with need . I am extremely tired in spirit and
body . I do not know inhere this general malaise , which I have
endured for a long time and which is progressive , w ill ends'
Exhausted , John Gabriel no longer knew which way to turn.
Indirectly Louis gave him some solace . He felt in himself the call to
follow Jesus Christ in China. John Gabriel rejoiced in the missionary
choice of his younger brother:

I can only approve of and admire your fine resolution to go
and evangelise the Chinese.... It is in Gods virtue that the
ntissioner '.s power resides;'
he assured him, while continuing:
Strive, therefore entire/v to destroy in You all that remains of
the old ratan , in order to clothe yourself only in Jesus Christ, to
penetrate yourself deeply, to fill yourself' well with his Spirit.And turning to his own path , he looks on it with a melancholy eye:
I greatly fear, ntv dear brother, that / have snuffed out, by
my lack of fidelity to grace , the seeds of a vocation like your
own. Pray God that lie will forgive my sins, that lie will retake

s' Cf. Letter 17 (21 April 1829) to Louis.
s' Cf. Letter 28 (20 January 1832) to his cousin , Caviole.
" Cf. Letter 19 ( 28 November 1829) to Louis.
Ibid.
Ibid.
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me know his holy will and that he will give me the grace to
follow hin ^ .$6
During the summer of 1830, Paris underwent the July
Revolution. Fear once again gripped many people in the Church.
There was a fear that the remains of St. Vincent might be thrown
into the Seine. John Gabriel was in mortal fear until the moment that
he learned that his brother was safe:

May the Lord continue to /avour with his protection both You
and all the children of St. Vincent!"
John Gabriel praises his brother's courage. He wishes to follow
the same missionary path: "I ardently desire to have the opportunity
to see you before you leave for China. Although I am not very far
from taking the same route as you, I am not yet ready nor decided
enough in myself to set out on it this year." The call had been
heard. Nevertheless , he writes:
I Lear that I have not been faithful to the vocation that the
Lord has given to vou . Pray to hire that he may make rare
know his holy will and n ^ake me respond to it . Obtain for nee
from his merciful goodness pardon for my miseries and the
spirit of our holy state so that I rnav become a good Christian,
a good priest and a good rnissioner.s°
Louis set off from Le Havre on 3 December, 1830, in company
with six Chinese seminarians and four priests from the Paris Society
for the Foreign Missions . He carried with him his last letter from his
brother, who was conscious of the consequences of this departure
that would be without return:
/ can send net ' farewells to this tender brother who is going to
go so far from its, doubtless for a long time, who is going to
sacrifice his lilt, for the salvation of souls that Jesus Christ has
redeemed b \ , his blood.... In God alone is our hope, our only
resource . He is our all; ^ nar he be so eternally.Among the uncertainties that John Gabriel expresses, there is,
equally, the worry which governed French society, always subject to
the jolting of a possible new revolution.
Louis was not destined to see the shores of this mysterious and
fascinating China . In March 1831, the boat had to stop at Saint-Denis

ibid.
Cf. Letter 22 (24 August 1830) to Louis.
Ibid.
Cf. Letter 23 (8 October 1830) to Louis.
"Cf. Letter 24 (27 October 1830) to Louis at Le Havre.
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on the Island of Bourbon ( now Reunion ) in heat to which the
Westerners were unaccustomed . They changed boats in order to head
for the Island of Java. A glacial wind came from the South and Louis
caught a fever . He died at sea on 2 May 1831. The news did not reach
France until the beginning of 1832 . John Gabriel then wrote to his
father and mother as soon as the news of the death arrived. His
letter, mingling sadness and hope, is a call to renew confidence in
God, which can falter at such moments:

What dolorous news for you, for rte , for all the lantily ! A short
life held, for him, all the worth of a long career and, in the
flower of his youth , he was judged ripe for heaven .... God's
providence is very gentle, truly adrnirable towards his servants
and infinitely more merciful than we can conceive. .. let us
cling only to God and to his service."'
On perhaps the same day, he took up his pen in order to confide
to his uncle, Jacques, his sadness and his desire to take Louis ' place:
/ do not doubt that Louis is already enjoying the heavenly
glory.... May 1 be found worthy to go and /ill the place that
lie has left vacant ! Alas, I am already more than 30 years
old, years that have passed like a dream , and I still have
not learned how to live! How and when, then , will I lecurr
how to die?-'
Louis' death , so difficult to accept . brought him closer to his
other brother , Jacques a student in Montdidier , and also became
like it light, bringing new certitude to John Gabriel : he would go to
China, whatever the dangers and persecutions might be. During the
summer of 1832, he staved for a time at Le Puech . This time was
sadder than those before but, finally , his decision had been made.
This was the last time that he would see his relatives and friends in
Montgesty.
He went to visit his uncle , at Montauban , acknowledging to him
his desire , which had now come to maturity . Jacques objected on the
grounds of his ( John Gabriel ' s) health , which was rapidly giving signs
of decline , not to mention the climate which would be difficult to
endure and, finally, the no-less-considerable risk of death by
persecution:

Cf. Letter 29 (15 Fcbnrarti 1832) to his father and mother.
Cf. Letter 30 (February 1832) to his uncle Jacques.
Jean-Jacques Perbovre: born 21 May 1810: received into the Internal
Seminar' in Paris . 25 September 1825 as it brother; ordained priest. October
1843; died in Paris , 16 August 1896. Cf. Letter 31 (23 February 1832) to his
brother, Jacques.
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This is all 1 desire (he tt'ould have said) since God desired to
die for its, we Hurst not /ear dying for hint."'
On his return to Saint-Flour, he found a note from his superiors
in Paris. Because of his state of health, but also on account of his
intellectual and teaching abilities, John Gabriel was to be given
responsibility as suhdirector of the Internal Seminary of the
Congregation in Paris. It was there, they esteemed in high places, his
rightful place. The Bishop of Saint-Flour, who greatly valued the
director of his boarding school, used all possible means of pe, suasion
to keep him in his diocese but all in vain. John Gabriel had been
almost six years in Saint-Flour and had marked forever the history
and land of this diocese of the Haute-Auvergne.

5. Paris
My new posting is better than my fanner for nrv health, which
is quite good now.John Gabriel was delighted with his nomination as subdirector
of the Internal Seminary with several courses in Holy Scripture for
the novices and students. lie excelled in the commentary on the
Gospel of John and the Letter to the Romans. This was a key post
that had been entrusted to him. In effect, since the titular director of'
the novitiate was an old and infirm priest, the weight of
responsibility fell on the shoulders of his coadjutor, already well
prepared for it by his experience in Saint-Flour. His primary mission
was to prepare new generations of missioners. Among the
candidates, still not very numerous at that time, coming into the
Congregation of the Mission, there were sonic young men coming
from the diocesan major seminaries, but also priests of all ages who
desired to join the Company. That meant that it was a very different
population to that which had filled the ecclesiastical boarding school
at Saint-Flour and, as a consequence, it required a very different
form of pedagogy. He continued to write regularly to his uncle,
Jacques, asking him to do some favours for him, such as providing
sonic of the older texts of the Congregation, which had escaped the
Revolution:
I/; by any chance, you have any older texts which relate to the
Congregation, such as hooks of customs, roles, circulars, etc.,
I ask you please to make nre a present of then:. In my position,
where I have so much need of grace, I need your good advice.-

Cf. VAtRIS, op. Cit., p. 10b.

Cf. Letter 32 (12 January 1833) to his father.
"Cf. Letter 38 (23 August 1833) to his uncle. Jacques Perbovre.
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Scarcely 30 years old, he needed to use all his charisma and
energy to assert himself. One priest, a candidate for admission, met
him in the rooms of the Procurator General of the Congregation,
Jean - Baptiste Etienne , and thought that he was a coadjutor brother.
John Gabriel, simply dressed, said not a word and seemed
self-effacing and retiring. What must have been this man's surprise
on learning that he was in the presence of his future subdirector!
This priest, 13 years John Gabriel's senior, soon came to know him,
and it was said, to appreciate in seeing in him... a saint. Beneath the
man's frail exterior there was hidden, in fact, a will that could
withstand any test and a character of steel. In the corridors of
St. Lazare, they said of John Gabriel that he had respect for all but
that it was difficult, almost impossible, to get him to bend, when he
judged that he had to be firm and unshakeable in his decisions. He
could he incisive in his replies and other responses since he had a
lively spirit. Without doubt introverted, he felt opposition and
reproach as a piercing sadness. Nevertheless, knowing how to
overcome his disposition, John Gabriel was aware of the heavy
responsibility entrusted to him and did all in his power to gain a high
level of mastery over his character.
When Adolphe Duhois, a seminarist who was received in Paris
on 4 October 1833, experienced difficulty in advancing in the
Vincentian way and had some health problems, to the point of
leaving the Internal Seminary and returning home to Breteuil, John
Gabriel helped him unfailingly, as if such support mattered in high
degree to him also:
Courage.... Do not tear neither illness nor death, say only:
"1 know that this will work out to ntv benefit... according to
ntv expectation and the hope that I ant not mistaken. I believe
that Jesus Christ it-ill be glorified in my body, either by my life
or by my death, as always; for Jesus Christ is my life and death
to inc is gain" (cf. Phil 1:19-21).

... He concludes his letter:
The more pure your soul, the more it will seek to leave this
world and be reunited with its God; and the more it
experiences this desire, the more it will seek to purify itself"'
Young Adolphe would be readmitted to the Congregation some

years later , making his vows in 1846 and dying at Chateau-I'Eveyue
on 7 October 1884.

"' CF. Letter 49 (30 June 1830) to Adolphe Duhois and VAURIS, op. Cit.,
p. 113.
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Towards his novices, John Gabriel showed himself to be a true
servant of the Lord of the Harvest and of the young labourers who
carried the call within. Thus, he has sonic words of encouragement
for one of his former pupils, M. Martin:

You altt'ays persevere according to your first plan and you
are, therefo re, always full of ardour for the foreign missions....
In order not to lack such a vocation as that to which you
aspire, it is necessary to work at becoming saints. Si Deus
pro nobis quis contra nos! (If God is for us, who can he
against trs!).°"
John Gabriel had been brought from Saint -Flour to be
subdirector, becoming director of the Internal Seminary of the
Congregation of the Mission from the autumn of 1832 to spring 1835.
During this short period, the candidates for the missions "ad gentes"
were admirably accompanied by their director. He knew how to
make the very fibre of this vocation echo through the events which
occurred at the Motherhouse. On 23 August 1833, he announces to
his uncle that some confreres were leaving to join M. Poussou in
Tripoli' and that two were leaving for the missions in China:'° a
compatriot from Figeac, Joseph Mouly," a future bishop, who would
spend more than 30 years in the Far East, and a former pupil from
the college in Montdidier, Francois-Xavier Danicourt,71 also a future
bishop, who was to return on 6 January 1860 with the remains of
John Gabriel. In March of the following year, it was Fr. Jean-Henri
Bald us'' who set off in his turn. John Gabriel availed of this occasion
to write to his ordination confrere, Jean-Baptiste Torrette, posted at

Cf. Letter 52 (2 January 1835) to M. Martin.
Marc-Antoine Poussou: born at Ste Victoire nears Cahors, 2 June 1794;
received into the Internal Seminary. 26 March 1818; took vows, 21 November
1822; died in Paris, 19-October 1860.
`Cf. Letter 38 (23 August 1833) to his uncle, Jacques.
Joseph-Martial Mouly: horn in Figeac, 2 August 1807; received into the
Internal Seminary, 18 October 1825; took vows, 19 October 1827; ordained
priest in Amiens, 2 April 1831; missionary in China in 1834: died in Peking.
4 December 1868.
Francois-Xavier Danicourt: born in Authies, 18 March 1806; received
into the Internal Seminary 8 September 1828: took vows in Montdidier,
27 September 1830; ordained priest in Amiens, 24 September 1831;
missionary in China in 1834; ordained bishop, 7 September 1851; given the
responsibility of bringing the hody of John Gabriel back to France in 1859;
arrived in Paris 6 January 1860: died in Paris, 2 February 1860.
Jean-Henri Baldus: horn in Ally, 26 January 1811; received into the
Internal Seminary, 11 June 1829; took vows. 12 June 1831; ordained priest in
March 1834; missionary in China in 1834; ordained bishop, 19 October 1845;
died at Kiou-kiang, 29 September 1869.
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Macao (an obligatory stopping-off point for the missionaries). He
sent some words of regret:

I flatter myself that I might be able to go and join you later but
the uncertainty of my health and, especialh', my unworthiness,
seers to prohibit inc forever from this beautiful destiny.... I will
support to my utmost those vocations for China which

manifest themselves.... St. Vincent draws many blessings on
his fa mily. They reach as far- as China since, from time to time,
y ou see Worthy missioners arrive."
China made the heart of the missioner beat faster. Its distant
shores attracted men of God. This land seemed the prototype of the
lands to be evangelised. One had to cross the seas to bring Christ to
the "infidels." It meant living to the utmost the gift of oneself given to
God. To participate in such a fruitful mystery was the secret desire of
John Gabriel who never ceased to invoke the saints that he might
take this route.
He who attempts nothing achieves nothing. John Gabriel sought
to request a posting to China for himself. He could no longer bear
seeing confreres leaving without him. The novices had had some
wind of this desire when their director spoke to them of a Vincentian
martyr in China, presented to them as a really emblematic figure:
Fr. Francis Regis Clet, martyred on 18 February 1820, the year in
which John Gabriel was himself a novice. When he himself was in
China, John Gabriel wrote to Fr. Jean-Baptiste Nozo, recalling:
Some years ago, M. Clet, after a career that was both long and
full of merit, had the joy of dying a martyr: none of the
Christians who knew him can desist from talking about his
good deeds and his virtues. We lack neither motives nor
examples to encourage and support us. However, tn. peak as I
am, all would seem insufficient to rite were I not able to count
on the powerful aid of your prayers and those of all our
confreres and of our Sisters of Charity."
John Gabriel's disappointment was great since refusal of
permission to go to the mission in China was made known to him
from the mouth of his spiritual director: six months of unrelenting
requests, only to get a clearly expressed refusal . Until , one day,
wearied by this uncustomary stubbornness, he finally gives in: John
Gabriel may apply to the Superior General, Dominique Salhorgne.
The advice of the General Council is, however, negative - with the
exception of that of the Procurator General, M. Etienne . John Gabriel

Cf. Letter 45 (10 March 1834) to Jean-Baptiste Torrette.
Cf. Letter 70 (19 DeLember 1835) to Fr. J.-B. Nozo.
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is a good director of novices, he is needed and, in any case, his
health, according to the doctor, is fragile and uncertain. Such a
mission involves considerable risks: the voyage is long and perilous:
the climate difficult to endure. Let us be mindful of the death of his
brother, Louis. But, after a sleepless night, the doctor changes his
mind. He no long has any objection to the departure for China of
Fr. John Gabriel Perbovre.
The business did not remain secret. The Motherhouse was
suddenly buzzing. His heart burning with a new joy, the future
missionary of China, hastens to announce the news to his uncle:
The Good Lord has just favoured ine with a precious grace of
whic•lt / ant truly unworthy. When he deigned to give me a
vocation to the ecclesiastical state, the principal motive which
decided me on responding to his voice was the hope of being
able to preach the Good News of salvation to the infidels.
Since then, I have never totally lost sight of this perspective
and the idea of the Chinese missions especially had always
made rrty heart beat faster. And them! dear uncle, today ^ nv
prayers are answered. It teas on the Feast of the Purification
that I was granted the mission for China , which makes me
believe that, in this matter, I olive a great deal to the Holy
Virgin.And, following this assurace, he writes again:
I ant going to leave with two of our voting confreres'? and
several priests from the Missions trangeres.7N

Mindful of the pain that awaited his parents, he asks his uncle:
I have just written to my parents; I hope that they will know
!tow to make this sacrifice like good Christians. Would von
please, when the occasion arises, console them and help them
frith your good advice.''
Preparations for the departure went quickly. It was impossible to
return to Le Puech one last time in order to embrace his relations
there. He did, however, have the chance to see, with great joy, his
voung brother, Jacques, at that time a brother in the Congregation,
and his sister and goddaughter, Antoinette, a Daughter of Charity in

'6 Cf. Letter 56 (Febtuarv 1835) to Jacques Perbovre.
77 Joseph Gabet and Joseph Pen-Y.
78 Louis Delamare, Jean Gauthier, Dominique Lefebvre, Joseph Callerv
and Joseph Renier.
7' Cf. letter 56 (February 1835) to Jacques Perbovre.
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Paris. John Gabriel was prepared for his farewells to his confreres
and novices. One of them, M. Peschaud,"' later recounted:
John Gabriel wished to make his farewells to the seminarists
but, overcome with emotion, he could hardly say a few words
to there, then he went on his knees to ask pardon of then: for
his bad example and the pain lie might have caused us, but all
fell to their knees too and asked his blessing.`
The final farewells took place in the entry-court of the
Motherhouse. In the presence of M. Salhorgne,M2 Superior General,
the blessing of God was asked for John Gabriel and his confreres and
they were left, finally, to go and join the Edmond, the ship which
would cans them from Le Ha\Te to the shores of China.
(1?I

(iI;NE CURRAN

, C.M., translator)

') Pierre Peschaud : arrived in China, 29 August 1837.
"Cited by A. Svlvestre in Jean-Gabriel Perbovre, pretre de la Mission,
,nartvr en Chine, Mothes , Moissac, 1994. p. 112.

12 Dominique Salhorgne : born in Toul , 3 September 1757: received into
the Internal Seminary, 27 October 1772: 12" Superior General : resigned,
15 August 1835 ; died , 25 May 1836.
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Introduction
In La vie du bienheureux Jean-Gabriel Perbovre, the author writes:
In our Blessed, the soul itself reigned above all. His whole body
served it with an edifying fidelity; all his senses obeyed it or,
what is store, it kept them under a hard and severe slavery.
This was a soul which, one might say, did not touch earth and
which lived amidst the weaknesses of humanity as an angel
which borrows its forms, u'heii it conies here below to
accomplish a celestial mission..
In the same way, we could also cite as typical of this type of
hagiography, this other relevant passage:
'He studied deeply Jesus crucified; at his feet he sought light
and strength, inept for his sins and those of others, forgot
every hing, forgot even himself and found himself; one might
say, in another world. "'
How can we, as historians, reckon the profound motivations of a
man who, situated in a particular context, gave his entire life in
following Christ, while we still avoid the traps of this teleological
history, so well characterised by these quotations? In trying to
circumvent these human conditionings, and thereby reducing a
man's life to a laconic "he was a man of his times" we risk casting
aside the very thing that constitutes the originality of a meeting. Can
we avoid reducing the things that might irk us, seeking to integrate
them into our familiar categories, so that we can agree to enter into

' La vie du bienheureux Jean-Gabriel Perboyre,
compagnic, 1889, p. 53.
Ibid., p. 79.
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dialogue with this representative of a past epoch who, however,
recalls for us the actuality of the Christian message?
For this reason, we propose, within the limits of this article, to
take account, in a precise and concise manner, of the weltantschauung
(metaphysical view of the world, underlying an understanding of
life) ' of John Gabriel Perboyre and, to that end, to start with what he
himself explicitly stated. The correspondence of the saint is a
precious source for this discourse since, in the variety of recipients, it
allows its access to this representation. In touching on this, we refuse
to separate heavenly from earthly realities, in order that we may
dialogue with this presupposed unity of thought and action.

The grandeur of God ; the unworthiness of man
In the letters of John-Gabriel Perboyre one finds, first and
massively, it vital consciousness of the grandeur of God. It is
concerned with a "severe relitrion which takes account of the unity
of God, such as was the case in the 19" century. God is the one who
is at the centre of this u'eltanschaming, and all things converge on
God. It is characterised firstly by a providentialist reading of the
history of the world,; of the mission in China," of the Congregation?
and even of individual and personal history.,

'Translation of the definition in the Petit Larousse, 2001.
' Cf. CHOLVY G. - IIILAIRE Y-M., Histoire de la France contemporaine
1800-1880, Toulouse, Privat, 1985, pp. 58-65.
' By way of example, we can take what Perboyre wrote on 8 November
1838 to the procurator of Macao; "One must abandon oneself to the care of
this providence, which governs all in this world with or without or even
contrary to human industry" (Saint JEAN-GABRIEL PERBOYRE, Correspondance,
Rome, Congregation of the Mission, Detti, 1996 [new edition, revised and
corrected] p. 192).

In his letter of 16 August 1836: "When will this little leaven have
penetrated this great mass? That is the secret of the One who holds all time in
his power" (ibid., p. 203).
At the end of 1837 he writes; "It is not without particular design that she
[Providence] has allowed them to go in first [Larihe and Rameaux whom
Perboyre suggests as Vicars General] in our mission in China, that she has used
them to renew them and put them in a state that one can now call prosperous
despite the sad dilapidation in which they found them" (ibid., pp. 262-263).
During his voyage to China, the boat went through a storm and
Perboyre suggests this reading of it in a letter of 29 June 1835: "However, we
kept our souls at peace, delighting in abandoning ourselves to the good
pleasure of the One who leads to the gates of the tomb and draws us hack
from them. He happily desired to lead us out of this crisis completely safe and
sound" (ibid., p. 104, cf. p. 122). He further states to his uncle on 10 August
1836: "We always placed so much more of our confidence in the Providence of
God that we counted less on our own and that of our guides."
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The justice and mercy of God characterise this providence which
ordains everything in the world. In order to illustrate this
fundamental conception, we can cite this passage from a letter of
27 October 1830 to his brother, Louis, who, at Le Havre, is on the
verge of embarking for China. Referring to "a prophesy which is
current in our country" and which foretold the conquest of Paris by
the Arabs, John Gabriel sets out what can be understood as the basic
presupposition of his view of his history:
While there truly be all these predictions, true or false, we
remain content, in the midst of vicissitudes and temporal
calamities, having as Father a God who only chastises us that
we Wright become wise, who allows evil only to draw good
from it. May he who has brought disorder into the world
upturn and reverse it all, God knows how to bring all to its
end and how to procure from it, by his adorable providence,
his greater glot-v and the sanctification of his elect. In hint
alone is our hope, our sole resource. He is our all; may he
eternally be .so.Here is the essential key for understanding the thought and
action of the saint and, equally certainly, of the Church in France
emerging from the Revolution which had overthrown the order of the
"Ancien Regime."
If God is at the centre, consequently time is understood as
orientated to permitting the realisation of the divine plan. Man is
invited to enter this dynamic, all the more so when he is a missioner.
John Gabriel, in a letter of 25 September 1837, expresses this
dynamism to Fr. Martin, director of the Internal Seminaire:
I cannot refrain from expressing often before God the great
desire that I have that he may cause the day to come when this
vast empire may become his heritage, sharing in the graces
which are reserved /Or it in the treasures of his mercies.... TO
Opposed to God, there is the world. One is struck today by
this essentially pessimistic perspective, but to the degree that the
ultimate end of man is to turn towards God and to work for his glory,
the world represents the opposite track or, at least, the option of
turning against the One God. The desolation of our world stands
in the way of the mercy of God. John Gabriel Perboyre writes as
follows to one of the Assistants of the Congregation, Jean Grappin,
on 18 August 1836:

Ibid., p. 44.
"Ibid., p. 251.
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The more one travels the world, the more is one struck by the
truth of these words: "Misericordia Dontini plena est terra'but one also sees the truth of: "Desolatione desolata est terra."
Yes, whichever way one turns, one finds it to be infested with
vice and soiled with iniquity. There are saints who have died
in sorrow to see God so off ended by men. "
Man, therefore, must choose: God or the world. Salvation is "this
great undertaking" and one prepares for it here below. The
devaluing of ethical values is a consequence of this choice. This is
what he expresses to his youngest brother, Antoine, in direct fashion:

Do not forget, nzy dear brother, that our life passes like a
shadow, and that, at death, we will be treated as we have
merited by our vices or our virtues. Have a horror of the
pleasures of the world. Seek always above the eternal rewards;
all the rest is only vanity. '
This is expressed again in even more direct fashion when he
announces, in the letter of 15 February 1832, to his parents the death
of his brother, Louis:
Let us shun the world, detach ourselves from all things of the
earth, and attach ourselves only to God and to his service; we
will receive at death only what we have sown during life.'°
In the same way, when he learns that his father is sick, he writes,
in a letter to his brother, Antoine, on 14 January 1834:
The Good God only afflicts him for his own good, he must be
assured of that. In his suffering, he expiates the pains which
he would have to undergo in Pu rgatory and he merits a greater
glory for heaven. Thus, I pray him to profit from the graces of
the illness by holy resignation and perfect patience. I strongly
advise hint during his convalescence to make a general
confession of his whole life.
And John Gabriel avails of the opportunity to develop this
traditional spirituality of the Christian way of the 'art of dying':
At whatever moment the Celestial Father judges it right to call
its to him, we must find ourselves completely ready. It is too
late to wait until old age, violent illness or sudden death. Each
illness must be a continual preparation for a holy death; it has

" Ibid., pp. 222-223.
'' CHOWS N' - I IILAIRE, op. cit., pp. 59-60.
PERBOYRE, Correspondance, op. cit., 20 January 1835, p. 97.
Ibid., p. 56.
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been allotted to us only to obtain a precious eternity. As for
You, rnY dear brother, even though you are still young, reflect
that you may die any day. Live as if each day was to be the last
of your life. Moreover, one cannot amass treasures in heaven
too soon or too earelidlY. instead of imitating those who waste
the time of their youth in vain pleasures, apply yourself all the
more to observing the Law of God."
Suffering is integral to this spirituality and John Gabriel takes
this up again with his cousin in Montgesty in 1833:

The Good Lord chastises those lie loves; see suffering as gifts
front heaven and as an excellent means to sanctification and
salvation. 1°
This impossibility of man's saving himself in the world is also
what he experiences himself at the level of his own journey. Before
entering the seminary at Montauban, in a letter to his father on
16 June 1817 - the first letter we have - he writes:

I have consulted God in order to know the state that I must
embrace in order to move more surelv towards heaven. After
^ num, prayers, I believe that the Lord wished me to enter the
ecclesiastical state.'When he was less than two years a priest, he shared with his
brother, Louis, on 11 July 1828:

Here / see myself in my 2T'' year; alas! in my past life, what a
terrible emptiness for eternity.'"
Finally, in his last letter to Jean-Baptiste Torette, procurator in
Macao, dated 16 August 1839, lie bore witness to the same sentiment
with regard to the expenses incurred in getting hernia supports
for him:
As to the suggestion that the expenses paid our for me in this
matter might be useless, this I acknowledge and avow, with far
less difficulty than / acknowledge more and more the
uselessness of all those costs which / have incurred for the
Congregation in the 20 years that I have been in its care, and
I assure you that this is one of my greatest sorrows, which will
remain ^vitlt me no doubt as long as the Good Lord endures
me in this ^ vorld.'°

" Ibid.,
'° Ibid.,
" Ibid.
Ibid.,
Ibid.,

pp. 78-80.
p. 3.
from St. Flour, p. 22.
p. 303.
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This consciousness of the emptiness of human life - the
sentiment of the creature in face of its creator, since it owes all
things to him -- is increased by pastoral duty. In order to announce
the date of his priestly ordination, he writes to his father on
24 August 1826:

It is, therefore, decided, my most dear father, and the day is
not far off when the Lord will place on my head forever the

yoke of priesthood; this will be the greatest day of my life. What
happiness for one, if I can receive priesthood with all the
necessary dispositions! What a source of grace for me and
others! The mercy o1 God must be great since it chooses such
unworthy ministers; you know hots, little I have merited this
great favour. Beseech Our Lord, I pray you, that lie ina.v riot
allow me to abuse the graces that lie deigns to accord me. 211
The majesty of God is the measure of the insignificance of man
to the degree that it recalls also the grandeur and beauty of God's
plan for man.

History
One finds the same pessimistic perspective with regard to the
present times. To his brother, Louis, who had told him that he was
going to teach philosophy, John Gabriel answers in his letter of
24 May 1828:
It is no small thing to be a professor of philosophy in a tinge
when each person is imposing on this science the ideas that
please hurt, where each has his system, his opinions, where
there are more schools than masters.21
The rupture was introduced by the French Revolution and the
saint repeats the same alarmist diagnosis as the opponents of the
Revolution and the defenders of Ultramontane Catholicism. To his
brother, Louis, in Macao, he writes in July 1831:
His Lords/tip the Count de Maistre ' said in 1820 that Europe,
like him, was heading for the tomb; you, who in order not to
be sucked in with her, have hastened to distance yourself from
her, you must be curious to know if there is still left in her any

20Ibid., p. 7.
=1 Ibid., p. 20. Philosophy, too worldly, risked losing from sight the idea
of this adorable Majesty" (ibid., p. 59).
2' Joseph de Maistre (1753-1821) played an essential role in the evolution
of Catholicism after the tragic period of the French Revolution. Only the
Church could permit a true restoration since what was in question was the
ve-t foundation of society.
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breath of life. Here is her report: you will see that the patient is
still in a state of suffering; and, in the crises that size has had
to undergo, you will see that there is still some life left in her
ailing limbs. "
The world is as though held by this rule of decline which leads it
inexorably towards disorder. This letter of July 1831 to his brother,
Louis,' is certainly the most important for us in order to grasp the
political understanding of this tnissioner. In effect, he develops in it
a defence of legitimacy and legality:
Since the Revolution of July, ministers have succeeded one
another with the rapidity of lightening. The government has
often had to struggle with the anarchists for the streets of the
capital and keep watch on the machinations, both true and
suspected, of the partisans of the Ancien Regime.21
In the same movement he rejects the "populace of Paris" and the
"schismatic Gregoire."'° On this subject, he reported to his brother:
On the occasion of' the funeral service which was held,
imprudently, on the anniversary of the death of the Duc de
Berry, the populace of Paris horribly sacked the church of
Saint Germain l'Auxerrois and the palace and country-house
of the Archbishop. The Abbey Church at Bois has been
unworthily and legally profaned. The minister of police
brought in, by means of force, the body of the schis matic
Gregoire, former constitutional bishop, who persisted in his
error even unto death.'What is primary for him is respect for order and tranquillity. In
fact, all forms of disorder are contrary to holy endeavours. What is
essential is found only at this level. In a significant way, he draws out
the moral lessons of this political situation for his brother, Antoine,
in the letter of 14 April 1834:

PERHOYRE , Conesporuiatice, op. cit., p. 47.
a Louis had died a little while after his departure from France, on 2 May
1831. John Gabriel learnt this only in February 1832, as lie indicates in a
letter to his Uncle: ibid., p. 57, and also that to his parents, 15 February 1832,
ibid., p. 56.
Ibid., p. 48.
Henri Gregoire (1750-1831) deputy of the Constitutional Assembly,
fought for the unity of the Three Orders (Nobility, Clergy and People). He
voted for the declaration of the Rights of Man and also tt,c Civil Constitution
of the Clergy. He was consecrated as Constitutional Bishop of the Diocese of
Blois. Unbending, he refused, even on his deathbed, to recant his
constitutional allegiance.
PrrRHOYRF., Correspondarice, op. cit., p. 48.
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There have been some troubles in Paris these past days; it is
now over. There have been men killed and others wounded....
Our district remains very calm; moreover, we are tinder the
protection of St. Vincent de Paul, our good father, whose
body is exposed for public veneration in our church. A great
crowd of people come here each day this week because of the
novena being offered in his honour. This proves to you that,
while some work to their own perdition , others focus on
their salvation. Strive, my dear brother, seriously to imitate
these latter.=1
Revolution, which seemed a loss of time and a waste of energy,
is feared. In the letter to his brother, Louis, on 24 August 1830 - just
after the July Revolution which overthrew the Bourbons in order to
put in a constitutional monarchy under Philip of Orleans - he
writes, not without some exaggeration:

I have been in mortal fear since the first news of the
Revolution, right up to the moment when we learned that you
were safe!
He continues , passing on a rumour:
I wept torrents of tears, when I was told that the body of
St. Vincent had been thrown into the Seine, and I could only
be consoled when I learned that I was completely misled. May
the Lord continue to favour with his divine protection both
you and all the children of St. Vincent! 29
If there is never any question, in the correspondence of John
Gabriel Perboyre, of what was fundamentally at stake in the French
Revolution, it had still been the cause of a "grievous lacuna," l°
prejudicial to the plan of God himself. Happily, in the end
God, having reestablished in France the family of St. Vincent,
and having put it in the position of fulfilling all its
commitments, it has hastened anew to the aid of the Chinese.31
Politics holds no interest for him ; the only thing that matters is
the supernatural and for man actively to strive for his salvation.

2' Ibid., p. 88.
Ibid., p. 39.
'° Ibid., p. 200.
Ibid.
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L'Avenir, the "system " of M. de Lamennais
In this context, the sole favourable attitude in which basic
issues may be touched on is found in relation to the paper L'Avenir
(The Future) of Felicite de Lamennais 3' whose motto was "God
and Liberty," which came out after the revolution of July, from
16 October 1830 to 15 November 1831. It was characteristic of the
attitude of the French Clergy who showed great interest in the paper.
It is in the letter to Louis at Macao, written towards July 1831, that
John Gabriel Perboyre is most explicit on this question:',,
Just a word on the paper L'Avenir. As your know, it is edited
by an intrepid army of ultraniontanists with M. de Lamennais
as their captain. The doctrines which are defended therein are
only those best developed principles which M. de Lamennais
has already unveiled in his work on the progress of the
Revolution. You cannot imagine how much this paper has
stirred up reactions. In general, the bishops of France do not
like it. However, it is more or less in everv diocese. Everywhere
there are hot partisans and numerous opponents. It has
succeeded very well in Belgium. In Rome, there are those for
and those against. The editors have addressed a declaration to
the Holy See in which the set out their philosophical,
theological and political principles, begging the Holy Father to
decide on the delicate issues which then submit to him. But

'' Lamennais ( 1782-1854 ), along with Montalembert, is one of the
principal representatives of liberal Catholicism . The paper attempts to get
closer to the revolutionary principles , the first of which was certainly liberty:
the paper reclaimed liberty of conscience with, as a corollary , the separation
of Church and State, freedom of education , of the press and of association....
From December 1831 to July 1832 , the "pilgrims of liberty" were in Rome in
order to win the support of the Pope . After an interview , in which no
reference was made to the paper , on their return from Rome, they learned of
the publication of the Bull Mirari Vos on 15 August 1832. Gregory XVI,
without ever directly referring to the paper, condemned the doctrines of
L'Avenir and , in particular , that of liberalism : " This false and absurd maxim,
or rather this delirium , according to which one can procure and guarantee
liberty of conscience for all."
" The attitude of the biographers of John Gabriel Perboyre is noteworthy:
for example , La vie du bienireureux Jean-Gabriel Perbovre, op. cit. , remains
entirely silent on this question about the influence of Lamennais and the
paper L 'Avenir, whereas , taking up the commentary of FRAN(:o1S VAURIS, Le
disciple de Jesus, on vie do Venerable Perbovre, Paris, 1853, the note on page 53
of the Correspoatdance , op. cit ., comments : " While superior of Saint-Flour, the
saint had adopted the system of Fr . de Lamennais because he thought it a
suitable contribution to the good of the Church ," then cites the first biography
setting forth in evidence the fidelity of John Gabriel Perbovre to the decision
of the Pope.
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Rome has said nothing these past four or five months since the
dcclaratiorr was sell! there."
Since 1828, in his letter of 24 May, the system of M. de
Lamennais" was a topic of discussion with his brother Louis and
John Gabriel, being up-to-date with current writings, sums up:
As for the doctrine of' the latter f...1 there are a good number of
works which can perfectly well satisfy You on the above.'`
Finally, in a letter to his cousin, parish priest of Jussies in the
canton of Catus, we find another important reference that allows us
to appreciate his attitude:

Our uncle in Montauban has just written to me that a huge
storm has arisen against our Gentlemen (of the Mission) in

Cahors, because of "Lamennaisian" opinions. I find it difjictilt
to believe, partly because his huge distaste for M. de
Lamennais may have caused him to fall into exaggeration,
partly because our confreres are very circumspect in this
regard. And how could one pursue men who only wish to have

the opinions of the Holy See and who keep it in their heart
until the Holy See has pronounced that they are mistaken. You
are well-placed to find out the truth, since you go often to
Cahors. Could You please pass it on to nie?
I have read the first two issues of the Gazette du Clerge. It is
often close in tone to L'Avenir in its basic doctrines, but it is
more moderate and gentle in its format, and is inferior to the
other in terms of' editing talent. I can inforn you that the
famous pilgrims have arrived in Rome. They will spend a
month there before being presented to the Pope, in order to see,
while they are waiting, what the atmosphere of the office is
like. M. de Lamennais was very tired after the voyage. As soon
as the Legate from Florence knew that he had arrived in town,
he hurried to invite hint to dinner, and received him in most
brilliant fashion in most distinguished company. You will
learn with great pleasure that the author of the Essay on
Indifference', has written an essay on Catholic philosophy
which, they say, eclipses all his other works. But before
releasing it, lie wishes to resolve the issue about L'Avenir.'

PERBOYRr , Correspondanee, op. cit., pp. 48-49.
/bid., p. 21.
This consists of two volumes , published in 1817 and 1820 , in which
Lamennais attacks the philosophy developed by the encyclopedists.
PERBOYRE , Cor-respotidartce , op. cit ., pp. 53-54.
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It is only in this context that John Gabriel Pcrbovre shows and
expresses an interest in socio-political questions but, like the young
clergy, to soften them after the condemnation from Rome.

Missioner
This attitude of breaking with the world shows itself concretely
in the departure of' the missioner for another country. In order to
understand this missionary spirituality well, we have to refs' to two
significant passages in the letters of John Gabriel. There is, firstly, the
letter to his brother, Louis. of 8 October 1830, where he responds to
the news of the latter's departure for China:
Nature is grieved but faith comes to console. In order to
endure my weakness and ease nrv pain, I see before me the
glop- which vou will offer to God and the salvation of the souls
that You will have the happiness of' wresting away from the
slave:r-v of the demon. The hope of seeing you again, if not here
below at least in the heavenly fatherland, eases the bitterness of
my sorrow. Go, therefore, my beloved brother, go where the
voice of God calls You. You take mY sorrow with you but my
be.st wishes will /allow vou everywhere.
[...J Mav the guardian angels of the pagan countries which
You are destined to evangelise greet you on Your arrival, aid
You in all your undertakings and obtain for You immense
success in establishing the reign of God! May we both live the
life of " the saints and die the death of the elect!
I fear that I have not been faithful' to the vocation that the
Lord has given vou. Pray God to make me know his /tol• trill
and to conform me to it. Obtain firr me, of his nrercifid
goodness, forgiveness for my sinfulness and the spirit of our
holy state in order that I may become a good Christian, a good
priest and a good missioner."
Later, there is the announcement to his uncle of his own
departure for this same mission, in a letter dated February 1835:
I have great news to tell vou. The good God has favoured me
with a very special grace of which I ant wholly unworthy.
When he deigned to bestow on me a vocation for the
ecclesiastical state, the principal motive which decided the to
respond to his voice was the hope of being able to preach to
the infidels the good news of .salvation. Since then, I have
never altogether lost sight of this view and the idea of the

"Ibid., p. 41.
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missions in China especially made n:v heart beat faster. And
nowv! my dear uncle, niv desires have today finally been heard.
It was on the fast of the Purification that I was named to the
mission in China, which makes me think that , in tl^ is , I owe a
great deal to the Blessed Virgin . Help nte, please, to thank her
and to beseech her to thank Our Lord for ^ rre. I ant to leave
with two of our young priests and several priests from the
"Missions Etrangeres. "
[...] May God grant me ilrc g races I need for a good crossing,
to live and the as a irrrc rissioner."
God is the beginning and end of all involvement. Into this space
the missioner's task is inserted , which consists of establishing the
reign of God. There is no autonomy at all since , in all human
initiative, one must recognise the action of God.
With his departure for China on 21 March 1835, the division
(between spirit and world) which he had never ceased to live, became
concrete. He writes to his uncle some days before embarking
(18 March):

I hasten to send you my farewells once again before I leave this
fatherland which will now cease to be mine."'
He is making solid this separation which suffuses all the spiritual
life in a radical way.'l
Life, for John Gabriel, is envisaged as a combat for Christ. The
absolutely military obedience of the missioner is understood in this
way. To M. Torrette, he writes on 15 July 1835:
Happy to fight under your flag, I give rnysel/' to you without
reservation. I will work under whichever confrere you wish, I
will go where you tiwish, even into Tartar' and beyond. It will
be enough that you may be able to get some use of nte."
To the Superior General, Jean - Baptiste
19 December 1835, he declares:

Nozo, in a letter of

A soldier in whom temerity takes the place of courage, I have

felt m ^ry heart tremble at the approach of battle. I have never
been happier than in this situation. I do not know what is in

" Ibid., p. 100.
'Ibid., pp. 100-101.
" Even at the time of Louis' departure, he had written to his uncle, on
23 August 1833: "Those who leave are filled with jo-. Those who remain can
only console themselves with the hope of following on later." Ibid., p. 69.
42Ibid., p. 110.
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store for me in the employment which opens before rne;
doubtless many crosses, for that is the daily bread of the
missioner. And what better could one wish for, than to go and
preach Christ crucified? May lie allow me to taste the
sweetness of his bitter chalice! May he make me worthy of the
scouts who have gone before me! May he permit none of us to
belittle the fine examples which our Congregation offers us in
these far-off countries."
Learning the subtleties of the Chinese language , the missioner
adds, in a letter to his sister , Antoinette , in November 1835:
When we know it fairly fluently, we can use it to wage war on
Satan in the vast empire of China, where there are still
millions of pagans.44
The missioner who risks his life "in enemy territory " °' must
persevere:
It would not be useless to recall that suffering is the lot of the
missioner.'°
Taking up the image of St. Paul, and making the link with his
long and painful journeys, he writes to his uncle on 10 October 1836:
If l have come so far it is doubtless in order to run still furtherin this arena. God grant that I may run in such a way as to
gain my everlasting crown."
The missioner, familiar with suffering, thus cooperates with the
plan of God. If, for himself, John Gabriel Perbovre, takes care not to
inflate his "little efforts" - he is nothing of himself: "A little runt,""
it was enough for him "to be a good little mouse" "' - he delighted in
recording the qualities and virtues he found in his confreres
(especially Frs. Larihe and Rameaux) 50 and sets out a demanding

" Ibid., p. 148.
" Ibid., p. 145.
" Ibid., p. 176.
" Ibid., p. 103. Suffering possesses curative properties with regard to
health: ibid., p. 79. Cf. the letter to his cousin in Montgesty, ibid., p. 65.
Cf. above.
07 ibid., p. 197.
Ibid. Letter to his uncle, 24 July 1835, p. 1 12.
Ibid. To his brother, Jacques, 18 September 1838, p. 274.
° Ibid. Letter to his uncle, 10 August 1836, p. 182. "Rameaux, who really
is the father of the Christians" (ibid., p. 195). To the Superior General, letter
of 18 August 1836, ibid., p. 217. Describing the apostolic work of his
confreres, John Gabriel adds: "I would especially like to glean some ears in
order to be able to place them beside the great sheaves of my confreres in the
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image for the missioner. To M. Martin, director of the Internal
Seminary, he describes the demands of formation in a letter of
4 November 1835:
You see what devotion you must inspire in those whom you
are forming for its. They must be filled with sanctity and
prudence. Show me a saint and I will show you a man who
possesses all the virtues to a high degree of perfection.
Prudence presupposes great rectitude and a certain breath of
judgement, it embraces the spirit of discernment and of good
conduct and, that good may be achieved, it demands strength
of soul and unconquerable constancy. This prudence cannot
be simply a natural quality, but is, still more, a supernatural
gift, and must be a truly heavenly wisdom. After all, if the
mission gives authority to the apostles, it is only the
communication of the Spirit of God that gives them the power
to convert the world."
In all things, he is concerned with recognising the initiative and
work of God.
Two things are inseparable for the missioner: to work for his
own sanctification and to strive for the salvation of his neighbour. To
his parents, he writes on 22 August 1836:
My veny dear parents, have no other concept fur me except to
pray that I may save myself and that I may contribute to
saving others."
Asking a priest to continue to pray that he might obtain the
protection of the Lord, John Gabriel adds, in a letter of 22 August
1837:

In order that I may have the happiness of contributing a little
to his glom , by working for my salvation and cooperating in
the salvation of m_v neighbour.;

fields of the Great Father, in order that I might have some share in their
reward." /bid., p. 223.
Ibid., p. 138.
Ibid., p. 225.
Not without some humour, he renews, in a very beautiful passage, this
same invitation to his sister, Antoinette, which we cannot fail to quote, at
least in this footnote: "Do not thing that the Chinese are always hot on my
heels and that they dream of nothing but being rid of me. These are people
whom I love more than I fear. I assure you, I do not fear even the Emperor,
the Mandarins or their flunkies. I have, however, one particular enemy in this
country, whose challenges I must meet. This one is to be feared: he is the
most wicked that I have known; and lie is not Chinese, he is a European. Ile
was baptised at birth; and has since been ordained priest. He came from
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From this point of view, prayer is every- whit as important as
action, for he is utterly concerned with living out this availability to
God. In the letter to his uncle, referring to the work of The Society
for the Propagation of the Faith," he insisted on this double
dimension of prayer: on the one hand supplication for the conversion
of China:
If you see prayers rise up to heaven from all parts, ever more
increased, ever more fervent, you could judge front afar better
than we who are so near if the Kingdom is close to this great
nation;

yet, on the other hand , as a struggle against Satan , he formulates
this vow:
Mav all their brothers in Jesus Christ be en flatned With the
same zeal for the cause of our Heavenly King, be part of the
same spiritual army and take up the amts off prayer in order
that they may bring about the fall of the Empire of Satan!5o

Mission
The tendency which consists in idealising the past seems
characteristic of the post-revolutionary period. The present was all
degradation and the entire focus was on reaching the heights of this
prestigious past. With regard to mission, John Gabriel Perboyre
misses the situation at the beginning of the 18''' century,: to the Vicar
General in Saint-Flour, he writes on 16 August 1836:
The missioners are now, in the mission its Peking, its a
position that is very different frosts that which they knew
previously. Then, even though they had onh been admitted to
Peking as European experts, called there to set up an academy
of science and arts, they were able, under this guise, to

France to China with us and on the same ship. I have no doubt that he will
pursue me everywhere and will, most certainly, cause my ruin it I have the
misfortune to fall alone into his hands. I will not give you his name for you
already know him: if you can obtain his conversion, you will do him great
service and your brother will owe you his happiness." Ibid., November 1835,
pp. 145-146.
The Society for the Propagation of the Faith was founded in Lyons in
1819 and in 1822 the Arntales were published in order to make this missionary
undertaking known. It was a means of stirring up both prayers and donations
from Catholics for the missions.
PERBOYRE, Corrrespottdatice, op. cit., Letter to his uncle, 16 August 1836,
pp. 203-204.
`° ibid.
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exercise, right in the heart of the capital, all the functions of a
missioner: to direct a sentinarv, preach religion continually in
their church, receive more than 200 retreatants in their house
each year, form catechists, explain cases of conscience each
day to the Chinese priests during two months of holiday which
they took amongst them on returning from mission, take care
of the Christians in the various areas of the town, from which
they knew how to escape secretly, in spite of the Emperors
restrictions, in order to go on mission in the countryside, etc. 17
With regard to missions, John Gabriel emphasised, on one hand,
the misery of the Christians in China: from Macao, he writes, without
actually seeing it himself: "Our Christians are generally in great
miserv." 51 To his uncle, from Honan, on 10 August 1836, he writes:
"Those who do not die live on practically nothing." S9 He recalls "the
extreme misery""' for his cousin Caviole, parish priest of Catus, in a
letter of 12 September 1838. On the other hand, linked with this
material misery, is the small number of Christians:
Scattered over the surface of the empire they [the Christians]
are among the hoard off pagans as small fish are in the sea;
calculating the total number of Chinese at 300 million: in 13
or 14 hundred one will scarcely find one Christiatt.b1
Describing the Chinese mission, he writes in a letter of 22 August
1837 to a priest in the parish of St. Eustache:
There are in China some 40 European priests and about
80 Chinese priests. The number of workers is not yet sufficient
to care for the lone Christians who, however, amid the vast
population of Chinese who serve the demon, seem merely as
the scattered ears that escape the scythe of the harvester. In the
various provinces, occasionally pagans will convert but, in
such a vast mass, it is hardly significant. One must hope that
God, whose judgements are t.mpertetrahle, will one day cause
this great nation to enter into the heart of the Church. The life
of the missiorters in China is completely apostolic; it is spent
antid tiredness and dangers; three-quarters of the year, they
must cover great distances in order to direct the Christian
communities, preach, administer the sacraments etc., living
frugally in a counts, inhere the rich, as evenywhere, live well

" ibid.,
ibid.,
"Ibid.,
"' Ibid.,
" Ibid.,

p. 201.
Letter of 6 November 183-5, p. 143.
P. 195.
pp. 269-270.
Letter of 16 August 1856, p. 203.
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but where the poor do not always have even a little rice to feed
IhI'nrselve.ti.... 12
A year later, in a letter to his cousin Caviole, parish priest of
Catus, he writes, on 12 September 1838:
It is, as you know, a great field covered with a huge harvest;
but its gospel workers are, in proportion, very few in number.
Although belonging to different bodies and different countries,
they all work together, with a unity of views and doctrines,
united by links of the same spirit, equally zealous and
indefatigable in taking up the same works and bearing the
same cross, equally convinced that, if the hand of God is not
in it, the hand of man can do nothing. These attitudes,
supported by the continual and fervent prayers which are
offered in the whole Church for the conversion of China, may
be the best intimation one can have today, that the days of
mercy are being prepared for this immense population which
has, until now, been estranged from the life of God. If it is not
given to us to see the dawn of these happy days, let us, at least,
never cease to invoke them with all the ardour of our desires.'
In these descriptions, which emphasise the small number, one
finds an ideally apostolic description of the missionary work. With
the entire Church, it is reaching out toward the realization of
God's design.
By way of conclusion
The mission which the missioners lived in China in the
19''' century existed in a very precise context, as much at the interior
level - Catholicism in France must find its feet again after the
turmoil of the Revolution - as at the exterior level: the call to
convert this vast empire where "Satan reigns." In either case,
"Almighty God" is the principal actor. In the West, the signs of the
times seem always to lead to death, even as, on the other side, they
announce "happy days." The missioner finds himself involved in this
struggle against the dimensions of the world.
One must take account also of the unity of the weltanschuung of
John Gabriel Perboyre, which we may characterise as a spirituality of
suffering and of rupture, of battle and glory. In fact, the determining
factor is salvation; that is to say, the definitive choice of God. The
world then holds no further interest save as a place of passage, the
arena where one prepares for eternity. It holds no interest in itself

Ibid., p. 235.
" [bid., p. 266.
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and poses the considerable risk of encouraging one to forget the
ultimate goal of man.
To use the words of' Paul Ricocur:
What we must honour front the past is not that it no longer is
but that it on ce was. Therefore, the message of" history to
memory, of history to the than who remembers, is to add to
the task of'remembering not solely a mourning for that which
no longer is but a debt to that which once taus."'
We may, finally, recognise the importance of this study with
regard to the correspondence of John Gabriel Perboyre. This work of
history allows us to take account of the gap between a witness to the
faith - John Gabriel Perboyre - and our contemporary era. And, at
the same time, it makes us recognise the debt which we owe. To
undertake this task, is to hear another invitation and to let it resonate
in us - in our daily life, in what is closest to us - in other words
which are no longer familiar to our culture, a Good News.
(E( GFNE CURRAs,

C.M., translator)

'" PAUL RICOGUR, "Definition de la memoire d'un point de vue
philosophique," in Pourquoi se souvenir?, Academic Universelle des Cultures,
Paris, Grasset, 1999, p. 32.
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St. John Gabriel Perboyre.
A mis en scene
by Joseph Loftus, C.M.
Province of Ireland
Introduction

... Perhovre was a special sort. The threat of persecution and
the other difficulties of missionary life deep inside China
seeminghv purified and ennobled him.
St. John Gabriel Per'bovre, has often been, in this reader's case at
least, a "plaster saint"; one who stared down from his cross at the
moment of his death and inspired, perhaps, by his heroism, but only
in a very conventional way and not so as to actually invite imitation.
The letters reveal a more complex individual. What proved most
interesting was not the martyrdom, which could he seen as an
unfortunate accident albeit borne with extraordinary faith, but the
way in which this man responds so buoyantly to the difficulties of his
particular missionary life. Therefore I have chosen in this paper to
focus on the situation of the mission in China at the time of the
saint's arrival and explore some of the issues of the day.
Initially 1 hoped to research the catechetical methods adopted by
Perhovre in his work in China. However, I had too little material to
hand and the letters themselves were too limited a source on which
to base a study. This is an important area of research and I hope, if
time affords, to look into the matter further. I chose instead to
examine the mission in 1835 when Perhovre arrived in China and
found there was a great deal to explore. The letters reveal a man
wrestling with the challenges of a mission that was in many ways
very different from what he expected. For now I have chosen to try
and unravel the various strands that made up Perboyre's missionary
situation. I have chosen to do this as I have found, from reading both
the letters and secondary sources, that the situation in 1835 was
much different from my own imagining. Also the letters are very
confusing when read through the prism of ecclesial forms, which,
although, part of our mental picture of the Congregation's mission in
China, actually postdate the saint's death.

'

PETER WARD

FAY, The Opium War, p. 102.
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One aspect of this short article may confuse the reader
unfamiliar with Chinese phonetics. Studies of the saint tend to adopt
an archaic convention with regard to the transliteration of both
Chinese personal and place names. They either use the idiosyncratic
transliterations of Perboyre himself or 19" French models. The
Chinese government adopted its own transliteration standard in the
I950s (usually called Pinvin), which is now widely accepted for
transliteration of Chinese terms. Thus Pekin (French) or Peking
(Wade-Giles) becomes Beijing. For this paper I have chosen, quotes
aside, to use Pinyin throughout.-' Such a convention may initially be
confusing for a Vincentian readership, but I believe will he more
useful in the long run and will allow our researches to enter more
easily the mainstream of reflections on the history of the Church
in China.
A final remark would be to say this article is based on too narrow
a range of research as I do not have access to the materials that
would have most enhanced this study, namely the letters of the
saint's contemporaries. Also my secondary sources are quite limited.
I hope however that this small attempt to insert the saint 's mission in
China into its social and historical context will add to our
appreciation of his holiness.

I would most like to have given more accurate details of the
places where Perboyre worked, but they were impossible to
reconstruct from the letters and I suspect that the information is
available in secondary sources not to hand.
China , the Dream and the Reality
i/us Chow is so di//errru /roast other countries that u'erc one
not on the spot one would never be well acquainted with its
concerns.;
Until the moment when he stepped off the "Royal George" at
Macao, the Chinese Empire existed for him only as a place of heroes
and devils, of blood soaked clothing and the cords which had
strangled his confrere Francis Regis Clet, C.M.. 15 nears earlier.
China was also the country his brother had died trying to reach and,
increasingly, the land to which a renewed French Church looked
towards as the object of its missionary zeal. A romantic notion of
martyrdom, rather than a real understanding of the country that was
to be his home had nurtured his missionary vocation. For the next
five years he was to become acquainted with the real concerns of

'There are a few place names such as Macao and Canton , which.
because of their familiarity . do not follow this convention.
' Corresporrdance, 87, to Jean-Baptiste Torrette , C.M., in Macao , p. 241.
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China while at the same time always retaining it sense of having been
"sent from France." Paradoxically, it was the letting go of the rather
romantic vision of martyrdom that prepared him for the martyrdom
he was to endure. It could he said that his heroism was not the way
in which he accepted the sentence of death on l 1 September 1840
but rather in the slow reshaping of his missionary vision that took
place in the preceding five years. He had learned that China was
different and yet in coming to terms with those differences, he was
prepared when the couriers arrived from Emperor DaoGuang with
dispatches confirming his fate. Generations of missionaries to China,
inspired in turn by his heroism have had to make the same
transition, though not all managed to do so with such inner peace.'
When Perbovre set foot on Chinese soil he arrived in a country in
the last phase of less than blissful isolation from the currents that
were shaping the 19`-century world order. The industrial revolution
and peace in Europe was stimulating the global economy; China, were
she open to it, was a natural partner in the development of commerce.
The Chinese Empire's economic self-sufficiency and assumptions
about its place at the centre of the global political landscape bore little
relationship to immerging patterns of world trade or the growing
importance of European and, later, America power.
In 1835, China was ruled by the "indolent and narrow-minded"'
emperor, Dao Guang. lie was the sixth ruler of the foreign and
unpopular Qing Dynasty. He had not only to attend to the
still-insignificant incursions of the foreigners, but also to deal with
peasant revolts, historically a sign of dynastic upheavals.° Despite
these pressures, the imperial woridview allowed him to think that he
alone was the only serious player on the world stage and that he
needed nothing from abroad. As a result, he accepted only tribute
from foreign emissaries, rather as a parent might accept graciously it
handmade gift from a child returning from kindergarten class. It
mattered little whether the tribute came from a minor princedom in
Indonesia or the powerful United Kingdom of Great Britain and
Ireland. As his position was incomparable with the leaders of any
barbarian state, he could not even conceive of a trading "partnership"
and thus resisted all attempts at a dialogue of equals. The pent-up
pressures on international trade, with demand for China's goods in
the West having no equivalent demand in China for Western-

' PETER WARD FAY, op. cit. Peter Fay notes that other missionaries were
just upset by the difficulties that ennobled Perboyre. One would love to
compare Perboyre's letters with those of his companions Rameaux or Baldus.

KENNETH SCOTT LAToURETTE, A History of the Christian Mission in
China, 1929, p. 286.
'These revolts culminated, in the 1850s, with the disastrous Taiping
Rebellion during which 20,000,000 lost their lives.
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manufactured items, eventually led to the illegal trade in a product
which the Chinese did want, opium. The results of this unregulated
situation was to end China's isolation and force her, after 1840, to
open her doors to the traders and missionaries who arrived at her
borders. However in 1835 the Chinese Empire still preserved the
semblance of its former greatness And western traders and
missioners alike, lacking the military support of their governments,
had to kowtow before the celestial throne or risk punishment. The
arrangements the foreigners could make to their advantage were
often illegal and subject to the somewhat capricious application of
the law by central or local officials. So the trade in illegal opium'
could continue quite openly for a time and then be suddenly stopped
at huge cost to the merchants,, while missionaries could carry on
their work quite publicly one day and then find themselves facing
suntmarv cxcctttton the next.' This was the China to which Perbovre
carne, and his death coincided with its deniisc.

France and Portugal, two contrasting situations
.. while the /untily o/ Si. Vincent is so seriously tested in
Portugal, in Frartce it i.% recovering rttore and more and fortifies
itself in the spirit of the Lord. 10
Perbovre's missionary vocation had taken shape at a special time
for French Catholicism. After the Napoleonic Wars the Church in
France began to recover some of its strength. What emerged was a
confident if rather self-conscious Church aware of having overcome
enormous difficulties. A significant expression of the Church's
resurgence was its missionary impetus. New missionary structures
emerged, sometimes adapted from pre-revolutionary institutions,
sometimes created ex nihilo in response to the changed circumstances.
For example, in 1816, the newly reconstituted Missions Etrangeres de
Part sent their first ne\\ missionaries to China since 1807 and, in the

- Perbovre has only one passing reference to the trade that was to have
an influence his death ; he does not seem to have been aware of the issues its
importation was raising for China.
' It was the destruction of 20,000 chests of opium (wade in which was
illegal in China ) in June 1839 that precipitated the first Opium War and may
have influenced the decision to execute Perbovre.
' Perbovre is quite surprised at the flourishing and very open life of the
Church in Fujian Province that he describes in letter 73. However the
missionary , whose so public ministry impresses him, Roch -Joseph CarpenaDiaz, O . P, the Vicar Apostolic of Fujian , was forced to flee in 1837 and the
thriving mission was destroyed.
Correspondance , 72, to Jean Castro, C .M., in the Diocese of Peking,
p. 154.
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same period, a new association, the Society for the Propagation of the
Faith, was founded in 1822." The Congregation of the Mission,
reestablished in France in 1820, shared in this new, self-confident
attitude. The Congregation very deliberately tried to emphasise its
continuity with the pre-revolutionary community 12 but it too was
being "adapted" to suit the new missionary mood of the tines. Thus,
the Congregation. among all the apostolic possibilities open to it,
looked to the French Mission in China, which had been only
reluctantly accepted by the French Vincentians in 1784." By 1835
there were already six French confreres on the mission, two more
arrived with Perboyre and before his death seven more had joined the
enterprise.
There was another Vincentian Mission in China in 1835. The
Portuguese had arrived at the same time as the French as successors
to the Portuguese Jesuit Missions in Macao and later Beijing. Their
position, especially in Macao was more assured than that of their
French confreres, as they were part of the government sponsored
Portuguese Mission funded by the Portuguese Queen. Such favour
did not confer as much dignity as in previous centuries, but locally it
was still important. The Portuguese Empire was almost a spent force
by 1835, retaining a few colonies in Asia of which Macao was of
crucial importance to both trader and missionary. Although Portugal
had little influence internationally, it still could interfere successfully
in Church affairs and did so regularly, demanding rights, collectively
called the Padroado14 seceded to it at a more expansive time in the
countr.y's history. In 1783, two Portuguese Vincentians from Goa

KENNETH SCOTT LATOURETTE, O. cit, p. 203.

2 Correspondance,
67, to Pierre Martin, C.M., in Paris, p. 137.
Although technically the "French Mission" staffed by the Congregation
ended with the revolution, I will use the term to describe the mission of the
Congregation founded from France as the Missions of the Congregation
included an entirely separate mission founded 11-orn Portugal. The latter will be
referred to as the Portuguese Mission.
" The Padroado was a series of privileges and responsibilities regarding
the administration of the Church in the Portuguese Empire seceded to the
Portuguese King in the 15"' century by the Holy Sec. A similar arrangement
existed in the Spanish Empire known as the Patronato. Its responsibility
included the funding and protecting of Catholic Missions in Portuguese
Territories and the right of appointment of bishops. When the Portuguese
Empire was in its ascendancy, the system had some usefulness, but by the
beginning of the 19"' century Portugal were no longer able to perform the
duties associated with the Padroado effectively, yet still insisted on its
privileges. China was considered part of the Portugue<< sphere of influence
and China-bound missionaries were all expected to travel via Lisbon. Macao
was, from the beginning, the transit point for entry into China. Therefore,
even in its decline as a world force, Portugal was able to exercise a degree of
control over the Chinese mission disproportionate to its real political power.
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arrived in Macao to set up a seminary there and later , in 1801, two
others moved to Beijing to take charge of the Portuguese Mission
based there. The Congregation was itself suppressed in Portugal in
1833 and although two more Portuguese Vincentians did come to
China after Perbovre arrived, the Portuguese Mission, in the
government-sponsored form in which it had existed, was in serious
decline by 1835, at which time there were eleven Portuguese
Vincentians on the Chinese Mission , seven of whom worked in
Macao."
Thus the French missionary who arrived in Macao in 1835 was
supported by the burgeoning missionary enthusiasm at home but
could not vet depend on the protection of his government. At that
point, the government-supported scramble for influence in China had
not vet begun. Europe in general was in an expansionist mood, but its
traditional players in Asia, Portugal and Spain, no longer held centre
stage; their roles were soon to be taken by Britain and France. When
Perbovre arrived in China, his French confreres were the "arrivistes"
when compared with the established Portuguese, and although the
relations were friendly between the two groups and they did support
each other in the field, the next five years would see a constant
jockeying for position between the two missions. As well as that, the
first danger Perboyre had to contend with was not the hostility of the
"pagan" Mandarins but the possible antagonism of the Catholic
Macanese authorities, demanding their outmoded ptivileges.'^

The Chinese Church in 1835
In 1835 the situation of the Church in China was bleak, with the
proviso that the increased number of missionaries coming to China
were beginning to make a difference and were stemming the decline
in the numbers of Catholics. All estimates for the period must be
taken as indicators rather than absolutes but it was clear that the
golden age was over. The mission founded by Ricci in Beijing, with
its outreach to the cultured classes, had been arrested as a result of
the Rites controversy'" and, while there was technically a presence at

" Perbovre says there were five confreres on the staff of the seminary in
Macao. I cannot explain the discrepancy.
'" In fact, judging from his letters, Perbovre did not experience any
disturbances in Macao, but Torrctte had been expelled in 1832 for one year
and the issue of the Padroado was by no means settled. He talks in some
letters of the possibility of travelling via Manila. This was possibly an
alternative transit point to China were Macao closed to missionaries who had
not embarked for China at Lisbon as Portugal insisted.
" In the 17th century a dispute emerged among the missionaries about the
use of certain rites to reverence Confucius and the ancestors. The rites
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court in 1835, that mission was defunct. In the provinces the
situation was complicated and uneven. The Church that formerly had
as many as 300,000 members spread throughout the empire now had
200,000. The local clergy, in general, were from the same, very
simple, backgrounds as their flocks and received only limited
training. They had not been able to exercise sustained, effective
leadership of the Church when the flow of missionaries stopped.
Around the same time Protestant missionaries had begun to appear
on the scene and, while their efforts were no threat to the long
established Catholic missions," they provided an alternative
missionary strategy for China that was to prove very successful later
on. Sporadic, but often localized, persecutions weakened the
communities further. Perboyre was amazed to find a thriving public
Church life in Fujian, which clearly did not fit into his romantic
vision of the persecuted Church, but in other places mature
communities had disappeared completely. As well as these issues,
internal divisions within the Church made it less able to respond to
the situation of the time.
There were, under the Padroado system, from 1690 until their
suppression in 1842, three dioceses in China: Beijing, Nanjing and
Macao. In theory they covered nine (present-day) provinces. In
practice their effective jurisdiction was curtailed by the political
situation in China, rivalries between national missions, the inability
of Portugal to staff or fund the dioceses properly and Rome's desire
to change to a form of Church administration more in conformity to
actual needs. European politics made it impossible to simply annul
the Padroado and Rome's solution was to give the administration of
whole provinces to Apostolic Vicars. The Apostolic Vicars were
subject to the immediate jurisdiction of the Pope, and thus did not
come under the Padroado. This instrument allowed Rome to wrest
control of some of the Chinese Mission from Portugal's ineffective
control without challenging directly the Portuguese authorities.
By the time of Perboyre's arrival in China, the See of Macao had
been vacant since 1828 and was, effectively, to remain so until the
appointment of Jerome de Matta, C.M., a member of the St. Joseph's
Seminary staff, in 1845. Beijing had been vacant for 17 years and an

themselves had ambiguous religious associations and the issue turned on
their understanding in the eyes of the people. The literati were clear on their
secular status, the less educated interpreted them as having religious
significance. Rome, after much, often acrimonious, debate, banned Catholics
fi•om performing these ceremonies. As the rites were an integral part of public
life, the ban meant that the elite, who were generally speaking all public
servants, could not enter the Church. Christianity was thus confined solely to
those on the margins of society. The ban was lifted only in 1939.
" Perboyre makes no mention of them, yet they also lived in Macao.
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administrator, Cajetan Pires Pereira, C.M., who was himself the
Bishop of Nanjing, was running the diocese. Pires had been unable to
get permission to leave his post at the Emperor's Bureau of
Astronomy. Thus the Diocese of Nanjing was also without a resident
bishop, being administered by a Vicar General, Domingos-Jose de
Santo Estevam Henriques, C.M., who was often ill and eventually
returned to Portugal."
As well as the dioceses, there were Vicariates scattered
throughout central and eastern China in the charge of various
religious congregations (which did not include the CM). These more
contemporary administrative structures had the potential to facilitate
the ordered development of the mission but, in fact, they often
existed on paper only as there were not the personnel to staff them.
Also, the new pattern of vicariates was superimposed on a confusing
patchwork of districts administered by the mission society that had
founded it. These districts were not fully under the jurisdiction of the
Apostolic Vicar of the province in which they were situated, on the
principle that the founding organization's established "rights" to
leadership of the mission they founded were not abrogated by the
new arrangement. The result was a system of administration that was
impossibly complex and the arrival of a new generation of
missionaries from Europe after the Napoleonic wars put the issue of
administrathe reform into sharp relief.

Lazaristes, successors to the Jesuit Mission
The French Vincentians who arrived in Beijing in 1784 took
possession of only part of the great Jesuit apostolate in China,
namely the French Mission. The French Jesuit Mission had separated
from the Jesuit Mission (mainly Portuguese) in 168521, and was
supported by the French crown. Its centre of operations was the
Church of the Holy Saviour, the BeiTang in Beijing and included a
large number of mission districts scattered over a huge area of
central and eastern China. The French Vincentians never had enough
staff to administer this dispersed collection of mission districts. In
1820 the head of mission, Louis Francois Marie Lamiot, C.M., was
expelled from Beijing and he moved to Macao. For the next 15 years
the superior of the Beijing mission was a Chinese confrere, Mathew
Xue, C.M., who, fearing persecution, in 1826 moved the mission
headquarters from Beijing to Xiwwangze in Mongolia. He in turn gave
over the responsibility for the mission to Joseph Martial Moult', C.M.,

'9 VAN DENBRANT JOSEPH, Les Lcrzaristes en Chine, p. 35.
20 The Catholic Encyclopaedia, Volume 111, Online Edition , "The Church
in China."
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in 1835. In 1829, Jean-Baptiste Torrette, C. M., arrived in Macao. He
was the first Vincentian sent from France after the reestablishment of
the Congregation in France and on Lamiot's death became the
Procure and effective head of the mission.
Portuguese Vincentians had, in 1784, established St. Joseph's
Seminary in Macao at the former Jesuit college of the same name. It
was natural, therefore, for their fellow countryman, Msgr. Gouvea,
the Bishop of Beijing , to invite them to take over the Portuguese
Mission (Jesuit) in his diocese. Their base of operations in !ieijing
was St. Joseph's Church, the DongTang in Beijing . The two national
missions were quite distinct. maintaining independent financial and
formation programmes and the latter mission was, in 1835, only
nominally under the authority of the newly reestablished Superior
General.22 However, Clet had worked in what was, strictly speaking,
territory of the Portuguese Mission and later Perbovre did also. The
contrast between the two was that the French Mission was entering a
period of vigorous growth while that of the Portuguese was facing
serious decline.
Perbovre was the hundredth Vincentian to work in China, the
majority of his predecessors were Chinese, 25 were Portuguese, and
17 were French." However, the Vincentian missions of the period are
either styled French or Portuguese. Even Perboyre balked at being
part of a "Chinese" mission .24 This reluctance had more to do with
wanting to establish a having been sent from France identity for the
China Mission over the Portuguese, rather than a strong anti-Chinese
sentiment . The localization of the Chinese Church was to be an issue
of a later age; but in 1835 the question was different. The new
missionary enthusiasm in Europe made reorganization of the
Chinese mission territories urgent and possible. The question for
Perhoyre and his companions, though he never puts it quite so
starkly, was which of the two groups of European Vincentians would
define the new style mission in China, the established Portuguese or
the reinvigorated French?

" The "chain of command" in the mission is hard to reconstruct from
Perhovre's letters, but it seems that Torrette had originally been Procure and
Head of the French Mission; he was appointed Visitor of the French Mission
in 1835. How this related to the Portuguese Mission is not clear.
"The newly arrived Perbovre was clearly anxious to restore the
international authority of the Superior General; see Correspondance, 79, to
Jean-Baptiste Torrette, C.M., in Macao, p. 212.
" There was one Irish confrere Robert Hanna (1762-1797), who joined
the community in France and arrived in Beijing with Lamiot in 1794.
"Correspondance, 96, to Jean-Baptiste Torrette, C.M., in Macao, p. 283.
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The Mission to which Perboyre was attached C5
The French Mission served 40,000 faithful',, belonging to
communities scattered over seven provinces: Mongolia, Zhili,"
Shandong, Henan, Hubei, Jiangxi and Zhejiang. Although these
districts were scattered through many provinces and vicariates, by
virtue of their being part of the French Mission they were under the
jurisdiction of the Beijing Diocese. Vey correctly and with great
sensitivity, Perboyre wrote a cordial letter of introduction to his
Portuguese confrere Joao de Franca Castro e Moura, C.M., who,
though living in Shandong province was then the Vicar General of
the vacant Diocese of Beijing. The head of the mission lived in
Macao beside, but independent of, St. Joseph's Seminary. From his
base there, he conducted a lively correspondence with his confreres
throughout China and seemed to be able to give some real
administrative and financial oversight to the mission, to judge from
Perboyre's letters. He also directed a seminary, the continuation of
the French Mission's seminary in Beijing that Lamiot transferred to
Macao in 1820. He had three Vincentians confreres, two Chinese
one French,(, to assist him. Perboyre worked with a group of
confreres responsible for districts in four provinces: Henan, Hubei,
Jiangxi and Zhejiang. In one letter clearly designed to arouse
missionary feeling at home, Perboyre describes the transformation
wrought by the presence of his French confreres,' and, by default,
gives the impression that little was being done prior to their arrival.
This was not the case. Chinese confreres had been working in the
districts throughout the period when French Missionaries were
absent. However they were few, the area was vast and persecutions
were severe. As a result, huge swaths of territory were, in effect,
abandoned. The arrival of more priests from abroad and the

Perboyre's letters are a poor source of information on the mission. He
was not the superior, and his letters to Torrettc or the Superior General are
not the official reports. Thus, in his correspondence, he makes either general
observations which are tantalisingly vague, or conversely, specific references
which do not give an impression of the whole mission.
Am.pHOxsr HUBRHCT, C.M., La Mission de Pekin el les Lazaristes, p. 258.
27 Modern Hebei with Beijing and Tianjin.
'" On his way to Henan, Perboyre wrote Castro a very warm letter of
introduction. Conespondance, 72, to Jean Castro, C.M., in the Diocese of
Peking, p. 152.
2"Joseph Li, C.M. (b 1803), sometimes called Chen, and Mathew
Zhao, C.M. (b 1810), at that time a cleric. Both had lived in France for at
least a year.
"° Francois-Xavier Timothee Danicourt, C.M. (b 1806), who later brought
the first Daughters of Charity to China in 1848.
" Conespondance, 77, to A.M. Candeze, Vicar General de Saint-Flour,
pp. 200-205.
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appointment of the new superior allowed for a major restructuring of
the mission (which amounted to a reestablishment), but it would
have been impossible for the four foreigners to achieve anything of
substance without the Chinese confreres and catechists who did most
of the work.

Personnel
The Vincentians in China in 1835 consisted of Chinese,
Portuguese, and French Nationals. The nine French were all
relatively young (average age 30) and were recent arrivals, the
earliest, Torrette, (b 1801) having set foot in Macao only in 1829. The
11 Portuguese were, by and large, more senior (average age 50) and
with a great deal of experience. One of Perboyre's Chinese teachers,
Joachim Gonsalves, C.M., was a significant scholar and his
Latin-Chinese dictionary went through many editions.,' The largest
group, the 18 Chinese (average age 40) might have been expected to
provide leaders for the mission, but the level of training they received
and the expectations of the foreign missionaries (and their European
superiors) did not easily allow for such a possibility. The classic
example of this failure of vision was the transfer of leadership of the
French Mission in Mongolia from the experienced administrator,
54-year old Xue to the recently arrived, 28-year old, Moult'.
Perboyre 's Mission
In the time of the Emperor Kanghi (sic) the Christians had
churches in many towns; now they are in the hands of the
pagans, and the Christians are dispersed in the rural areas,
especially in Henan (Henan), where the count among town
dwellers barely 20 people from Peking involved in trade and
watch-making in the capital of the province. Which means
that here, as in France, we have the joy of being the missioners
to the poor people of the countryside."
The French Mission's districts„ in Henan, and later Hubei were
Perboyre's field of mission. The superior of the mission was Francois

12 This scholarship is all the more remarkable when one remembers that
there was a strict ban on the teaching of Chinese to foreigners. This
restriction was, in the same period, hampering the development of
international trade in nearby Canton.
Correspondance, 89, to Pierre Martin, C.M., in Paris, p. 250. Perboyre is
here rather making a virtue of necessity, see note 16.
An interesting task would be to publish a map of' these mission
districts. This author was not able to reconstruct the locations from the
letters alone.
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Alexis Rameaux, C.M., and, with the arrival of Perboyre, he had at
his disposal five co-workers to cater for Catholic communities
scattered over an area about the size of France. These communities
included not only those directly under the French Mission but also,
in response to the appeals of Pires, those communities in Henan that
were administered by Nanjing. The Bishop of Nanjing administered
Henan but, according to Perbovre himself, that province was not part
of the Diocese of Nanjing,' its eastern neighbour. Hubei was part of
the Vicariate of HuGuang, (modern day Hubei and Hunan) but in
1835 the vicariate was vacant and was being administered by the
Apostolic Vicar of Shanxi/Shaanxi." Although Perbovre's letters are
usually positive in tone, the need for reorganization was obvious.
There was a will for change and, by January1838, PerboyTe was
already imagining what would in fact become the shape of the
Congregation's missions in southern China.''
Perboyre had, even if there had been no other issue involved, a
difficult mission. The Church in Henan and later Hubei had been
neglected since the suppression of the Jesuits and all that followed.
The districts were widely separated and the missionary journeys he
made were physically very demanding. The individual missions
themselves,'" while described in very uplifting terms in his letters,
cannot have been easy, given the previous neglect. His own health
was not good. On arrival at his base in Henan, he was ill for three
months," making the Paris doctor's reversal of his decision to allow
Perboyre to go to China seem misplaced. Later he suffered from a
hernia, which was no trivial matter, given his workload. His
command of the language is a matter of dispute but, given the simple
introduction he received in Macao and his age, his own humble
assessments of his fluency must have been reasonably accurate. His
description of his Chinese co-worker as the bearer of the main
preaching load was probably born of necessity and not just
Perbovre's modesty. From a note in the published Correspondance,
the defence of his linguistic abilities seems to have turned on the

" Correspondance, 77, to A.M. Candeze, Vicar General de Saint-Flour,
pp. 200-205.
" The detail may seem unnecessary to the western reader, but from 1837
onwards many of Perboyre's letters, especially those to the head of Mission,
Torrette, are reflections on which division of territories could best serve the
interests of the Congregation.
Correspondance, 90, to Jean-Baptiste Torrette, C.M., in Macao, p. 253.
For a summary of the typical mission, see ROBERT P. MALONEI', C.M.,
Seasons in Spirituality, p. 176.
Correspondance, 89, to Pierre Martin, C.M., in Paris, p. 244.
40 See Footnote 2, ibid., 86, to I'Abbe Lacariere du clerge de
Saint-Eustache de Paris, p. 234.

"Jean-Gabriel , missionnaire en Chine." Every
year, in Paris at Porte Champerret, a Fair of
Old Books and Papers is organized. In 1997,
Fr. Paul Gunth, who was responsible for the
patrimony of the Motherhouse, invited me to
go with him to this event . Personally, I was
looking for a complete copy of the work of
Fr, Evariste Huc, C.M., where he recounts his
travels in China. The volumes that I was
looking for have color maps. At one stand,
I found the object of my search. Unfortunately,
the mops had disappeared. I asked the seller
if there were some maps of China. He showed
me a large cardboard folder and said to me:
"Rummage through this , perhaps you will find
what you want." I opened the folder and
discovered some very varied documents,
including an inside folder with some articles or
John Gabriel Perboyre with this engraving
representing him IP. lamblin , C.M.).
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need to show that his silences during interrogation were the result of
Christ-like forbearance not simple incomprehension. Such a defence
is unnecessary, as the heroic quality of Perbovre's life and death does
not turn on a rather forced comparison with the Passion of Christ.
What is lacking in Perhovre's letters is any real evaluation of the
strengths and weaknesses of the methods they were using. Nor are
there anv references to anv doubt as to his own sense of' self-worth.
Perhaps that is too contemporary a perspective to apply to the type of
letters that survive or are even imaginable for the time. Also this age
delights, and even draws some consolations, from knowing its heroes'
feet of clay. Perboyre's negative thoughts on his own work or on
himself are not found in his letters. A record of them would help us
understand his struggle all the more easily. The absence of his more
private reflections on his experience of mission mean that his inner
dispositions must be reconstructed from his stated opinions on
ancillary subjects and not direct statements of his own.
Perboyre ' s Personal CompanionsRamearrx. F?an(-oix-1lee.ti.% (b 1802) Superior of the Mission,
Baldus, Jean-Henri (b 1811)
Bai, John, C.M. (b 1774)
Wang, Andrew (b 1798)
Song, Paul, C.M. (b 1774)
From 1838
Cerrg, Paul, C.M. (b 1813)
Yang. Andrew, C.M. (b 1803)
A list of Perboyre's companions in Henan and Hubei,
reconstructed from his letters
Perbovre 's companions in the community were, once he left
Macao exclusively Chinese or French . While in Macau he learned
Chinese with the accomplished Gonsalves , and even taught French in
the Portuguese seminary. However once on the mission, his
relationship with his Portuguese confreres , to judge from his letters,
seem to have been professional rather than personal . His one surviving
letter to a Portuguese confrere, Costa, displays respect and great tact,
but not the warm quality one sees in his other letters . We have no
letters written to Chinese confreres , if, indeed , there were ever any,

" It would be interesting to produce a "Catalogus" style list of the
confreres in China in 1835. Most of the lists divide people into their national
groups, which tend to make it difficult to get a picture of the compositions of
the local communities of the day.
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making any real assessment of his relationship with them from his
correspondence difficult. Perbotire's letters are full of references to
these men and what is refreshing is the naturalness of the
descriptions. We do not find a modern political correctness in his
references to his confreres, but neither do we find an want of regard
for his Chinese companions. His remarks show an honest assessment
of their individual virtues and faults. In one example, his advice to
Torrette concerning a confrere involved in unspecified scandals is both
wise and respectful, without any tendency to make sweeping
statements about the Chinese confreres in general.'' In another
instance lie does remark on the unwillingness of the Chinese priests to
seek out the lost sheep," but his remarks lack the disdainful tone that
would make the remark an embarrassment. From the start of his
mission in Henan , lie had, as companion, John Bai, C.M., who later
transferred with him to Hubei. Bai (ordained in 1832) had been
working in Hubei but some public scandal made a transfer necessary.
Perhoyre was given some responsibility over the rehabilitation of this
penitent priest. The references to Bai (who was only two years his
junior), seem a little patronising to modern readers, but Perbovre had
been the director of the Internal Seminary in Paris and, perhaps, saw
himself in something of a director/ seminarist relationship with his
charge." Perboyre's letters suggest that he took advice from others
(including his Chinese confrere Song) on how best to help the
troubled priest, that the two of them were able to work well together,
and that Bai did benefit from the relationship. Otherwise Perbovre
seems to have had a very open relationship with his Chinese
companions.` Rather surprisingly, given his attachment to Clet's
memory, Perbovre does not draw attention to the fact that Paul
Song, C.M. (h 1774), had been Clet's co-worker for many years. Later,
in his imprisonment, lie received a great deal of support from another
Chinese confrere, Andrew Yang, C.M., who had been trained in Macao
and only joined the mission shortly before Perbovre's arrest.
His relationships with his French confreres were more complex,
as might be expected. He was the most senior in vocation of the entire
group and had been director of the Internal Seminary, traditionally a
significant post. Shortly after arriving in Macao, he makes an
unusually strong remark concerning a travelling companion from

Correspondance, 78, to Jean-Baptiste Torrette. C.M., in Macao, pp.
207-208.
" Ibid., 90, to Jean-Baptiste Torrette, C.M., in Macao, p. 259.
" ° Ibid., 80, to Jean-Baptiste Nozo, Superior General, in Paris, p. 218.
" Perhoyre's letters are, generally speaking, a poor source of' information
regarding his attitudes. He was often writing to men who did not know the
Chinese confreres personally and therefore he does not give intimate news of
their doings.
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France in a letter to his sister Antoinette.- The robust language is
untypical and may simply be the result of the months of enforced
intimacy aboard ship. However the vigour of the remarks invites
reflection as to the identity of the unnamed priest. Two Vincentians
travelled with him from France, Joseph Gabet (b 1808) and Joseph
Perry (b 1808), both of whom ultimately left the Congregation.
Unfortunately, as he never actually says that the objectionable
companion was a Vincentian and there were other priests on hoard, it
is impossible to comment further. His other remarks about his
companions are warm and display a genuine regard for, and an
attractive humility before, his (mostly) younger fellow countrymen.
Rameaux, who was the same age but somewhat his junior in vocation
and experience of the priesthood, wished to defer to him as the
superior but Perboyre firmly sets aside the possibility- and seems
genuinely to have been happy not to have the responsibility. The
letters give little impression of his companion Baldus and it is with the
letters to Torrette that we see signs of a more frank relationship. They
were about the same age and were ordained around the same time,
although Perboyre was his senior in vocation. Apart from the
communications regarding spending, there is a series of letters in
which Perboyre reflects on permutations and combinations of new
territories that might be given to the community. Torrette clearly has
a, different view on the matter and there are signs of tension between
them. In one instance Perboyre was irritated when Torrette forwarded
some of Perboyre's more general letters to Paris for publication in the
Annales de la propagation de la foi without permission.- In another
instance lie wrote, rather tactlessly it must be said, about a previous
procurator who was considered by his contemporaries as useless
because he had never been to China.,', Since the procurator, Torrette,
had gotten no further than Canton, the remark was bound to cause
offence. It was unlike Perboyre to write in this way and in a later
letter, a contrite Perboyre writes to thank Torrette for having corrected
his fault. The last letter of Perboyre to his Visitor, happily, was in a
more cordial vein, as Perboyre was arrested not long afterwards and,
by coincidence, Torrette died the day after Perboyre, though the
former died of natural causes.

- I have in this country a particular enemy, concerning whom I mist be
careful; he is the worst individual I know; he is not Chinese, he is a European.
He was baptised in his infancy and later he was ordained a priest. From France,
lie has come to China with us on the same ship. I don't doubt that he follows
me everywhere, and lie will certainly cause nn' ruin if I fall into his hands.
Correspondaice, 69, to his sister Antoinette, in Pat-is, p. 144.
47 Ibid., 80, to Jean-Baptiste Nozo, Superior General, in Paris, p. 218.
"ibid., 96, to Jean- Baptiste Torrette, C.M., in Macao, p. 282.
4" Ibid., 87, to Jean-Baptiste Torrette, C.M., in Macao, p. 242.
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Conclusion
The life of the missionaries in China is always apostolic; it is
spent amid fatigues and dangers; for three quarters of the year
they traverse vast areas to direct the communities, preaching,
administering the sacraments etc., living frugally in a country
where the rich, as usual, live well but where the poor do not
always have a bit of rice with which to feed themselves.'
Perboyre's five years in China belong to a period of transition in
the Church's mission there. That transition ultimately went in a very
different direction soon after his death. He arrived from a Church of
martyrs with rather a romantic desire to be a martyr himself. He
wished to imitate Clet and to give his life for the exotic mission that
his brother had died trying to reach. The reality he found on arrival
in China was much more complex than he imagined. Hostile
Portuguese authorities in Macao, districts in Fujian which seemed
more thoroughly "Catholic" than the Europe he had left, and
communities in Henan which had simply collapsed through neglect
rather than been fortified by the blood of the martyrs. He found
national rivalries among his European companions and an
administrative structure that was incapable of coping with the
evangelical possibilities presented by the new influx of French
Missionaries. He also found human weakness among his co-workers,
both French and Chinese. He found a China as sophisticated as the
France he had left and yet with extraordinary disparities between
rich and poor. He suffered from his own physical infirmities and a
workload that involved travelling long distances to minister to small
communities. A different person might have become disillusioned
with the disparity between his Paris-conceived vision of mission in
mysterious China and the less than romantic reality that was his
apostolate in Henan and Hubei from 1835-1836. That he was
"ennobled" rather than embittered by his experiences, suggests that
he was indeed "a special sort" deserving of our attention and, dare
one say it, imitation.
The person who emerges from the letters is not a plaster saint or
one whose experience is of relevance only to China. His story has
more universal application. He is, in a sense, every Vincentian, and
with that realization comes the hope that we can all aspire to his
kind of holiness honed in the mystery of daily life. This is not a
particularly novel idea perhaps, but original and inspirational in
every particular example of its successful application. The Perboyre
one finds in the letters is a man applying that simple principle in the

'° ibid., 86 to A.M. l'Abbe Lacaric're du clerge de Saint-Eustache de Paris,
p. 235.
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difficult circumstances of China circa 1835 and who, in so doing,
became a model for us all. Through his experiences he became the
man we know today as St. John Gabriel Perboyre, C.M.
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The Martyrdom
of St. John Gabriel Perboyre
by Jean-Yves Ducourneau, C.M.
Province uI 7bulouse
The harvest gathered in
On 15 September 183,9, the feast of the Birth of M1ar . all the
clergy gathered after Mass for a friendly meal. John Gabriel was
there, along with Fr. Jean-Henri Baldus, and Fr. Rizzolati, a
Franciscan sent as pro-vicar to visit the Christian communities of
Ho-nan (Hunan). Their happiness was short-lived. A platoon sent by
the mandarins to arrest the missionaries, as ordered by the viceroy,
arrived quickly. Rizzolati and Baldtis fled, while John Gabriel lost
some time by closing the door of the church. Then he too left to hide
in the nearby woods, and the Catholic people fled in panic. Silence
descended on the mission. When the soldiers arrived, they went wild
and stole everything they could find. Religious objects were taken as
evidence. Some laity were seized and mistreated, and a few were
killed. The others were led away to prison once the mission was
set afire.
John Gabriel found safety in the home of a catechist, but lie
thought that it was too risky. The two then hid in it cousin's home.
John Gabriel shaved off his beard to look a little less European. The
next day, a catechist was arrested, named Kouan-Lao-San (Goan
Lao-san). Amid blows and threats, he was forced to lead the soldiers
to the hiding place of the fugitives. John Gabriel had fled the house,
but in vain, and he was stopped at the base of it cliff. His fellow
fugitive who tried to help was arrested in turn. The woods then
resounded with the happy but cruel and sordid shouts of the soldiers,
and these naturally terrified the other faithful within earshot.
John Gabriel, loaded down with chains, was forced to run,
although he was exhausted.
The next day, some of' the faithful who had managed to escape
the soldiers notified Fr. Baldus, who had not been arrested. John
Gabriel appeared before a first mandarin, the one from Kou-Tcheng
(Gucheng), who was in the village of Kouanintang (Kuan Yin Tang),
where the missionary had spent his first night as a prisoner. The
priest, when brought before the mandarin. acknowledged his Chinese
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name, Toung-Wen-Siao (Dong Wen Xue), and the character of his
mission. The mandarin then informed him of the basis for his
indictment: that Europeans were forbidden to enter the Empire to
spread their religion, regarded as a sect.
The following day, the prisoners were then brought to the
sub-prefecture of Kou-Tcheng-Hsien (Gucheng), a journey of more
than 12 hours of forced march.
On 19 September, John Gabriel appeared before two courts, one
military and the other civil, since he was both a prisoner of the
soldiers and of the mandarins. He was ordered, unsuccessfully, to
deny his faith. He was then pronounced guilty, and clothed with a
long red robe, red being the color of guilt. He was chained hand and
foot, and a thick chain put around his neck; further, he was
forbidden to cut his hair or his heard.
The viceroy, informed of his capture, proclaimed the standard
penalty: death for any European arrested in the Empire; death for
any Chinese or European preacher of this "impious sect," as
Christianity was called, and exile for any Christian, even if it applied
to an entire village. This is why he called for John Gabriel's transfer
for judgment to the prefecture of Siang-Yang-Fou (Xiangyang), since
this was a major crime; it was a walk of two-days distance.
When they arrived, the prisoners were thrown into a notorious
prison, with their feet locked into a wooden plank. John Gabriel
would remain imprisoned there for a month, during which he
appeared four times before various courts.

The millstone of martyrdom
His first appearance took place before the city court. John
Gabriel declared there: "Our religion should be taught to all the
nations and spread even among the Chinese." Later: "My only
concern is for my soul, not for my body. I do not fear at all the
punishments that you threaten me with."
The next day, John Gabriel appeared before a higher court. The
aggressive mandarin ordered the missionary to trample on the
crucifix. Of course, he refused. Then he ordered that the legs of the
poor prisoner be exposed, and he was forced to kneel on chains laid
on the ground, not standing up for four long hours.
Two weeks later, John Gabriel was summoned before the
Supreme Financial Court. The judge asked him if he knew other
European priests. °I came here alone," he retorted. The mandarin,
having caught wind of the presence of foreigners, accused John
Gabriel of lying. He was pulled by the hair and made to kneel on
chains once again. The judge accused Christian women and priests of
immorality. John Gabriel energetically denied it. Then he was
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presented with items used for worship, and was told that, by using
these things, priests made the Chinese worship them. To this, John
Gabriel responded: "I have no other purpose than to offer to God,
along with his people, the worship that is his due." Then he declared:
"You can rest assured that I will never renounce my faith."
A last confrontation between John Gabriel and this mandarin
took place at Sang-Yang-Fou (Xiangvang). There, he was hung by his
thumbs, which had been tied together, as well as by his hair from a
bean erected above his head. This punishment turned the prisoner
into a helpless toy for the soldiers. The mandarin then declared to
the other prisoners: "The hell and the heaven that he preaches to you
do not exist.... Look at his lovely body. Can you still believe in his
tricky speeches?... Is there a heaven for him? Is there not rather a
hell for you, kneeling down and mistreated as you are?... Heaven is
being seated on a throne like I am.... Hell? That is being on earth and
suffering as you are." Then he ordered John Gabriel to be whipped.
Blood flowed from his mouth under the violent blows. He then
ordered all the Christian prisoners to be tortured to make them
renounce their Christian faith, and some of them succumbed. John
Gabriel remained hanging from the beam until nightfall. He would
later say: "What I suffered at Siang-Yang-Fou (Xiangvang) was
directly because of religion."
At the end of November 1839, these poor Christian prisoners
were brought to the provincial capital, Ou-Tehang-Fou (Wuchang).

The chaff and the good grain
having decided to uproot the Christian religion from the Empire,
the viceroy ordered a general persecution with exile for Chinese
converts and with the death penalty for foreigners. When the faithful
\^ arned them, the priests were able to flee. But John Gabriel and the
others who had been arrested the viceroy sent by boat to
ou-Tchang-Fou (Wuchang), as had been already decided. The
prisoners were huddled together, except for the French missioner on
another boat, and they all kept their heav ' chains. John Gabriel stood
among the soldiers, his eyes lowered but his face peaceful and
smiling, as if lost in deep meditation. The cortege arrived in the
provincial capital at the beginning of December. The prisoners were
disembarked without much care, and were at first kept in an inn.
They were held tied together with an iron bar and their chains kept
them from making much movement. Together again, they listened to
John Gabriel as he strengthened their faith. One of those who had
denied his faith under torture received the priest's blessing.
Following a first appearance before a mandarin, just the time
needed to register the names of the "guilty," John Gabriel was
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brought to the prison of the Supreme Criminal Court, reserved for
major criminals. He was thrown in among the filth. Bugs and even
scorpions were running around the stinking ground. The prisoners
held there were bound by chains in such a way that they could not
move without making their neighbor suffer. Infections were therefore
quite common, and John Gabriel could only watch while one of his
toes putrefied and finally fell off.
The arrest of the young priest was no longer unknown to the
Congregation of the Mission. Fr. Rameaux wrote to Fr. Etienne, the
Superior General: "You have doubtless already the first details of the
persecution ravaging Houpe (Hubei) and which has put Fr. Perbovre
into irons. I have not yet had the happiness of finding myself exposed
to the same fate. At the time, I was in our missions in Ho-Nan
(Hunan). Fr. Perbovre was supposed to have gone there, but out of
compassion for his poor legs, I took his place in this campaign. The
service that I wanted to render him will certainly amount to
martyrdom." Fr. Ramcaux was named bishop in Kiang-Si (Jiangxi)
and Tchckiang (Zhejiang) while John Gabriel was moving toward his
martyrdom. During his imprisonment at Ou-Tchan-Fou (Wuchang),
he was summoned before the courts on four occasions.
The first was the Supreme Court of Justice, the Ganzafou
(Xianfu). John Gabriel there professed that he was in China to "make
God known, and not to make a fortune or to look for human honors."
The mandarin retorted: "But have you seen this God whom you
worship?" "Our holy books," John Gabriel assured him, "reveal the
truth more than our eyes do." A missal was brought in and the
mandarin concluded: "Your word is worthless, and you would
deserve our pity were you not imbued with this false teaching, and
had you not deceived our Chinese people with it." Then he made the
missionary kneel down and forced him to hold a heavy piece of wood
in his raised hands, beating him when he lowered his arras.
A few days later, he made a second appearance in company with
other Christian prisoners. Fr. Yang, a Chinese Vincentian, later wrote
about them: "Among the Christian prisoners, the majority denied
their religion... there were more than 60, of whom only ten kept
professing their faith in Jesus Christ." Some refused, but others gave
in through fear. John Gabriel said nothing. He was sent back to his
cell for a month.
At the beginning of ' January 1840, John Gabriel was summoned a
third time. Here, before the mandarin of the Criminal Court, who
had received the viceroy's order to inform the condemned that he
had entered China illegally to spread a foreign religion that he should
have rejected, and was being accused of misconduct. In this way,
Christianity would he discredited. And so the mandarin questioned
John Gabriel, but he did not answer. The poor man, on his knees,

610

J.- Y. Ducourneau

then received 15 blows with a leather strap . The mandarin then tried
to find out if any drug had been administered to the Christians to
keep them from denying their faith . " None at all ," responded the
priest, who then received ten more lashes for his trouble. He was
then shown the holy oils . " Tell me, is this not a drug?" "It is not,"
countered the prisoner, who then was suddenly knocked to the
ground to receive 20 vicious blows with a bamboo cane on his bare
thighs. Then they showed John Gabriel a crucifix and ordered him to
trample on it . In a quick motion , the priest broke free of his jailers,
and despite his heavy chains, knelt before the crucifix laid on the
ground. He then took the cross, brought it to his swollen lips and
lovingly kissed it . In punishment, John Gabriel was then suspended
by his thumbs from a column, while the soldiers made such obscene
gestures with the crucifix that the missioner cried out. They also beat
him about the head. Then the mandarin accused John Gabriel of
gouging out the eyes of the dying. When he vainly denied this, he
received 30 lashes on his legs. Half unconscious , the soldiers held
open his eyelids for him to look at the mandarin asking: "Now, do
you confess ?" His refusal brought ten more lashes . The mandarin
then accused him of misconduct with nuns . For keeping silence,
John Gabriel suffered another 15 lashes.
The onlookers were amazed at the resistance of their prisoner.
When the mandarin came close , he saw that John Gabriel was
wearing a truss to protect him from a hernia. "So. there is the source
of his magical art," he exclaimed. The priest was then treated as a
magician . For this reason, they made him drink dog's blood and they
sprinkled water on his head to remove the evil. The unfortunate
prisoner could no longer resist and allowed himself to be branded
with it red - hot iron burning into his legs the mandarin ' s seal.
Shortly after, John Gabriel received a visit from his catechist
Fong, who reported this confidence: "My physical sufferings are not
much, but the terrible insult which the mandarin gave to the crucifix
is what caused me unbearable pain."
Once again , John Gabriel appeared before this terrifying court.
In view of his refusal to acknowledge the crimes he was accused of,
he received ten blows with a stout rattan cane . The mandarin then
wanted to be convinced of the immoral conduct of the priests.
Various tests pertonued by specialists proved his chastity without
doubt. Nevertheless, the mandarin tied John Gabriel's hair to a rope,
which he pulled with a pulley. The refinement of his cruelty consisted
in raising his body and then letting it fall violently to the ground.
John Gabriel , covered in blood , then lost consciousness. "How are
You feeling now?" the mandarin sneered . His only answer was dead
silence. He then left the courtroom and had the soldiers return the
prisoner to his cell in a rattan basket.
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Some days later, Fr. Perboyre was once again in the presence of
his horrible questioner. He began to ask about priestly vestments.
"What are these things for?" "They are mine, and I use them on
festivals for the sacrifices in honor of the true God." "This is a joke,"
the mandarin retorted, "a way to have the Christians worship you."
Seeing the richness of the embroidery, he continued: "So, this is the
way that you want to take over China." John Gabriel denied it, but he
knew that the mandarin was right to make a mistake, confusing
Christians with the White Lotus sect, which was seeking to overthrow
the Emperor. Then he forced the priest to put on his priestly
vestments, and this amazed some of the onlookers, who cried: "This
is the living god Fo!" They thought they were seeing in John Gabriel,
in his vestments, a new incarnation of the Buddha. Two Christian
prisoners then rushed toward him and, kneeling, asked absolution.
The tribunal let him go ahead. Later, Fr. Rizzolati would say of this
strange scene: "How beautiful it is to see this priest, a witness to
Christ amid tortures, administering the divine sacraments.... Having
knelt on chains and been judged by men, he was now freeing souls
from their spiritual chains, and exercising the power of the Sovereign
Judge."
When the mandarin could do no more, he closed the trial. The
viceroy, who had a certain bias against Europeans and their religion,
personally took the matter in hand.

The bleeding grain
Tchow-Thien-Tsio did not like Christians. As viceroy of the
emperor Tao Kouang (Dao Guang), and despite some tolerance
toward the religion of John Gabriel, he was now using all his effort to
eradicate it. That is why he had organized the persecution of foreign
priests and the deportation of their Chinese converts. People said he
took pleasure in inventing instruments of torture, as for example a
chair studded with sharp nails on which he made the accused sit.
Before this cruel man whom he would meet two dozen times in
two months, John Gabriel was obliged to kneel down. The first
interview began with a question about a painting of Mary. Is this
not painted with eyes gouged out from Chinese?" For each answer
that displeased the viceroy, the priest was attached to a post and
beaten with bamboo poles. Then this mandarin, in his turn, wanted
him to trample on the crucifix. "How could I insult my God, my
Creator, and my Savior?" the prisoner replied. "Kill me, since I do
not wish, and never will, to lower myself to such an act." John
Gabriel was then thrown to his knees on chains and pieces of broken
pottery. To make the punishment worse, a heavy board was laid
across his calves. Then they carved into his forehead with an iron
point the characters "Kiao-Fei" (Jiao lei), meaning "abominable sect."
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His other appearances were similarly cynical and cruel.
Sometimes they hung the prisoner up with a rope and then let him
fall. Other times, they would have him sit on a raised stool, with his
feet weighed down with heav stones. The viceroy then finished with
John Gabriel: "It is worthless for you to want to die quickly. I will
make you endure the most atrocious sufferings for a long time. Every
single day you can expect to undergo new punishments, and you will
never taste this death that you so desire until you have exhausted all
the worst tortures." Then he stepped down from his place and set to
whipping the prisoner himself.
He was half dead when brought back to prison, one enormous
gaping, bleeding wound. Even the jailers were moved at seeing so
much suffering, and they sought to comfort the poor man. He
remained unconscious for three days. At last, the time for the verdict
arrived, and John Gabriel and other prisoners were once again
brought before the viceroy. In a firm tone of voice, he declared: "You,
Toung-Wen-Siao (Doug Wuen Xue), are to be strangled. You others
who have never stopped resisting the orders of your superiors and
have not wished to renounce your faith, you are going to be exiled.
Nevertheless, I am going to attempt once again to save you.
Renounce your faith and you will immediately be freed. If not, you
will receive your just punishment." John Gabriel then exclaimed:
"I would rather die than renounce my faith!" The others followed his
example. As a result, each of the prisoners was shown the document
with their verdicts. "Sign your own death warrant by marking a cross
on this sheet with your own hand."
On 1 5 July 1840, the file reached the imperial authority, which
alone had the power to make the punishment effective. On 27 August,
the sentence signed by the emperor was made public. "The European
Toung-Wen-Siao (Dong Well Xue), branded with the sign of infamy,
must suffer strangulation for having entered China and, as head of
religious brotherhoods, has preached the doctrine of the 'Lord of
Heaven,' thereby seducing and deceiving a great many. The sentence
will be executed immediately, without the least delay. The ten other
guilty parties, among them the virgin Anna Kao, will be sent into
slavery. The 34 others who renounced their error will be exempt from
punishment, provided they offer proof." The document reached the
hands of the viceroy on 1 1 September 1840.
In his prison, while awaiting his inevitable punishment, John
Gabriel spent his time in meditation. He received the visit of his
confrere, Fr. Yang, who brought him a bit of bread, some wine, some
clothing and blankets. The catechist Fong was also allowed to see
him. John Gabriel who had recovered a little from his wounds
wanted to do penance and did not wish to he favored above the other
prisoners. Nonetheless, he had the occasion to write one last letter, in
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which he described his various interrogations, and lamented the
apostasy of certain Christians. He also said to another catechist who
had come to see him, Ou-Kiang-Te, (Wu Jiang-de) these few words:
"When you return, give my regards to all the Christians of
Tchavuenkow (Cha Yuan Gou). Tell them not to fear this
persecution. May they have confidence in God. I will never see them
again; nor will they see me again since I will certainly he condemned
to death. But I am happy to die for Christ."

The hour of the harvest
That same 11 September 1840, the viceroy accomplished his
goal. The French priest would be executed, as the emperor had
decided. A messenger was sent to the prison to bring out of their foul
cells the five condemned to beheading, and Fr. John Gabriel
Perboyre, condemned to strangulation.
Each prisoner was clothed with the red robe of the condemned.
Their hands were tied behind their backs. On each was placed a
notice giving the reason for their condemnation. John Gabriel's read
"Kiao-Fei" (Jiao fei). The prisoners then had to run toward the place
of their final punishment, their heads down. A crowd of onlookers
joined them.
The group arrived outside the city of Ou-Tchang-Fou (Wuchang).
The "Golgotha" of John Gabriel is called "Tcha-Hou," (Shan Hong)
"Red Mountain." Four mandarins were already there. Without
waiting, they ordered the beheading of the five first prisoners. During
this time, John Gabriel knelt down to utter one last prayer to the God
of Love. The hour was coming; it was already there. The brutal
guards stripped him of his red garment leaving him only some
shorts. His hands were tied behind his back while his arms were
fixed to the short crosspiece of the gallows that had already been
prepared. The sufferer's legs were bent backwards and tied together.
John Gabriel was nearly on his knees on the cross. Hoisted scarcely
a few centimeters above the ground, he was now ready to be
sacrificed.
It was about noon when the executioner arrived. He stood
behind the cross, passed a cord around the neck of the condemned
man, and he fixed it to the wood. Three times he twisted it using a
short bamboo stick, closing off his throat. Then he relaxed the
pressure to allow him to breath. A second time he did the same thing.
The third time he nervously held the cord until death arrived. John
Gabriel gave up his spirit to God. To make sure he was dead, a guard
gave him a violent kick in the stomach. The onlookers present noted
that the face of the priest remained peaceful despite his suffering
and death.
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Seed for eternity
The next year his punishment was remembered and certain ones
recounted what has come down to us today. "When he was martyred,
a large luminous cross, well drawn, appeared in the sky. A great
number of the faithful saw it ... and many pagans also witnessed this
prodigy ... (some) even embracing Christianity. Bishop Rizzolati
baptized them.... In addition, the bishop questioned the Christians
who had known Fr. Perbovre, and then all declared that they had
always held him as a great saint." Some others saw this same cross
shining down on the cemetery where John Gabriel had been laid.
After the final punishment, the Christians were able to secure the
body of him whom they were already calling a "martyr for the faith."
They washed his body and clothed it with new garments. As custom
demanded, they placed a fine veil over the face of the departed, and
then they celebrated his funeral.
Early in the morning, Andre Fong and four Christian companions
bore the coffin to the cemetery on Red Mountain. They laid John
Gabriel not far from Francis Regis Clet, another martyr of the
Congregation of the Mission, whom the young priest from Quercy had
venerated. They buried his body with the usual rites, a sprinkling with
holy water and a simple prayer, so as not to arouse suspicions.
It was not long before the Christian community began to honor
the memory of its new martyr. This honor continues today. God
completed it by the canonization of Blessed John Gabriel Perbovre.
Taken from Une semence d'eternite, by JEAN-YVES DUCOURNEAI i
Mediaspaul, 1996
(JOHN RYBOLT, C.M., translator)
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Jesus Christ in the Life
of John Gabriel Perboyre 1
by Alvaro Quevedo, C.M.
Province of Colombia

Introduction
John Gabriel Perboyre "alter Christus," was the image that was
carved into my memory, from my years as a Vincentian seminarian.
In the varied iconography of John Gabriel, there are two
well-known images that relate him directly to Jesus Christ. The first
is that of his death on the cross, which has a powerful impact on the
persons who see it for the first time and ask why "that saint" is on the
cross like Jesus Christ. The other image is that of the saint with
traditional Chinese attire, holding a crucifix in his hands and gazing
at it with devotion, as though rapt in profound meditation.

1. His love for Jesus Christ
The biographers of John Gabriel recount that devotion to Jesus
Christ was characteristic of him: his preferred readings were those
that referred to Christ, and among the books of the New Testament,
his favorites were the gospels and the letters of St. Paul. It was said
that Our Lord was always on his lips and in his heart, and that lie
loved him more tenderly than a child loves his father. In all things he
wished to please Jesus Christ, in his thoughts and actions, to such a
degree that he became a living image of Jesus Christ. Speaking of
Christ he would become enthusiastic and even eloquent.
He used to say: Jesus Christ, is the great Teacher of knowledge; it
is he alone who gives the true light. For John Gabriel there was only
one important thing: to know and love Jesus Christ. When you study,
ask him to teach you himsel/; if you speak to someone, ask him to
inspire you with what you should say; if there is something to be done,
ask him to let you know what lie wants of you.

' The texts in italics which refer to the saint are taken from: "Vie du
Bienheureux Jean-Gabriel Pcrhovre" (Paris, Gaume et Cie, LibrairesEditcurs, 1889).
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John Gabriel was not content with studying about Jesus Christ;
he strove to imitate him.
Jesus Christ did not cone to earth on/v to instruct us with his
doctrine, but above all to become a model for us. When his
Father sent him, lie told its all that which in another age he
told his servant Moses with regard to the tabernacle: look, and
do according to the model that has been shown to you on the
mountain. Jesus Christ himself has told us: "I have given you
an example, so that you may do as you have seen nre do" [...].
There is only one thing necessary, Our Lord tells its in the
gospel. But what is the one thing necessary? Jr is to imitate
him. [...] Let its act as a painter who is on fire with the desire
to reproduce faithfully a picture of great value: let its keep our
eves continual/v fixed on Jesus Christ. Let its not be content
With imitating one or two traits of our model, let its enter into
all of his sentiment. Let its appropriate for ourselves all of his
virtues. Let its begin again and continue each day without ever
tiring. [...J But, how can we come to experience perfectly the
traits of such a beautiful model? For this is it sufficient to
consent to the operations of the Holy Spirit in our hearts: this
divine Spirit will take care of fanning in its the image of Jesus
Christ through the outpouring of his gifts.
On another occasion he says:
We should above all strive to imitate Jesus Christ in the
deference that lie had toward his Father, and in the perfect
dependence on his will. [..] Let its think and act always with
the spirit of Jesus Christ; let its remain united to him, in order
to receive continually his divine influences.
Let its strive to grow each day in the love of Jesus Christ.... If
we want to acquire this perfect love, let its turn frequently to
Jesus, because lie is the source of all grace. All comes to its
from him, and we can do nothing except through hint. It is he
who gives life to our souls, just as food gives life to the body:
let its cling to hinr like a child clings to its mother; let its drink
in him the milk of all the virtues. The child drinks in the most
pure substance of its mother and is nourished; in the same
way if we embrace Jesus, we shall drink from hint a life
entire/v divine.
To a priest who asked him for some edifying words, he
responded:
Dear friend, do you judge nre able to give you all edifying
word? You would do better to direct yourself to Our Lord and
to ask hirer to speak to your heart. [...] Or if you prefer, and
want to do some reading that will be profitable, take as a book

Martyrdom of John Gabriel Peiboyre
(Ou-Tchon:g-Fou, 1 1 September 1840):
We hove weariness and some
difficulties to support, but these are
everywhere, and besides we have to
earn heaven by the sweat of our
brow. if we have to suffer martyrdom,
it would be a great grace that the
Good ford grants us; it is something to
desire and not fear. Thus, my very dear
parents, do not have any other concern
for me than that of praying that 1 may
save myself and contribute to saving
others )Saint jean-Gabriel Perboyre,
Correspondence, Letter 83).
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Our Lord hiniself:.. compare all of your actions with his....
And so you shall see as in a mirror, which are the faults that
von have committed.
2. "Sacerdos , alter Christus"
Once ordained a priest, although he had asked to go to the
missions, he was assigned to the seminary of Saint-Flour. There he
dedicated himself to forming priests with Jesus Christ as his model.
He always had his eyes fixed on the model of the priests, Our Lord
Jesus Christ; he strived to follow his maxims and to reproduce his
examples. The thought sacerdos, alter Christus, was always present in
his spirit, and he dedicated himself as never before, to form within
himself the image of the divine Sa-,ior.
If John Gabriel insistently exhorted others to imitate Jesus
Christ, he perfectly practiced what he recommended to others.
Ardently desiring to imitate Jesus Christ, he thought of him without
ceasing, and since the Holy Spirit found no obstacle in him to his
divine operations, the Spirit perfected the image of the Savior more
and more in his soul.
Following the example of St. Vincent who always proposed in
the first place the example of Jesus Christ, John Gabriel had Jesus
Christ as his model and teacher. Our Lord, he would say, did thus. Do
you not want to do as lie did? Should a priest not he another Christ?
Those who heard him speak of Jesus Christ would comment as
the disciples of Emmaus: were not our hearts burning within us as
he spoke to us?
One day, speaking with a cleric about the obligations that a
minister of the altar should have, he said among other things:
The priest, who has received the same mission as Jesus Christ,
being destined to work for the salvation of souls, must not
only represent Jesus Christ by the divine character with which
he has been clothed, and by the sacred functions that this
divine Savior came to exercise on earth; it is necessary
moreover that he reproduce him in his interior and his
exterior.... Everyone must know that we speak, and that we
work by means of a divine principle, so that we can say to all
those around us: "Be imitators of rue, as I am of Jesus Christ. "
Jesus Christ tells us in the holy gospels that he is the life that
we must live: "Ego sum vita." 1I42oever does not live this life
remains in death. It is necessary that Jesus Christ flow
through our soul, as blood flows in all the parts of our body to
communicate life. And since the priest is called to great
perfection, he should also possess this life in a perfect manner.
But, han' fete priests really live this life!
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When he preached, he insisted on union with Jesus Christ, since
that was the surest way to acquire the perfection that God asks of the
missionary. He prepared his instructions at the foot of the cross,
kneeling in his room before the crucifix.
Filled with this thought of St. Paul, that Jesus Christ intercedes
for us without ceasing before the Father, he was not afraid to present
himself before God to ask for the graces he needed:

By our baptism we have become members of Jesus Christ; and
as a consequence of this union, our needs are in a certain
manner, the same needs of Jesus Christ. We cannot then ask
for anything that is related to the salvation and perfection of
our soul, that we do not ask by Jesus Christ himself since the
honor and the glory of his members is also the honor and glory
of his body.
3. The Crucifix

In his youth as a seminarian, John Gabriel wrote a literary
composition titled: The Cross is the most beautiful of the monuments,
and it was there that he wrote the well-known phrase that reflects
his missionary spirit: Ali! How beautiful is this cross, planted in the
lands of infidels and often drenched with the blood of the apostles of
Jesus Christ!
When a student would stray from the path of virtue, he [John
Gabriel] knelt before the crucifix praying for his conversion: What
sad moments, my friend, you have made inc spend at the feet of Jesus
crucified.
The cross and the crucifix were for John Gabriel signs of the
redeeming love of Jesus Christ who gave himself up for tire. This
thought was like a flame that seared his heart. Preparing himself for
the celebration of Holy Mass, he remembered that this sacrifice was
the same as that of the cross: Jesus Christ was immolated for rne,
I should also immolate myself for hint; it is necessary that my life be a
continual sacrifice.
The sight of a crucifix awakened in him sentiments of love, and
he enjoyed gazing upon it. While he celebrated the sacrament of
penance he would hold in his hands a crucifix that he looked at
continually. In his room he would often kneel before the crucifix to
meditate or prepare his sermons. In the crucifix he contemplated the
greatest mystery of love: Our Lord wants to find hearts that share his
sorrows and that know how to recognize his love. He recommended
meditating on the Passion of the Lord:
Sometimes there are complaints about not knowing on what
to meditate; it is enough to gaze for five minutes on the
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crucifix with a spirit of faith to fedl oneself penetrated with
love and appreciation for Our Lord, and to dispose oneself to
serve him better. Yes, it is enough to look at the crucifix with
faith to receive precious advantages. It is not necessary to
know how to read, nor to have beautiful books; the crucifix is
the most beautiful and the most impressive of all books.... l4'hv
do we so often change the theme of our meditation? One thing
alone is necessary, "Porro union est necessarium, " and he
would show the crucifix.
Before giving his witness as a martyr, John Gabriel had his "dark
night" during several months. His crucifix had become silent, or
worse, he only heard from it voices of reproof. He even thought that
while he was celebrating the Holy Sacrifice, that he was another
Judas who was eating and drinking his own condemnation, that his
whole life had been in vain. This tremendous suffering affected his
physical health. Jesus Christ, whom he imitated faithfully, before
allowing John Gabriel to experience the torments of Calvary, wanted
him to share in his agony and his desolation in the Garden of Olives.
Jesus Christ, the divine Savior appeared to him bound to the
cross, and after looking at him with ineffable goodness, he tenderly
said to him: What do you fear? Have I not died for You? Place you
fingers in my side, and do not be afraid of being condemmned. Once the
vision disappeared, John Gabriel felt that all his anguish had changed
to a delightful peace, and his health improved.
His love for Jesus Christ crucified, symbolized in the crucifix,
became manifest in a heroic manner during the days of his passion.
Several times he was ordered to stomp on the image of the crucifix,
and he would be freed from his torments and from death; but John
Gabriel affirmed again and again: 1 will never renounce my faith in
Jesus Christ. 1 will resist to the death, but I will not deny my faith;
I will not stomp on the crucifix. I will he happy if I die for my faith.
It was a sublime moment when the mandarin asked him if he
were a Christian, and he immediately responded: Yes, I an a
Christian, and of this I boast and am proud. Then they placed a
crucifix on the ground and told him: If you want to stomp on the God
whom you adore, I shall give you your freedom. To this ungodly
proposal, the confessor cried out with his eyes full of tears: How
could I insult in this tvav my God, my creator, and my savior? And
stooping down with great effort, he took the holy image and placed it
over his heart, then he brought it to his lips and kissed it in the most
tender and loving manner, drenching it with his tears. Once again the
whips and blows of the bamboo fell over his body, and by order of
the mandarin, some apostates spit on him, insulted him, pulled out
his hair, and struck him in the face.
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On another occasion they painted a cross on the ground, and
violently forced him to step on it . John Gabriel said: I ant a Christian.
It is not 1 , but you who are profaning this majestic symbol of
redemption. They dressed him in the sacred vestments, and making
fun of him exclaimed: " It is the living God."

4. Jesus Christ in the Eucharist
His love for Jesus Christ found a glorious manifestation in his
love and adoration of the Eucharist, both in the celebration of the
Lord's Supper, and in adoration of the Blessed Sacrament:
This fervent lover of'Jesus Christ had built two tents, one at
the foot of the cross, and the other before the holy tabernacle;
and he constanthv went from one to the other, to contemplate
the charity of his God and to become inebriated with love.
His sweetest consolation was to celebrate the Eucharist, to
receive Jesus in his heart: I cannot be content until I have offered the
sacrifice of the Mass. In one of his letters written during his voyage to
China, lie says, referring without a doubt to the Eucharist: Oh! How
happy one feels on this vast desert of ocean, when one finds oneself
from time to time in the company of Our Lord!
He said to a priest who had told him that he had not celebrated
the Eucharist because he had a headache: You have done wrong; God
does not ask far the head, he only asks for the heart.
He prepared very carefully for Mass. Before celebrating Holy Mass
we should make every effort to enter into the same dispositions with
which Our Lord offers himself for us on the altar.
Each day before going up to the altar, John Gabriel would
address Our Lord, telling him with great fervor:
Behold me here, oh nz.y divine Savior! Despite my unworthiness
I ant going to give you a way of being that you do not have,
sacramental being. And so, I beg you and I plead with you to
work in me the same wonder that I will do with this bread, in
virtue of the powers that you have entrusted to me. When I say:
this is my body, say also of you. r unworthy servant: "This is nz.y
body." By your omnipotence and infinite mercy, make me
change and he transformed totall_v into you. May my hands be
the hands of Jesus, pray my eyes be the eves of Jesus, may rnv
tongue be the tongue of Jesus; rnav all of my senses and nzy
whole body serve only to glorify you; but above all transform
my soul and all its faculties: may rnv memory, nzy intelligence,
nn, heart, be the memory, the intelligence and the heart of Jesus;
may no, operations and my feelings he likened to your
operations and feelings; and as your Father said of you: "Today
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I have begotten You," may you be able to say the same of rne,
and also say along with your heavenly Father: "This is ntv
beloved son, in whore I am well pleased." Yes, destroy in inc all
that is not of you; stay 1 never live except by you and for you,
so that I may also say along with your great apostle: °I live no
longer I, it is Jesus Christ who lives in me. "
This same beautiful and profound prayer that he used to offer to
God before celebrating the Eucharist with a burning heart, John
Gabriel also would renew during the thanksgiving. One of the
professors at Saint-Flour used to say: "When T consider the life that
he lives, it all leads me to believe that God had listened to him.
His heart lives only by Jesus Christ and for Jesus Christ. What
St. John Chrysostom said of St. Paul: Cor Christi, car Pauli, could
equally be applied to hire. Seeing him, it seems as though I were
seeing Our Lord......
He used to celebrate the Eucharist with great care and devotion:
We must take care in the manner we pronounce the different
prayers that are prescribed; for it is a great disgrace for a priest
not to pay attention to the meaning of the prayers which he
addresses to God....
Al,! If there is a moment in which the priest should be on fire
with zeal for the glory of God and the salvation of souls, it is
above all when he is going to offer the holy sacrifice of the
Mass, which reminds him of all that Jesus Christ desired to
stiffer in order to repair the injure done to his Father by sin,
and to rescue the human race.
He explained that the words: Dominus vobiscurn. Et cunt spiritu
tuo, are to enliven our devotion, and we priests should blush if
instead of being with the Lord, we find ourselves dissipated.
At the beginning of the Eucharistic prayer the members of the
assembly are invited to lift up their hearts to the Lord: Sursum corda.
Ilabentus ad Dominion. John Gabriel would comment:
Olt what motive of'confusion if your heart is still enmeshed in
the thoughts of the earth! 1.s it not just that we should be the
first to practice what we recommend to others? After the
preface do not forget that You have just united yourself with
Jesus Christ to sing the praises of the Lord with the angels and
that your heart should be on fire with charity.
And he added:
The nearer you draw to the consecration, the more your fervor
should increase. Put your attention on what you are going to
do in this most solemn moment; represent yourself to Our
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Lord when, in the midst of his disciples gathered in the
cenacle, he instituted this sacrament of love, a nd act in the
same spirit as this divine Savior. This is above all when we

need to renew our faith; for- it is not without reason that in the
words of consecration this divine sacrifice is called a mystery
of faith.

Address yourself to him with confidence and with humility
(during the consecration) and ask him, by his omnipotence,
to effect a consecration that changes you into himself, so that
now you are no longer what you once were, but rather that
you are transformed into Jesus Christ, and you can say as did
the apostle Paul: "It is not I who live, it is Jesus Christ who
lives in inc. " And you will do well to renew this petition during

the thanksgiving after the Mass, and to ask hire insistently to
grant You this favor.
John Gabriel prolonged what he lived in the Eucharist in his
visits to the Blessed Sacrament: he often found refuge near the
tabernacle in order to drink of the graces that he needed, or to
accompany him who was pleased to share the tribulations of our
exile out of love for us.
"There he would spend hours in adoration, without moving,
hardly breathing...." "When he would leave the chapel, above all after
a long visit, his language was more passionate, his face more joyful
and smiling. It was obvious that his heart had been scared by a
purely celestial flame that was reflected even in his body."
As a fruit of his faith and his experience, he affirmed:
The devotion to the Blessed Sacrament should be the
characteristic of the priest. They should he the guardians of
this sacrament and the companions of Jesus upon our altars.

5. In the poor
John Gabriel, like a good on of Vincent de Paul, also found
Jesus Christ in the poor and needy. His charity toward the poor was
quite special. He gave them the first place in his heart; he would
receive them and speak with them with great respect, for lie
considered that Jesus Christ was present in them, and he took great
pleasure in speaking with them. They reminded him that Jesus Christ
became poor in order to make holy their condition.... He never let
them leave without giving them some kind of help:
Well! What do you want? We are happy to be like Our Lord,
who lacked everything, who did not have a rock on which to
lay his head, and vet nonetheless he was the lord of the world.
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Our Lord was poor, St. Vincent has recommended poverty to
us, and lie himself practiced it in a perfect manner. My desire
is to be poor like theist.
6. The Passion of Jesus Christ and the passion of John Gabriel
Perboyre
St. Vincent had told his missionaries several times that they had
to be valiant:

And if God were to permit that

[...] some of therm should have

to go and beg for bread or sleep outside against a wall, with
their clothes tattered, and dying of the cold, and if in that same
condition someone were to ask one of them: "Poor priest of

the Mission, who has placed you in such a state?" What
happiness, niv brothers, to be able to respond: "It was
charity!" Hot God and the angels would value that poor
priest! (SV XI, 76-77).
Fr. Andre Svlvestre-' presents us the extraordinary parallels
between the passion of Jesus Christ and the passion of John Gabriel
Perbovre:
1. "I must be baptized with a baptism and what anguish I feel
until it is accomplished!"
John Gabriel desired martyrdom his whole life. He told his
seminarians when he showed them the habit of' Francis Regis Clet
who died a martyr in 1820: Here is the habit of a martyr. What
happiness if we should someday meet the saute fate! And he expressed
this desire on more than one occasion.
2. The passion of Jesus took place after three years of public
life.
John Gabriel's passion occurred after three years of ministry.
3. Jesus in the agony in the garden exclaimed : " My soul is
saddened unto death."
John Gabriel suffered a type of spiritual agony that lasted three
months during which it seemed to him that God had abandoned him.
4. Jesus , in his agony , was comforted by an angel.
John Gabriel, in his "dark night of faith," was comforted by a
vision of Jesus Christ crucified that dispelled his anguish and gave
him a profound peace.

' ANDRE SYLVESTRE, C.M.,
Mothes, 82200, Moissac, 1991).
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5. Jesus was betrayed and handed over to the soldiers for
30 denarii.
John Gabriel was also betrayed and handed over for 30 taels by
the son of a catechist.
6. Jesus had prayed with his three companions , Peter, James
and John.
At the moment of his arrest, John Gabriel was also with three
companions: Thomas, who remained faithful like John; Phillip, who
escaped like James, and finally an old catechist who later on would
deny him like Peter.
7. Jesus , at the time of his arrest , forbade Peter to use the
sword to defend himself against the soldiers.
John Gabriel prohibited his disciple Thomas from using violence
to defend himself against the soldiers who had arrested them.
8. Jesus was treated as an evildoer.
John Gabriel, at his arrest, was treated brutally, placed in chains,
and beaten as a bandit.
9. Jesus was taken from tribunal to tribunal , before Caiaphas,
Annas , Herod and Pilate.
John Gabriel was also taken from tribunal to tribunal: to the civil
tribunal, to the military tribunal, and to the criminal tribunal, to the
sub-prefecture and to the capital of the province, before the governor
and the viceroy.
10. Jesus was helped by the Cyrenian on the way to the cross.
John Gabriel, exhausted, inspired Lieou Kiou Lin, a learned man,
to respond with compassion. He insisted, paying the cost himself, that
John Gabriel be transported in a type of carriage, and he accompanied
John Gabriel after his arrest during the two-day journey.
11. Jesus was mistreated ,
beaten.

insulted, covered with spittle and

John Gabriel was cruelly beaten with bamboo canes and with
leather whips. They spit in his face and punched him.
12. Jesus was abandoned by his disciples, except for John and
the holy women.
John Gabriel suffered the pain of seeing two-thirds of the
Christians who were arrested and jailed, apostatize and deny their
faith. Only some remained faithful.
13. Jesus was denied by Peter.
John Gabriel suffered the pain of seeing his longtime catechist
Lv, who was very close to the missionaries, deny his faith and
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his teacher. Overcome by his torments, he even insulted and beat
John Gabriel.
14. Jesus was clothed with a purple garment in the house of
Herod and sent to Pilate as a mock king.
John Gabriel, under orders of the mandarin, was dressed in
priestly vestments and handed over to the people to mock him.
15. Jesus remained silent before Pilate.
John Gabriel, after professing his faith, suffered his torments in
silence with heroic patience.
16. On the cross , Jesus prayed for his torturers.
John Gabriel, during a torture session, knelt doN^n to thank God
for allowing him to suffer for his name and he prayed for his
torturers.
17. Jesus absolved the good thief saying: "This very day you shall
be with me in paradise."
John Gabriel, in the middle of the tribunal, gave absolution to an
apostate several times.
18. Jesus heard the insults of the Pharisees and the crowd who
said : " If you are the Son of God , come down from the cross
and save yourself."
John Gabriel heard this blasphemy from the mouth of the
viceroy: "Now that you are suffering, beg your God to free you from
my hands."
19. On Calvary, they gave Jesus vinegar and gall to drink.
John Gabriel, in order to break a spell that according to the
judge had made him insensitive to pain, was condemned to drink the
[tot blood of it dog whose throat had been slit.
20. Jesus, after being mocked by the soldiers, had a crown of
thorns placed on His head.
John Gabriel suffered it similar punishment : with a sharp piece
of metal heated in a time, the- wrote on his forehead in Chinese
letters: "Propagator of an abominable sect."
21. Jesus, in the light of the eternal joy prepared for him,
suffered the cross disdaining its humiliation.
John Gabriel rent toy his torture with joy and his face became
radiant.
22. Jesus went up to Calvary with two thieves.
John Gabriel was led to his death with various criminals who
were executed along with him.
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23. Jesus cried out from the cross : " Father, into your hands
I commend my spirit."
John Gabriel, when he arrived at the site of his execution, knelt
down, raised his eves to heaven and commended his soul to God.
24. Jesus on the cross saw his executioners divide up his
garments.

As John Gabriel was tied to the cross, his executioners took
his garments to divide them up after his death, but his disciples
rescued them along with the instruments of his torture to preserve
them as relics.
25. Jesus suffered death outside the gates.
John Gabriel was executed outside the city, in the place where
executions were held, near a lake.
26. Jesus was nailed to a cross.

John Gabriel was tied with ropes to a scaffold made in the form
of a cross so that he could be str angled.
27. Jesus died on a Friday at three o ' clock in the afternoon.
.John Gabriel also died on a Friday at three in the afternoon.
28. Jesus was pierced with a lance in his right side by a Roman
soldier to make sure that he was dead.
John Gabriel also received a deathblow: he was kicked violently
in the abdomen by a soldier.
29. Jesus aroused the compassion of the holy women, the
profession of faith of the centurion, and the remorse of the
people.
John Gabriel inspired similar sentiments among the pagans, who
had come in great numbers, and who murmured and protested
against his death sentence.
30. Jesus appeared to Peter , to Mary Magdalene and to the
eleven disciples.
John Gabriel appeared to the learned pagan, his Simon of
Cvrene, who was quite ill. and he was converted to the faith. He also
appeared to other credible persons. A great cross appeared in the
heavens at the moment of his death and it was seen by a great
multitude, even from a far distance.
31. Jesus saw his mother at the foot of the cross, filled with
sublime resignation.
John Gabriel's mother, on learning of his death said: "Why
should I doubt in making the sacrifice of my son to God, if the most
holy Virgin did not hesitate in making the sacrifice of hers for our
salvation?"
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32. Those responsible for the death of Jesus met with a sad end:
Herod and Pilate were deposed and died miserably in exile.
Judas hanged himself and Caiaphas was removed from office
a year later.
Those responsible lot Jahn Gabriel's death also met a miserable
end: the mandarin who had him arrested was deposed and he hanged
himself. The terribly cruel viceroy was denounced to the emperor,
stripped of his goods, and sent into exile. Others also were
condemned to exile or died prematurely.

7. Conclusion
I end my reflections, placing on the lips of St. John Gabriel
Perbovre the words of Paul VI about Jesus Christ:
I will never- tire of speaking of hull; he is the light, the truth
and, moreover, h e is the way, the truth and the life; he is the
bread and the source of living wafer that satislled our hunger
and our thirst; he is our shepherd, our guide, our example, our
consolation, our brother (Manila 29 November 1970).
(GILBERT WALKER, C.M., translator)

Tong Wen Siao: the Chinese name of John Gabriel Perbovre.
it defined his vocation:

"Person having received by legacy the mission to transmit the message."
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Western Missionaries in China
by Bernadette Li *
St..Jobn ;c 1.'nivercitl-

During the Age of Discovery, Europe was driven by ambition for
empire as well as the evangelical zeal to convert the non-Western
world to Christianity. In that prevailing spirit, Matteo Ricci
(1552-1610) event to China and had an impact on both Western and
Chinese history. Though not the first, he certainly was the most
important and most admired Western missionary in China. No
discussion of missionary activities in China would be complete
without a description of Ricci.
Born in Macerata. in central Italy, Ricci joined the Society of
Jesus at the age of 19. Later, he studied mathematics, astronomy,
geography, and other sciences at the Roman College. In 1582, sent by
the Jesuit Society, Ricci went to China. lie first arrived in Macao, and
then proceeded to Zhaoqing and Shaozhou (now Shaoguan). Unable
to enter Beijing , he settled in Nanjing . In 1601, he was given
permission to stay in Beijing.
Ricci's success rested upon a number of factors. First, he was
genuinely interested in Chinese civilization, and he pleased the
Chinese authorities and scholars by saving constantly that he had
conic to China in order to study the teachings of the wise men of
China and to share the blessings of Chinese civilization. He dressed
himself' in Chinese scholars' attire, enjoyed being with Chinese
friends, and even proclaimed that he wanted to become Chinese.
According to him , Confucian teachings were compatible with
Christianity, although he opposed Buddhism and Taoism. He upheld
that Chinese ancestor worship and many other rites were not
incompatible with Christianity, a conception which many other
missionaries were unwilling to accept.
Ricci fascinated the Chinese with his production of a "Great Map
of Ten Thousand Countries," which showed China as the center of
the world. He also brought the first globe, and determined the
longitudes and latitudes of some of China's eastern cities, thus

* Ph.D. from Columbia University ( USA) and professor of Asian Studies
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initiating a new stage in China's cartography. A prolific writer, Ricci
wrote several books in classical Chinese, with the assistance of some
of his Chinese friends, for the purpose ofspreading his knowledge
and ideas; and his books found a wide circulation among the Chinese
literati. Consequently, before the 20" century, Ricci was better known
in China than in Europe.
In his prolific letters, reports, and journals to his superiors and
colleagues in Europe, Ricci described in glowing terns Chinese
intellectual accomplishments. While Marco Polo was the pioneer in
relating China's material splendors to Europeans, Ricci was his
counterpart in the intellectual realm and hence he has been regarded
by many as the originator of Western Sinology.
The Jesuit mission continued after Ricci's death. Their
knowledge of mathematics, astronomy, especially the manufacture of
cannons, made then indispensable to the declining Ming court,
which was threatened by the invading Manchus from the north.
After the establishment of the Qing dynasty by the Manchus in
1644, the Catholic mission became even more influential, with direct
access to two emperors, Shunzhi (1644-1661) and Kangxi (1662-1722),
achieving what Matteo Ricci had striven for but failed to obtain, that
is, a direct personal link with the Emperor. In 1645, the Jesuit Johann
Adam Schall von Bell, known in Chinese as Tang Ruowang, became
the Director of the Bureau of Astronomy, which was an office of the
fifth grade, placing the man of God in the middle echelons of the
nine-grade Chinese imperial bureaucracy.
Encouraged by his Jesuit superiors, Schall accepted the
appointment as a means to convert the Chinese people to the
Catholic faith, although the Chinese government's perception of him
was as a useful technician in the fixing of the calendar and the
manufacture of cannons. As long as Schall enjoyed the favor and
respect of the Emperor, the Catholic mission continued. The Kangxi
Emperor, who had extensive scientific interests, not only appointed
the Belgian Jesuit Ferdinand Verbist as Schall's successor as the
Director of the Bureau of Astronomy, but also held frequent
discussions with other learned Jesuit Fathers. Some of the Fathers
were entrusted with important tasks, for example, as interpreters and
advisers on diplomatic occasions. Thus, under the Kangxi Emperor,
the Catholic mission flourished.
The Jesuits were followed by Franciscan, Augustinian and
Dominican missionaries, and also by secular priests of the Societe des
Missions Etrangeres de Paris, founded in 1658. More than 100 foreign
missionaries were active and located in every province of China.
In 1663, Beijing alone had about 13,000 Catholics. At the beginning of
the 18" century, there were over 200,000 converts, about 0.1% of the
total population. Vic Catholic population was increasingly drawn
from the louticr Ltsuc".
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Ricci and other Jesuit missionaries achieved their successes
partly due to their strategy of being discreet and adaptable to the
circumstances of China. They showed respect for veneration of the
Emperor as the Son of Heaven, ancestor worship, and other
Confucian rites. Other missionary societies, out of jealousy, used this
tolerence against the Jesuits, and their cumulative accusations
eventually caused the dissolution of the Jesuit order in China; the
Papal Bull Ex ilia die of 1715 forbade the toleration and insisted on
the practice of Catholicism in China in its European tradition. This
meant that Chinese Catholics were forbidden to practice ancestor
worship; even the broad-minded Kangxi Emperor could not allow
this. Consequently, Christian teaching was banned in China. In 1773,
with the dissolution of the Society of Jesus, Catholicism in China lost
its leadership and China also lost its bridge to Western learning.
In the following decades, while the West was making great progress
in science, technology, and democracy, China relapsed into
complacency, decay, and degeneration, making room for imperialist
penetration and invasion in the mid-19" century.

China ' s Defeats in the 19th Century
The Oing government's policies to ban foreign missionaries
continued until 1844. Before then, a few missionaries had attempted
to enter China secretly; when they were discovered and caught, they
were either executed or expelled. After China's defeat by the British
in the Opium War, through the opening of the five ports provided by
the Nanking Treaty, foreigners could enter the entire Eastern coast of
China. By the Treaty of Wangsia in 1844, Americans gained the right
to build and maintain churches in the five ports. By the Treaty of
Whampoa of the same year, the French gained free propagation of
Catholicism. The Treaty stipulated that if any Chinese damaged any
French church or cemetery, he should be punished by the local
Chinese government. In 1846, the Emperor Daoguang issued a
decree, which not only lifted the ban on the propagation of
Catholicism but also returned the Catholic Church's properties,
which had been confiscated previously. This was a very important
change in China's policy toward missionaries. By this, the
propagation of Christianity, which had been officially banned for
120 years, became legal and open. However, at that time,
missionaries' activities were restricted to the five ports, and they were
not permitted to go to interior China.
In 1858, again defeated, China was forced to sign the Treaty of
Tientsin with Russia, America, England, and France, permitting
missionaries of these four countries to conduct religious propagation
in the interior of China. In 1860, China had to sign the Treaty of
Peking with England, France, and Russia, adding the new concession
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that foreign missionaries could purchase land and build anything
at their liberty in all provinces of China. Through these treaties,
foreign missionaries were authorized to propagate faith anywhere in
China, and moreover they were not subject to Chinese jurisdiction
but under extraterritoriality. Foreign missionaries did not realize
these conditions would cause anti-Christian sentiments among the
Chinese people. Almost every treaty clause involving missionaries
attracted numerous complicated problems and disputes. Between
1860 and 1899, there were more than 200 documented cases of
missionary disputes. These disputes were not so much caused by
doctrinal differences, such as whether Christianity was compatible
with Confucianism, but rather concerned property ownership. For
example, Church properties confiscated earlier had mostly been
transformed for other purposes, and it was very difficult, if
not impossible, to return them to the Catholic Church in their
original form.
Secondly, in disputes between Chinese converts and local people,
foreign missionaries frequently became involved and forced the local
government to pass verdicts in favor of Chinese converts, and in
some cases even unfairly accused their opponents. With strong
governments and superior military forces in their home countries,
some missionaries displayed airs of superiority and even arrogance
in their attitudes and behavior. Some unruly Chinese elements
took advantage of the situation by affiliating themselves with
the missionaries and Christianity for their material benefits.
Consequently, many Chinese officials and ordinary people feared
and were angry at missionaries. At the same time, clue to
misunderstandings and superstitions, some charitable works
conducted by missionaries were misinterpreted by the Chinese.
Unfortunately, missionaries were identified in some cases with the
imperialists and Chinese Christians were regarded as extensions of
foreign powers.
In sum, in the second half of the 19''' century, "religious cases"
(jiaoan) cannot he understood as religious issues per se; rather, they
were intricately related and interwoven with China's foreign
relations, political decline, economic deterioration, and social unrest.
To Matteo Ricci and Adam Schall, and to the world before the
19''' century, China was a giant empire with a refined civilization;
whereas after the Opium War, China was a battered country and
everything it had was subject to question and derogation.
When humiliated and confronted with a bleak reality, people
tended to be irritable and irrational, so were many Chinese in the
second half of the 19" centuy. China then was a volcano, any
catalyst could cause a disastrous outburst.
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History of the Cause of Beatification
and Canonization
of St. John Gabriel Perboyre
by Giuseppe Guerra, C.M.
l isiior of :1 atples

When we speak of the causes of beatification and canonization of
the saints of both the Congregation of the Mission and the Daughters
of Charity, a major theme we need to remember is that, in the past,
the Vincentians always avoided taking the first steps and initiating
causes to obtain the canonization of their own members, a stance
taken because of the way humility was thought of, a stance whose
only exception was made for our Founder, St. Vincent de Paul,
beatified in 1729 and canonized in 1737.
Fr. Chierotti, in his Surmnariunr historicunr [Historical Summary]
(1974) found in the "Positio" [State of the Ouestion] prepared for the
cause of the servant of' God Fr. Marcantonio Durando , CM, brought
to light the reason for which no process of beatification should ever
be begun in the Congregation (p. XIV). In the 18" General Assembly
of 1835 Unanime voce reiecta est propositio [the proposal was
unanimously rejected] (the possible presentation of the cause of
beatification of Fr. Francesco Foichi of the Province of Rome)... quia
htnnditati instituti nostri minus consentarrca videtur [because it is seen
as a diminishing of humility in our Company] (session 8).
It was actually the cause of Perbovre, begun in 1842 with
that of [Blessed Francis Regis ] Clet, which made a break with this
older mentality and began a different way of thinking to which
Fr. Francois Verdier made reference in his Circular Letter of
I January 1931:
With time, points of view change and today, while humility is
still seen as one of the most necessary virtues for our
Congregation, we do not think that we are lacking in it as we
pursue, in the Roman Office. the causes of several of our own.
Only two years had passed since Perboyre's death. His reputation
spread rather quickly. St Justin de Jacobis in Eritrea (Diarin It, 125)
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remembered with great devotion the death of his confrere on
11 September 1842. Cardinal Fransoni, Prefect of the Congregation
for the Propagation of the Faith, who had sent Justin de Jacobis to
Africa, advised the Procurator, Vito Guarini, to open the cause of Clet
and of Perbovre.,
By a Decree of Pope Gregory XVI, dated 9 July 1843, the Cause
of Perboyre was united to that of others martyred between
1799-1840. Perboyre's name appears in a first Sointrtario published in
1842 as the last of 41 people. Similarly, Clet's name appears in a
second Sonvnario as the 13°i of 14 people listed.
In number XXXVI of the Relazioni of the first group, the Relazione
of Bishop Joseph Rizzolati, OFM, Vicar Apostolic of Hu-quang
(28 October 1840) on the martyrdom of Perboyre is published and, in
number XLIV, the miraculous healing of Sr. Antoine Vincent, DC, in
Constantinople in 1842.
These reports and other documents - along with the dispensation
of the Pope on 10 April 1842 - substitute for the required Ordinary
Process, which is normally done in the local diocese. This is one of the
concessions made to make the path easier, given the particular
difficulties that prevented a literal carrying out of the normal path
for a cause of beatification. As one can see, from the Brief of Pope
Urban VIII (Caelestis Hierusaleni Cives) of 5 Juh 1834 to the
Constitution Divines Perfectionis Magister of Pope John Paul II
(25 January 1983), the path of the causes is fraught with difficulties
and very complicated procedures (easily a hundred steps to complete).
Thus, all the easing of the path notwithstanding, Perboyre's cause,
from its beginning until his beatification (10 November 1889), lasted
45 years. If we use the measure of its time, it was a process that was
completed fairly fast.
In 1855 the separation and acceleration of the Cause of Perboyre
was asked for because of the abundance of documentation, of the
deposition of witnesses and of the graces that had been received=
In the Animadversiones on the Introduction of the Cause, on
p. 15, the Promoter of the Faith, Msgr. Frattini, had been impressed
by the power of the documentation and of the testimonies about this
champion of the faith, and could make only small observations, given
little value by himself, on spelling errors of names.
A request was made to dispense from the so-called Apostolic
Process, that is, from the second Inquiry that was to be carried out

' ROBERTo D'AMlco, C.M., "The History of the Canonization of Francis
Regis Clet," in Vincentiana 45 (2001) pp. 54-55.
THOMAS DAVITT, C.M., "The Cause for the Canonization of John Gabriel
Perboyre," in Vincentiana 40 (1996) p. 108.
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under the direction of the Pope, as normal procedure dictated. A
concession was granted so that the Apostolic Process could take place
in China, along the lines of the Ordinary Process spoken of
previously; above all, to make a value judgment on the testimony that
would be able to he gathered in Rome on the occasion of the visit of
some people from China. This was put together, in 1857, but the
Process in China did not happen in time, and so the Pre-preparatory
Commission of 22 July 1862 could examine only the documentation
we have described.
In the meantime, the Decree on the Validity of the Acts already
accomplished had been obtained on 20 December 1860, that on
the non cultu on 20 February 1861 and that on his Writings on
21 September 1861. On 28 February 1861, a dispensation was
obtained from the norm that 50 years had to pass from the death of
a person declared Venerable before a conclusion could be drawn on
the heroicity of his virtues and on his martyrdom.
However, the need to complete everything with the Apostolic
Process in China meant, for all practical purposes, an interruption of
the process. But his reputation kept growing. After bringing his
remains to Paris (Motherhouse, 1860), a more solemn resting place
was made for him in a side chapel in 1879. On the occasion of
the Recognition of the Remains, on 2 March 1889, the magazine
Annales de la Mission (44), 1889, pp. 319-333, published a review of
all these events.

Graces kept multiplying. A true and proper canonical process
was done in Versailles for a miracle in 1866.
Finally, in 1870, in Hu-nam and Hu-pen (the two vicariates into
which Hu-quang had by now been divided), the two Processes
required were closed. But the transcript sent to Rome was lost;
before it was found in 1880, the Postulator had obtained another
copy of it, which was sent to Rome in 1879.
The Decree for the validity of these processes was signed on
2 June 1881. The final Decree of Martyrdom was announced in the
presence of the Pope on 25 November 1888. The Superior General,
Fr. A. Fiat, was able to assist at the ceremony.'
The Decree called de tuto (one can surely continue on) was
signed by Cardinal Laurenzi (30 May 1889), and the Pope published
the Decree of Beatification on 9 November 1889.
The Rite of the Mass was made a Double major, and the tribute
in the Martyrology recounts what happened on I I September, the
date of his death.

':twuilec de la Mission
25 Nn cipher 1888.

( 44)

1889 ,

pp. 5-6 ; Osservatore Romano,
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In China, Blessed John Gabriel Perbovre, priest of the
Congregation of the Mission, born in Ptiech in France, after
having tolerated with strength and constancy the most cruel
and most prolonged torture in the defense of the faith of
Clu-ist, he became like his Redeemer in a singular manner.
Strung tip by the neck with ropes, and suspended on a beam.
lie completed the admirable innocence of his life by
niartyrdont. His feast, however, is celebrated on 7 November.
Translation in the Annali della Missione (54), 1948,
supplement to nos. 4 and 5.
As is noted with the Office for his feast updated in 1975, on the
basis of the Reform of the Liturgical Calendar of 1969, the
celebration now falls on I I September.
A request to obtain for him, even though he was only a Blessed,
the title of Secondary Patron of the six Chinese vicariates was
presented by the Postulator Natale Barbagli in 1891, but it came
to nothing.

Beatification
The ceremony of Beatification on 10 November 1889 is described
in the A ^ tali della Missione (45), 1890, pp. 27-32, making reference to
the Monitore Romano, I2-13 November 1890.
In the Sala della Loggia his brother James, CM (who was 79 years
old), and his sister Gabrielle ( Sr. Marie , DC, who was 72 years old),
were present. His other sister , Antoinette , DC, was in China.
The magazine Annales de la Mission had followed the various
steps in the pic-r.ess through the years . In the above - mentioned
volume 45 it notes all the triduums celebrated in honor of the new
Blessed , in particular , the one celebrated in Naples in the Provincial
House of the Daughters of Charity, at which his sister Gabrielle
(Sr. Marie) assisted (4-6 Febniarv 1890). She died in Naples in 1896,
and was buried there in the chapel of the Daughters of Charity.`

The Miracle Granted to a Daughter of Charity in 1889
The miracle, which led to the canonization of the Blessed martyr
John Gabriel Perbovre (1802-1840), occurred on the very day of his
beatification, 10 November 1889. A Daughter of Charity of' Heverle,
Diocese of Malines (Belgium), Sr. Gabrielle Isore, DC (1851-1906),
was healed of a type of paralysis, first diagnosed as myelitis, later

' Preseriza Vincenziana 19 (1996) pp. 23-26.
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designated as acute ascending spinal lepto-meningitis, when she was
38 Years old.
The sister, having arrived at a very critical point in her illness,
invoked the intercession of Blessed Perboyre through a Novena
which the superior of the house, Sr. Joseph Hauff , had organized
at the suggestion of a fellow sister, asking all the houses of tlie
Company in Belgium to join them in it. The Novena ended on
the actual day of the ceremony of beatification in Rome , Sunday,
10 November 1889.

Sister by now had become totally immobilized, and had a sad
prognosis that predicted her death; on 9 November - the doctor said
- "... I had lost every hope of seeing sister's condition improve. Her
death seemed innninent ." Instead , on Sunday morning, Sr. Isore got
out of bed, healed:

" ... I went then as far as the chapel; I opened the door and
exclaimed: Either I ant crazv, or I am healed!" As she and the other
sisters had promised there were pray ers of gratitude, and diffusion of
devotion to Blessed John Gabriel Perbovre. The sister enjoyed good
health from that point on and returned to her work until she died in
1906. Her doctor had to recognize that "for a sick woman who arrived
at the point to which Sr. Gabrielle was reduced, entire months of active
treat ment would have been called for to obtain a healing that t wo u ld
still have been incomplete."
The process [ to approve the miracle ] took place in Malines in
1892. The witnesses deposed were the doctor who took care of her,
Dr. Boine, the superior , the protagonist of the healing and others.
In 1901 the Pre-preparatory Commission took place in Rome. In
1903 the Preparatory Commission was held with a Nova Positio super
miraculis [ new presentation concerning the miracles].

Everything indicated that a positive judgment would be

forthcoming . The Postulator General , Fr. Veneziani , wrote thus to the
Superior General:
As Your Paternity will see in the catalogue of the causes
of beatification and canonization treated bY the Sacred
Congregation of Rites that I sent You a few weeks ago, the
cause of Blessed Perbovre is the one that is most favored by the
Congregation, as is the cause of ' Blessed Chattel. I/' nothing to
the contrary happens, either for the next papal jubilee, or at
least for the 50'" anniversary of the definition of the Dogma of

` Because the norm required that a miracle had to happen " after" the
beatification, and sister was healed the same morning of the beatification, a
rescript and indult was asked for and granted ad cautelarrr [ for discretion's
sake] on 15 December 1994 from the Pope [John Paul II].
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the Immaculate Conception, our Blessed martyr, along with
Blessed Chanel, will be solemnly inscribed in the register of
saints. For now, these affairs are going (onward quite well,
already a doctor has been named ex-officio to study the
position in order to give an opinion on the miracles. The
Promoter has promised to give me soon the "animadversions"
[problems connected with the cause] (from a letter of
Fr. A. Veneziani to the Superior General, II June 1901).
As I wrote to Your Paternity on other occasions, Dr. Lapponi,
the Pontifical Archiatra [Doctor], is convinced that the
proposed miracles are excellent. The lawyer Morani, who
is quite expert in these matters, says that the cause will
succeed (letter of Fr. A. Veneziani to the Superior General,
23 December 1902).^
There is talk of approved miracles because, in fact, two of them
were proposed; the other was the healing of Sr. Joseph Destailleur,
which took place at Reims, France.
Objections, however, did arise, or rather doubts proposed by two
doctors who asked if the "myelitis" diagnosed might not have been
caused by a hysterical illness, and thus be functional. At the level of
the Preparatory Commission, held in 1903, the decision was made to
seek further examinations. The Pope granted a new looking into this
miracle by two very expert doctors.
As the Postulator, Fr. Bisoglio, notes in a letter to the
Congregation of Rites (3 June 1957), "front the inquiries made there is
no evidence that any act was put in motion from this decision." He
therefore asked that the new examinations asked for be done.
In fact, we have a Report of Professor Vincenzo Lo Bianco about
the miracle of Sr. Gabrielle Isore (10 May 1959), in which the
Professor basically says that he would not have any knowledge to add
to what the doctors had already said for and against.
In 1991, our office of the Postulator General focused its energies
on the case of Sr. Gabrielle Isore, to see if, in light of modern
scientific advances, one could better clear up the doubt that had
brought discussion to a halt: was the sickness organic or functional?
Could one explain naturally the healing as it was documented?
In their detailed report, two practicing medical experts
interpreted those documents above all in the light of modern

Fr. Thomas Davitt has noted with good reason the caution of the
Superior General, Fr. A. Fiat. In the Circular Letters of these years there is no
hint of an imminent canonization, and no disappointment, therefore, with the
lading of hopes for it: cf. Vincentiana 40 (1996) p. 108.
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scientific advances, thanks to which they were able to exclude
positively the hypothesis of a functional cause of the sickness
(hysteria), noting that the precise diagnosis of this case in today's
terms would be ascending polvneuritis. The opinion of the Medical
Meeting. 17 November 1994, was that the healing was to be
considered as instantaneous, complete, and lasting, and could not be
explained by our scientific knowledge.
Important in this determination were the records of the Archive
of the Daughters of Charity (Motherhouse in Paris, Rue du Bac) from
1887-1906, from which could be seen that the health of the sister, at
first serious, was, from 1889, the year of the presumed miracle, good,
until her death in 1906.
The Congress of Theologians was held on 21 February 1995, and
the Meeting of the Cardinals on 4 April 1995. The Holy Father
approved the Decree in which the miracle was definitively accepted
on 6 April 1995.

Canonization
The final steps that led to the day of canonization were those
foreseen by the process laid out by the Congregation for the
Causes of Saints, culminating in the Consistory in which the Pope
asks the opinion of the cardinals before proceeding to the ultimate
and definitive act of canonization. The Consistory took place on
29 January 1996.
A detailed recounting of the events of the day of canonization
and of the celebrations that followed it was published in the Annali
della Missione and Vincentiana.;
On 1 June, the day before the canonization, a Prayer Vigil to
prepare for the canonization was held in the Basilica of St. Paul
Outside the Walls, presided over by Rev. Robert P. Maloney, CM,
Superior General.
On 2 June, the canonization of St. John Gabriel Perboyre took
place in St. Peter's Square, presided over by the Holy Father.
Canonized with him were Blessed Egidio Maria di San Giuseppe
Francesco Antonio vortillo (1729-1812) of the Order of Friars Minor,
and Blessed Juan Grande Roman (1546-1600) of the Order of the
Hospital Workers of St. John of God.
In the homily the Pope also spoke of other Chinese martyrs:

Annali della Missione 103 (1996) pp. 99-166: all of number 3 is
dedicated to the new saint . Also Vincentiana 40 (1996) dedicated issues
number 2 and 6 to Perbovre on the occasion of his canonization, as did other
magazines and newspapers, which we do not list here.
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To the memory of John Gabriel Perbovre, whom we celebrate
today, we wish to unite the memor y of all those who hat-'e
given witness to the name of 'Jesus Christ in the land of China
during the past centuries . I think in particular of the blessed
vi,rtyrs Whose common canonization , hoped for by so many
faithful, would be a sign of hope for the Church present in the
midst of this people, to whom I remain close in heart and
in prover. I
In this way the Pope acceded to the request that came to him
from many Chinese bishops, and what he hoped for came to pass
four years later, on 1 October 2000, Mission Sunday in the Jubilee
Year, with the canonization of 120 martyrs of China, among whom
was our own Blessed Francis Regis Clet.y
The next day, Monday, 3 June, after the solemn Eucharistic
concelebration in St . Peter's presided over by the Bishop of Cahors,
Most Rev. Maurice Gaidon, the diocese of origin of Perboyre, the
Holy Father spoke again in the Paul VI Audience Hall, where he
greeted the bishops who had come from China, from France, and
from other countries, in particular His Beatitude , the Patriarch
Stephanos II, who is our confrere, and the Superior General,
Fr. Robert P. Maloney.
The fact that in the first days of June the Meeting of all Visitors
of the world had been organized in Salamanca (which in fact took
place 4-15 June 1996), it happened that they were already travelling
and thus the great majority could take part in the canonization in
Rome. So there was a large gathering of faithful, Vincentians,
Daughters of Charity, a:-(I representatives of the Vincentian Family
from all over the world.
(R otw:RT SrO\F., C.M., translator)

' Vincentiana 40 (1996) p. 447.
" D'AM1co, op. cit., pp. 53-61.
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Decree of the Canonization
of Blessed John Gabriel Perboyre
JOHN PAUL, BISHOP,
SERVANT OF THE SERVANTS OF GOD
FOR A PERMANENT RECORD OF THE MATTER
Since Jesus, the Son of God, demonstrated his love by giving up
his life for us, "no one has greater love than this, that a pet-son would
give up his life for his friends" On 15:13; cf. 1 Jn 3:10). Blessed John
Gabriel Perhovre behaved with a wonderful similarity to Christ in
both his life and death. He was born in France in 1802, into a fervent
family in a place called Puech de Montgesty. This family gave to the
Church three missionaries of St. Vincent, two Daughters of Charity
and one Carmelite sister, as well as two married Christians. He went
to a seminary, originally just to keep his brother Louis company, but
the atmosphere of the place caught his attention, and he realised that
he was definitely called to the priesthood.
In 1818 he entered the Congregation of the Mission and on
23 September 1826 he was ordained a priest in Paris. He held
important and difficult posts in educational administration. He was a
rather sensitive man and he felt the death of his brother Louis very
deeply. Louis was going as a missionary to China and died during the
voyage. John Gabriel was appointed to Paris as assistant to the
director of seminarists, and he requested to be sent on the foreign
missions. Many people were worried about his health, but he
received permission to go, and in March 1835 he boarded a ship in
the harbour at Le Havre.
He landed later in Macau, where he spent some time in getting
acclimatised, and disguising himself to some extent as a Chinaman,
he headed for the province of' Ho-nan, to which he was assigned. He
at once started into his missionary apostolate by visiting Christians
scattered among small villages. He was outstanding in his way of
dealing with people, and specifically in his love of the poor. He spent
his time as a poor man with poor people, for whom he specially
cared. "A neighbour to the poor" is what lie became: "When I used to
ask a catechist, a doctor who was travelling with me, about the
causes of the diseases of so many persons, he always gave the same

* Translation from the original Latin text: AAS 89 (1997) 81-83.
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answer: hunger and material poverty. I used to walk on in silence,
worried by twinges of conscience since I was living on and could not
die with them." Before he mounted the executioner's cross he was on
the cross of the poor. Ile was nailed to the cross by charity before
persecution did it to him, being a disciple of St. Vincent whom he
loved as his father. The suffering Christ came first in his life, as the
Man of' the Cross. Because teaching, perhaps, did not lessen his
hardship he totally understood what suffering meant. First of all an
intention of martyrdom can be noted. John Gabriel seems to have
desired martyrdom. In a certain letter written to his parents is the
following statement: "We have weariness and various difficulties to
put up with, but that is the case everywhere, and anyway we have to
earn heaven by the sweat of our brow. If we have to suffer
martyrdom that would be a great grace given by God; it is something
to be wished for, not feared."
In 1839 the arrival of a band of soldiers caught him unawares.
The good shepherd tried to watch over his flock from close by, hiding
in the vicinity. He was captured, and a long series of legal processes
began, often accompanied by torture. They tried to make him
renounce his faith, they ridiculed him for his religion and tried to get
him to tread upon a crucifix. Eventually he was sentenced to death.
John Gabriel suffered martyrdom in Wuhan, being strangled on a
gibbet rather like a cross, on 11 September 1840. His relics were
brought to France in 1860, to the main house of the Congregation of
the Mission in Paris. Since he was believed to be a true martyr for
the faith the cause for his canonization was meticulously initiated,
and with all measures laid down by law completed, he was numbered
among the Beatified by Leo XIII on 10 November 1889. On 6 April
1995 a decree about a case of healing, divinely brought about
through the intercession of the Beatus, came before Us. A consistory
was held on 29 January 1996 at which We decreed that the rite of
canonization be celebrated on the following 2 June.
Today, therefore, in the Basilica of St Peter, We proclaimed the
following formula of canonization during Mass:
In honour of the Holy and Undivided Trinity, in praise of the
Catholic faith and for the growth of Christian life, by the
authority of our Lord Jesus Christ, of the blessed Apostles Peter
and Paul, and by Our own authority, after !nature deliberation
and frequent praying for divine help, and on the advice of
several of Our brothers, We declare and define that Blessed
John Gabriel Perboyre, Blessed Giles-Mary-ofSt-Joseph
Pontillo, and Blessed John Grande Roman are Saints, and l e
inscribe them in the catalogue of Saints, laying clown that in
the universal Church they should be honoured as Saints with
due devotion. In the name of the Father, and of the Son, and
of the Holy Spirit.
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We wish that what We have decreed have effect now and in the
future, notwithstanding anything whatsoever to the contrary.
Given in St Peter's, Rome, on 2 June in the year of our Lord
1996, the eighteenth of Our Pontificate.
I, JOHN PAUL II
Bishop of the Catholic Church
EUGENIUS SEVI
Protonot . Apost.
Loco + Plumbi
In Secret. Status tab., n. 395.478
(THOMAS DAVITT, C.M., translator)

0 nuy divine Savior,

by your omnipotence and infinite mercy
may I be changed and trans formed tota ty into you.
May my harufs be the hanufs of Jesus,
may my eyes be the eyes of yesits,
may my tongue be the tongue of Jesus;

may all my senses anti my whole body serve only to glorif y you;
but above all transform rruy soul and all its faculties;
may my memory, my intelEgence, my heart,
be the memory, the intel4gence and the heart o f Jesus;
nuzy rrj actions anti feelings
be likened to your actions anuf feelings,
and, as your father said of you:
'Today I have begotten you,'
may you be able to say the same of me,
and also say alcmg with your heavenb' Fattier:
'This is my beloved son, in whom I am well pleased '
Prayer attributed to J.G. Perborre.
Cf. FRANcols VAURIS, C.M., Le disciple de Jesus vu Vie du Venerable Perboyre,
Paris, 1853, p. 322.
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'We have inserted in this section the majority of those titles with less
than 100 pages.

St. John Gabriel Perboyre: Bibliography

667

CONGREGACION DE LA MISION - PERU . Juan Gabriel Perbovre, C.M.
(1802-1840), 2' ed., Centro de Animacibn Vicentina, Lima, 1995,
51 pp.
ESPIAGO, F., Otro Cristo: Juan Gabriel Perbovre,
Madrid, 22 pp.

La Milagrosa,

LEON, M., Juan Gabriel Perbovre - santo v fonnador, Province of
Venezuela, 1996, 52 pp.
NUOVO, L., San Giovanni Gabriele Perbovre: Missionario a ntartire
sttlla croce con Cristo, San Paolo, Turin, 1996, 87 pp.
NUOVO, L., 8w. Jan Gabriel Perbovre: Aposlol Chin (translation from
the Italian by K. Stelmach), Krakow, 1996, 55 pp.
PAROCCHI, L.M., 11 Beam G. Gabriele Perbovre . Ontelia pronunziata
nella chiesa della Missione a Montecitorio de S.E. L.M. Parocchi,
Cardinale della Santa Chiesa Rontana, Vicario Generale de stet
Santitu, Vescovo d'Albarto, ricordo della heatificazione solennizzata a Roma it 17 novembre 1889, 25 pp.
PROVINCE OF FORTALEZA, Joao Gabriel Perbovre: ()t Santo para
una nova China, Fortaleza, 12 pp.
PUBLICACIONES VOCACIONALES C.M. (Province of Puerto Rico).
Sientbra bajo el sol de Oriente. Vida v ntartir-io de Francisco Regis
Clet, C.M. v Juan Gabriel Perbovre, C.M., rndrtires de la Congregacic;rt de la Misic n, Editora Amigo. Dominican Republic, 40 pp.
ROMAN, J.M., Juan Gabriel Perbovre, Misionero,
Madrid, 1996, 47 pp.

La Milagrosa,

ST. PETER'S, PHIBSBORO, Blessed John Gabriel Perbovre (Vincentian
Martyr in China), Drogheda, Dublin, 1939, 26 pp.
SYLVESTRE, A., Jean-Gabriel Perbovre: pri'tre de la C.M. Saint-Latare,
marlvri.se en Chine le 11 septembre 1840, second edition, Mothes,
Moissac, 1991, 46 pp. (there exists a Slovakian translation of this
booklet).

Canonizzazione di S. Giovanni Gabriele Perboyre, C.M., Veglia
di preghiera (in preparazione alla canonizzazionc del Beato
G.G. Perbovre), Giammarioli, Frascati, 1996, 72 pp.
canonizzazione dei Beati Jean Gabriel Perbovre, Egidio Maria di San
Giuseppe Pontillo (e) Juan Grande Rontdn, Tipografia Vaticana,
1996, 134 pp.
Canonizzazione di S. Giovanni Gabriele Perbovre, C.M., Messa di
ringraziantento (in preparazione ally canonizzazione del Beato
G.G. Perbovre), Giammarioli, Frascati, 1996, 78 pp.
(There exist , moreover, small publications with eulogies, novenas,
triduums, homilies and hymns dedicated to our saint).

L FE IN THE

The Poor, the Clergy and the Laity
Interview with the Visitors of the United States'
General Curia - Rome, 30. V2002

A) The Poor
This past week some leaders of the most powerful countries of
the tt'orld converged here in Italy and discussed ?natters that
affect the poor: What are the cries and the hopes of the poor
from Your perspective?
1. W. Hartenbach (Midwest): As Provincial of the Midwest
Province I needed to be attentive to the poor in the Central United
States and in East Africa. The challenges in each place are hugely
different. In the United States the cry of the poor comes from those
who do not have the training, the education, or the wherewithal to
gain access to what is, generally, a very successful economy. The
consequence of their lack of access to the economy results in their
inability, often, to provide their families with food and the material
things that this society judges to be adequate. The poor in the United
States are, statistically, more likely to be women and children than
men - they represent all of the various ethnic groups in the United
States, not only Africa n-Ameri can and Hispanic.
In East Africa the poverty is more stark and much more obvious.
Kenya is one of the richest agricultural areas in the world and yet
there are people who go hungry. The poor cry for their share of the

At the time of publication of this interview two of the Provincials who
responded have finished their mandate as Visitor: W. Hartenbach (USAMid'sest) and B. Quinn (USA-West).
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country's wealth; the leaders of the country are more likely to
misappropriate the wealth of the country than to share it. The cry of
the poor in East Africa is for honest leadership that will see to it that
each individual has his or her share of the country's goods.
2. T. McKenna ( East ): Along with respect and equal opportunity, it
seems to me that many of the poor are calling for viability. Especially
with shrinking financial markets and the need for someone to blame,
there is an increased tendency to stereotype the poor as dishonest,
lazy people who are scheming to live free off the government while
"honest, hard-working people" have to struggle to earn their just
wage. Also poor people are looking for better education, seeing this
as the key ladder up the social and economic scale. With two
Universities, the Philadelphia Province has a special opportunity to
search out those poor who desire education and offer them what
we can.
3. J. Sledziona (New England): The cries of the poor and the hopes
of the poor surface everywhere. In the United States these cries and
hopes focus on: a living wage, health care availability, access to
decent schools, a break-up of the cycle of violence and despair in
some of our cities, a more welcoming spit-it for immigrant diversity
and ethnic plurality, and the desire for deep community and
compassion.
4. B. Quinn (West): The poor of the USA continue to challenge us
CMs to know them and their issues, both material and spiritual. Poor
people are too often a category for us and not faces and names of
people we actually interact with. I believe they carry with them the
inheritance passed on to its from Jesus and St. Vincent. We can do
many things for them through our institutions and our connections;
e.g., through the greater Vincentian Family, but there is a great
power in our personal relationships. I think Mother Teresa's advice
to love the poor one person at a time is a great Vincentian idea.
5. D. Borlik (South): Here in the United States, particularly in
areas of new economic growth, we have seen the appearance and
rapid growth of a new underclass, with great needs for living wages,
basic medical care, education and formation both for integration into
American society as well as into the Catholic Church. These people,
traditionally Catholic and typically young, often find themselves
marginated from basic human services and Church organizations
because of differences both in language and culture. Particularly in
the states of Texas and Arkansas we Vincentians have noticed the
growing numbers of these immigrants, particularly from Mexico and
Central America, in parish communities, both in the larger
metropolitan areas as well as in the countryside. From the Catholic
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Church many- of them have asked for more Spanish-speaking
priests, sisters and qualified lay pastoral workers, for basic formation
as Catholics, and advocacy around such issues as more just
immigration laws and family violence. However, these newcomers
also bring a youthful vitality and a genuine interest and ability to
work and celebrate together as community. In general, many
Spanish-speaking Catholics continue to be marginated because of
inadequate family income and the challenges of adapting to a new
language and cultural mores. They need Church leaders to develop a
pastoral style that respects their religious and family traditions and
that will include them in the parish and diocesan Church structures.
We Vincentians find these cries challenging both in the short-term
and long-term - both for our own direct ministry to the poor as well
as informing our efforts to form other men and women for Church
ministry.

B) The Clergy
We are lit'irt, in the rrriclst of a very difficult crisis caused by
the sexual abuse of minors by priests and the u'ay this issue
has been dealt with by Church leadership: What, in your
opinion, are the challenges for the formation of the clergy in
this regard?
1. W. Hartenbach (Midwest): I believe that initial formation needs
to develop to the point where it can facilitate the candidates'
confrontation with their own humanity - that certainly includes
sexuality in all its various forms but it should also take into account
the other human drives that need to he integrated into life rather
than suppressed. The great need now, 1 think, is ongoing formation
of the already ordained. In the United States - given the declining
number of priests - individual priests need to be helped to deal with
the fact that they cannot do by themselves what, once, two or three
priests did. The leadership of the Church must he challenged to
acknowledge that fact. I am convinced that any ongoing formation of
the clergy that does not involve the hierarchy's coming to terms with
the current conditions will he doomed to failure.
2. T. McKenna (East): In the first place, a more candid, realistic
portrayal of the pervasiveness and power of sexuality in a man's
personality over a lifetime is needed. Along the same line, so is a
more recognizable description of the concrete struggles a celibate has

'By means of a Needs Assessment in preparation for rewriting the
Diocesan Pastoral Plan for the Diocese of Little Rock, 2000-2001, Vincentian
missioners helped to design and coordinate the study and final document.
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to go through to be successful in living his life. Allied to this is an
emphasis on the very practical disciplines, which have proven helpful
for living celibacy well. There has been some work done on the
"characteristics of successful celibates" and I think these findings
could be more pointedly used in the practical formation needed.
3. J. Sledziona (New England): One of the greatest challenges for
formation of the clergy in the United States is finding a way to
minister to diocesan clergy in supportive ways to form a united
presbyterate around their bishop. In July 2002, two confreres (one
from the New England Province and one from the Eastern Province),
will begin serving the Diocese of Portland, Maine, as co-vicars for the
clergy. This new collaborative enterprise is an effort to "pastor the
pastors" and to serve the Church by continuing to form the clergy.
4. B. Quinn (West): In recent years our involvement in seminary
formation has greatly diminished. However confreres still involved in
this work approach formation from a much broader perspective. The
psychosexual aspect of formation is and has to remain one of the key
elements in every formation program. The formation of priests must
always seek the integration of all aspects of the human person. We
must also promote the kind of openness and honesty in our
relationship with the laity that has been a large part of the problem
involving the way Church leadership has dealt with the behavior- of
abusive clergy.
5. D. Borlik (South): Our vocation promoters and formators are
our Community's bridge to those who aspire to Church ministry
and leadership. They need to be selected with great care and
foreknowledge, to be expected to develop their competencies
continually, and to maintain close relations with their supervisors,
counselors, and Visitor. In addition, since recent abuses demonstrate
some disastrous consequences of the arrogance that can accompany
an exaggerated regional and group isolationism, our programs for
recruitment and formation should be a nationwide and collaborative
Community enterprise. For instance, one NCV' goal would be to
develop support from and accountability to a broad-based supervisory
board including: developmental psychologists, Church and civil law
professionals, intercultural communication experts.

The July 1, 2002 Decree Concerning the Establishment of the National
Conference of Visitors of the United .States (NCV) states that "the National
Conference will develop, and provide a report to the Superior General on, a
mission-driven plan for... vocation ministry and formation in the United
States."
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C) The Laity
The General ,Assembly of 1998 asked us to promote the
Vincentiarr Faruih_ • (to get to know each other, to work together
on behalf of the poor, formation, et(-.): How has this been
going in your province?
1. W. Hartenbach (Midwest): In the Midwest Province we have a
fairly long history of a cooperative relationship with the St. Vincent
de Paul Society and with the Ladies of Charity. Men from this
province are part of the leadership of both national organizations.
We have slowly begun to develop programs that will help form young
men and women in the spirit of Vincent: there are Vincentian
Volunteer Programs in Denver and in St. Louis; DePaul University in
Chicago has a number of programs whose goal is service in the spirit
of Vincent. There are ongoing efforts to facilitate meetings between
and among the members of the various organizations who look to
Vincent for their inspiration. Some of those efforts are successful and
some are not. We have certainly begun and have moved forward to
meet the challenge of lay and clerical cooperation; the challenge, of
course, is continuous and so needs to be met continually.
2. T. McKenna (East): There have been some notable successes in
joining with the other Vincentian organizations, particularly the
outreach to the St. Vincent de Paul Society. Some new cooperative
programs, especially in regard to formation, are being planned. On
the other hand, there does not seem to be a rising ground swell of
enthusiasm from some of the grass roots levels about this kind of
family cooperation.
3. J. Sledziona (New England): The promotion of the Vincentian
Family in the New England Province is only now beginning to take
root, but not in all the places where we serve. In some of our parishes
there is an increased willingness to collaborate with the St. Vincent
de Paul Society. One of our brothers will soon be working with the
Daughters of Charity in the Province of the West. There is as vet no
contact with the Ladies of Charity, except at National Leadership
Council meetings.
4. B. Quinn (West): The CM of the Province of the West continues
to find ways to implement the call of the last General Assembly to
interact with Vincentian laity. One confrere is a full-time advisor of
the Society of St. Vincent de Paul and several confreres serve as
advisors to the Ladies of Charity and in both cases some of these
advisors participate regularly in local, regional and national
meetings. The province has hosted a Vincentian Family Dav for over
12 years in the Los Angles area and now more frequently in other
regions of the Western USA. A new organization/movement has
developed at St. Vincent's Parish, Los Angeles, the "Misioneros
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Vicentinos" and four married couples from this group will attend the
Vincentian Month for Spiritual Advisors in Paris this summer. More
and more, the people we serve and collaborate with in our various
apostolates are introduced in more formal ways as well as informally
to the charism of St. Vincent de Paul.
S. D. Borlik (South): In general, the ideal of working closely with
and promoting the Vincentian Family is quite attractive and
desirable. However, it is far from realized in our geographically large
province where Catholic organizations and associations have tended
to appear and work in isolation from each other. Nevertheless, we
have begun to think and act differently, especially where we share
common pastoral challenges. In Arkansas, Daughters of Charity
and Vincentian missioners have begun to collaborate in planning
and parish missions; in Louisiana a young-adults version of the
St. Vincent de Paul Society has begun and is thriving (New Orleans
area) and a Vincentian missioner works closely with lay team
members for parish evangelization (Lafayette); in Texas and
Louisiana we participate in the formation of the Vincentian Family
through seminars and days of prayer. In addition, we have worked
more with youth: first, by inviting young people to join us for a
service opportunity in our parishes and as "intern missionaries" on
missions to such groups as migrant workers; second, by helping
organize and encourage wide participation in international and
inspiring youth events such as the recent World Youth Day and
other Vincentian Family Worldwide Gatherings.
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